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The Pastor and His Audience 


In that delightful book by Arthur Stevens Phelps entitled 
Speaking in Public we find, among the many scintillating epigrams 
and pungent sayings, this thought-provoking sentence: “It takes 
two to make a speech, the man that speaks and the man that 
listens.” And again: “If a speaker may be ‘too full for utterance,’ 
a congregation may be too full for audience.” Both of these sayings 
contain much food for thought, especially for the Lutheran pastor. 


It should be self-evident for a man of this type, of course, that 
he does not think of his audience in terms of a social group, par- 
ticularly along the lines followed by the exponents of the social 
gospel. To men of the latter kind their congregations are just an- 
other variety of an organization with social objectives. For that 
reason we find them taking the attitude toward their congregations 
by virtue of which they make the abatement of the smoke nuisance, 
the exterision of the park system in a city or a town, the promotion 
of plans for better housing, the direction of political movements, the 
establishment of universal peace, and similar projects the chief in- 
terests of their respective flocks. To them a congregation, and 
hence also a Sunday audience, is not primarily a gathering of blood- 
bought souls, but a meeting of citizens professing the Christian 
faith, whose function is primarily the promotion of present-world- 
liness. 

We begin with the idea that a congregation is a communion of 
blood-bought souls and that a church audience is a gathering of 
Christians who profess a belief in Jesus Christ, their Savior, or 
come to church for the purpose of hearing a message from the 
Bible pertaining to salvation or sanctification, or both. The 
audience, to quote Phelps once more, is the speaker’s “farmland, to 
be cultivated so as to produce a valuable harvest.... An audience 
is like a foreign lant: he that expects to visit it with pleasure or 
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profit must study its features before he arrives, until he is familiar 
with its arts and sciences, its history, its possible future, its glories, 
and its Hall of Shame.” If a speaker, in this instance a pastor, will 
want to make the most of his relation to his audience, he must be 
aware, first of all, of the fact that his very names indicate to him 
what the Lord expects of him in his relation to his people; for he is 
to be pastor, or shepherd, in feeding the flock, minister in serving 
their needs, elder or bishop in taking the oversight of his congrega- 
tion, teacher in making known to its members the way of salvation. 

From this very truth it follows as a matter of fact that a true 
pastor should not only know his people as individuals (which is 
basic in his office), but that he must know them in the mass, he 
must have knowledge of assemblies or crowds as such, of their 
reactions to the audience relations, and other factors. 

What classes of assemblies and audiences must the Lutheran 
pastor distinguish? To some extent even the accidental concourse 
named by Gardner in his informative book Psychology and Preach- 
ing. Such assemblies come about without premeditation or pur- 
pose when a number of persons find themselves near to one another 
by accident. They just happen to be in the same locality at the 
same time and, whether there be two or three or a dozen of them, 
they are at the beginning only disjointed particles of humanity. 
Speaking in terms of physics or chemistry, they are in a state of 
flux. Groups of this kind are usually characterized by the presence 
of small talk, by the exchange of opinions about the weather or 
neighborhood news. However, a very slight impetus may cause 
such a heterogeneous group to receive solidarity, to achieve mental 
unity. Anything that will focus the attention of all those present, 
or even only of the majority, upon some definite object will change 
the complexion of the group. If some one then, a member of the 
group or one who joins it at the appropriate moment, assumes the 
role of leadership, there will be social thinking and acting. 

It is evident that a pastor will frequently have to deal with 
groups of this type, even if the interests of the people with whom 
he is dealing will not be as divergent as in the case of the average 
professional man in town. People drift together before meetings, 
before they are guided by a specific order of business, and begin to 
talk about the most inconsequential things, or they merely stand or 
sit in some kind of proximity. Such gatherings will be found be- 
fore the place of meeting, on the sidewalk, in a hall or corridor, 
even in the meeting-room. There may be a general attitude of 
mind, or “mind-set,” but there is as yet no mental unity. Never- 
theless the pastor’s contact with such people must be guided by 
a knowledge of assembly psychology. The very fact that he would 
not think of stirring up powerful emotions under such circum- 
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stances will guide him in his relation to groups of this kind. It may 
be a matter of pastoral wisdom for him to get away from the rou- 
tine of small talk and always to plant some thoughts in the mind of 
as many members of the group as possible that will develop into 
fruitful ideas. 

At the same time it is true that a pastor, in thinking of audi- 
ences, will ordinarily have in mind the purposive assembly, one 
whose members already have a definite attitude of mind. Under 
this heading Gardner distinguishes inspirational gatherings (using 
the word “inspirational” in its widest connotation) and deliberative 
assemblies. In the former case we are dealing with people who 
come together for the purpose of being instructed or stimulated or 
inspired. In most instances we are dealing with the favorable factor 
of unity of locality, the audience being not only within the same 
building, hall, or room, but preferably also seated in fairly close 
proximity. In a small audience, distributed loosely through a large 
auditorium, mental and emotional solidarity is achieved only with 
great difficulty. Hence one of the contributive factors in a good 
audience situation is the effective seating of the people in atten- 
dance, so that they present a fairly well-knit group. A second 
favorable factor is that of unity of purpose in being present, an 
element which, in the case of our congregations, may well be 
strengthened by the use of a definite pericopal system or serial 
pulpit program, which enables the members of the assembly to 
have some kind of “mind-set” before the meeting opens, and by 
preparing old and young, particularly the latter, for intelligent 
participation in the service by means of explanations of liturgy, 
hymns, symbolism of the church-building and its appointments, etc. 

Gardner and others distinguish three stages of mental unity in 
audiences of this kind. In the first stage there is still a large degree 
of individuality and self-centeredness, with the critical faculty still 
predominant. The members of the congregation are present to be 
instructed, and a pastor ought to keep this fact in mind even while 
he endeavors to mold his hearers into a unity. To have the pro- 
gram or the order of service built up primarily to play on the 
emotions of those present, without a more or less complete and 
definite conviction concerning the truth presented, smacks of the 
machinations of the demagog. A pastor’s chief interest at this stage 
will be to draw the minds of his audience away from every person’s 
individual interests, to keep the thoughts of those present from 
drifting along idly according to the laws of association or sinking 
down to the level of drowsy extinction. The leader’s first purpose 
in a meeting of this kind, specifically a church assembly or a Bible 
class, is to have all those present think along the lines suggested in 
his presentation, or, to put it scientifically, “to blend the separate 
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units into a psychical mass, in which each realizes that his mental 
reactions coincide with those of others.” 

Most pastors, especially those of the intellectual type, will be 
satisfied if they are reasonably successful in reaching the first stage 
of unifying their audience. In many cases they count themselves 
fortunate if they succeed in eliminating the distractions of whisper- 
ing and giggling children (and adults), of coughing and sneezing, of 
banging doors, and of other undesirable interferences. But if the 
audience has once been fused into a thinking unit, it may be pos- 
sible and desirable to have the intellectual activity of the individual 
to be less independent and autonomous and to add the stimulation 
of emotional appeal without having the individual become con- 
scious of the limitation which is placed upon him. It is at this 
point that many so-called “evangelists” transgress the rights of the 
audience. Having been remiss in laying an adequate foundation of 
sound Biblical information, they nevertheless play on the emotions 
of their listeners, with the result that the critical faculty of the 
people is submerged and frequently their will paralyzed. If any 
audience has reached the stage when its component members are 
no longer able to weigh with approximate fairness the pros and 
cons of an issue presented to them, then the stimulation of the emo- 
tions is unfair and frequently fraught with distinct dangers to the 
stability of a democratic church polity. Needless to say, the Lu- 
theran pastor will evidently not deliberately attempt to reach the 
stage in his directing of an audience when the individuality of the 
personal units disappears entirely, when nothing is left to their 
mental efforts but reflexive and instinctive peculiarities, when, in 
other words, the audience has reached the mob state. A pastor who 
uses the crowd suggestion to this degree will very likely endanger 
the effectiveness of the Gospel and possibly of his own ministry; 
for “the hypnotic subject nearly always refuses to obey a suggestion 
which runs counter to his instincts and deep moral habits.” The 
first stage of mental unity is desirable, in fact, practically essential, 
and will always be found in a true deliberative assembly. The 
second stage is certainly permissible and frequently also desirable, 
and may certainly be supported by the outward influences of beau- 
tiful surroundings, appropriate (but not sentimental) music, and 
other agencies. The emotional tide must never run so high as to 
submerge the intellectual life and drown all independent ideas as 
in an overwhelming flood, for that would defeat the end of all true 
teaching. 

Let us consider a few other factors which will influence an 
audience, which, in fact, make an audience. It has been correctly 
stated that an audience has its moods, that it may be alert or dull, 
responsive or unresponsive, eager or apathetic, devout or irrelig- 
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ious, serious or inclined toward levity, friendly or hostile. A char- 
acterization by Rondthaler is quoted by Phelps in the book referred 
to above, in which we are told: “There are noisy, boisterous 
churches and sedate and sleepy churches. There are churches 
which, like sand-heaps or jackstraws, fall apart when the benedic- 
tion is pronounced; and there are churches like mountains, that are 
knit together into a solid fellowship. There are churches that make 
you involuntarily turn up your collar in midsummer and churches 
that warm you like a genial hearth-fire in midwinter. I have 
known churches that have thawed out an icicle in the pulpit and 
churches that have frozen out a whole procession of ministers. You 
go into some churches, and you wonder whether your clothes fit; 
and you go into other churches, and you wonder whether your 
heart is right. Some jolt you on the heavenward road as over a 
badly ballasted roadway, and some carry you happily and smoothly 
as ina palace-car. There are churches that make you look around, 
and there are churches that make you look up. There are some 
that feed your vanity and some that make you hunger and thirst 
after righteousness. Out of some you go without a single inspira- 
tion, and out of others you come with the ardent wish for a thou- 
sand tongues to tell the old, old story and for a thousand hands to 
help the weary and heavy-laden.” 

Distractions of various kinds were alluded to above. But there 
are related elements to be considered in this connection. The factor 
of material surroundings includes a cold church, cold in tempera- 
ture according to the thermometer (or hot, as the case may be) and 
cold in temperature on account of the bare appointments or the 
attitude of the congregation. A morning audience may have an 
entirely different mental and spiritual complexion than one as- 
sembled in the evening. A dark and gloomy day may definitely 
affect the disposition of an audience, unless there is some sort of 
counteraction, as a very happy occasion or a matin service on 
Christmas morning. 

Some writers refer to the fact that the pastor must expect emo- 
tional centers in his audience, which may definitely change its com- 
plexion and serve as helps or hindrances to success. A new hat, an 
unusual or striking gown, a spoiled and noisy baby, even a flutter- 
ing sparrow, may take charge of the situation and cause the audi- 
ence to disintegrate into so many individual bits of delighted or dis- 
turbed humanity. For the audience is human, often painfully so. 
Its sympathetic listening makes a poor speaker better; its pitying 
attitude makes even a good preacher wince and fail. And therefore 
only the sympathetic speaker may expect a sympathetic audience. 

But there are certain other considerations, most of them sug- 
gested by Holy Scripture, which the conscientious pastor will keep 
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in mind with respect to his audience. There can be no doubt, for 
example, that we must keep in mind the spiritual and, in a degree, 
also the intellectual level of the people whom we are trying to 
serve. The difference between rural and urban congregations is 
negligible under our system of indoctrination; in fact, the country 
congregation may frequently have the advantage in this respect. 
But the level of general culture must be taken into account by 
every pastor lest his preaching go far above the heads of his hearers. 
Our preaching is incongruous if not adapted to such circumstances. 
Luther’s dicta with reference to speaking in the language of the 
common people, of watching their mouths and catching their ways 
of expressing themselves, are well worth remembering. The ridi- 
cule which he expressed with reference to the preacher who, in an 
institute for aged and infirm women, delivered a sermon on the 
value of holy marriage, was also well taken. It is necessary for a 
pastor constantly to visualize his audience, to keep in mind whether 
he has city or country conditions to cope with, whether his audience 
may be expected to be highly cultured or not, whether he is dealing 
with neophytes or well-indoctrinated people. 

We have before us the example of some of the great preachers 
of the Bible. It is a most profitable study to analyze the sermons 
and discourses of our Savior from this angle. His manner of deal- 
ing with the woman of Samaria is a model of kind and tactful and 
yet most effective handling of a difficult situation. If we turn to the 
conversation with Nicodemus, we find an altogether different and 
yet fully as adequate a manner of dealing with an audience. The 
so-called Sermon on the Mount and in the same degree the Sermon 
in the Fields show an adaptation of presentation to a specific audi- 
ence. Both situations had the disciples as the nucleus of the Lord’s 
audience, and yet both took into account the common people who 
were listening in and were consequently so deeply impressed with 
His doctrine. The discourse on the Bread of Life in John 6 is an- 
other example of consummate art in understanding an audience sit- 
uation. But the very climax of the Lord’s manner of approaching 
and dealing with an audience is presented in the farewell discourses, 
John 13—17. A pastor may spend a great deal of time in studying 
these discourses, and not the least of his efforts will be directed to 
the learning of Christ’s methods in applying the eternal truths of 
salvation to specific people in particular situations. 

A splendid example of a preacher’s applying his teaching to 
audiences in keeping with their social and economic background is 
afforded by John the Baptist, Luke 3, 10 ff. When some of the 
members of his audience addressed a question of general import to 
him, he gave them a rule of living which applies to all situations of 
this kind. When the tax-collectors presented a specific question, 
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he gave them the advice which they needed in their profession. 
When the soldiers came with a difficulty, he gave them particular 
directions for their own station. Nor did John the Baptist fail to 
appreciate the audience situation at other times. There may be 
some doubt as to whether he was bothered by personal doubts 
when he sent two of his disciples to Jesus to inquire concerning His 
Messianic mission; but there can be no doubt as to the effectiveness 
of his dealing with the men concerned in making them conscious of 
the prime purpose of Christ’s coming. And as for John’s sermon on 
the Lamb of God, his attitude shows an adequate appreciation of 
the difficulties involved in bringing men to the knowledge of the 
truth under such precarious circumstances. 

A great preacher who had the ability to fit his message to his 
audience was also St. Paul, as even a superficial study of his letters 
will show. Although the fundamental facts of his Gospel are the 
same whenever he speaks and writes, it makes a big difference to 
him whether he is addressing the Thessalonians, with their brief 
term of indoctrination under his direction, or the Ephesians, who had 
had the benefit of his teaching for fully three years. He makes a 
similar distinction in writing to the Philippians, to whom he ad- 
dresses the Epistle of Joy, and in writing to the Galatians, who, 
after his various visits in their midst, were so easily deceived to 
give heed to “another gospel.” There is an altogether different 
atmosphere in the Letter to the Romans, written at a period of com- 
parative quiet in Paul’s life, to a congregation which at that time 
had evidently been established for many years, from that in the 
First Letter to the Corinthians, in which Paul has an audience be- 
fore him which had addressed certain specific inquiries to him. In 
short, the apostle was a master also in the difficult art of evaluating 
an audience situation properly. 

While the Lutheran pastor will keep all these factors and others 
in mind in his ever-recurring and sometimes apparently tedious 
task of preparing sermons and lesson plans, he will always re- 
member that, in the final analysis, all his instruction will be ad- 
dressed to the individual. The paramount question in the life of 
every human is or should be: What must I do to be saved? Every 
contact of a pastor with every audience situation must be so guided 
that it will show the individual soul the way of salvation. 


P. E. KREtZzMANN 
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Walthers Chrfurdht vor der chrijtliden Gemeinde 


Peftrede, gehalten bei der afademijden Feier am hundertften Geburtstage de8 feligen 
D.C. F. W. Walther im Concordia-Seminar zu St. Louis am 25. Oftober 1911 *) 


Hodhberehrte Fejtverjammlung|! 

&s ijt gewif Loblich und recht, dak in diefen Tagen, da in unferer 
grogen Synode und auch twobhl iiber deren Grengen hinaus de3 Gottes- 
matnes gedacht twird, der einjt heute bor hundert Jahren geboren tourde, 
Hier in unferer lieben Concordia eine befondere Gedenffeier veranjtaltet 
twird. Denn da fie das geworden, twas fie Heute ijt, das haben tir 
ohne allen Zineifel nachjt Gott bornehmlich dem lieben feligen D. Walz 
ther zu verdanfen. 

Von D. Walthers Verhaltnis gu unferer Synode fehrieb einjt 
KR. Hoffmann: , Cr ijt der Schopfer und bisher der geiftige Leiter der 
Synode; twer ihn fennt, fennt fie. Cr hat e3 verjtanden, ihr feine 
Gedanfen, feine Richtung, feine Biele eingufldpen.“ Dies Wort gilt 
in feinem bollen Umfang auch bon Walthers Verhaltnis zu unjerer 
teuren Concordia. Bom Sahre 1850 an bis an feinen Tod war er der 
geijtige Leiter dicfer Prophetenfchule. Seine getwaltige Perfonlichfeit 
hat ihr das charafterijtijche Geprage gegeben, das fie Durch Gottes Gnade 
bi8 auf diefen Tag bewwahrt hat und wodurch fie in der ganzen chrijtlicden 
Welt befannt und, je nachdem, beriihmt oder beriichtigt getvorden ijt. 
Sa, wenn Hiiben oder dritben das Concordia-Seminar zu St. Louis ge- 
nannt fourde, Dann dadhte man dabet gang untwillfiirlich gunachjt an 
D. Walther. 

Seder wahre Diener der Kirche Gottes muh beides, das Schwert 
und auch die Kelle, fiihren, mug twoehren und lehren. Beides hat 
Walther treulich getan. Denn ivie einft Jeremias, fo war auch er bom 
HErrn gefebt, Dak er auSreigen, gerbrechen, verftdren und bverderben, 
dann aber auch pflangen und bauen follte. Yn gar mandem eigen 
Wajfengang hat er das Schwert deS HErrn gefdhivungen im Kampf 
gegen falfde Lehre und gottlofes Leben. Aber Walther gehirte nun 
nicht gu den Heerfiihrern, die Ruin und ode Wiiftenet in ihrem Gefolge 
guriidlajjen. Mein, er war ein fonjtruftiver Theolog im guten, ja im 
allerbejten Ginne de3 Wortes. CS ijt wahr, mit groRem Cifer fauberte 
er den Uder bom Unfraut, aber nur, um ifn mit gutem Gamen befaen 
gu fonnen; mit beiligem Rampfesmute gerbracd) er die Bollwerfe der 
ige, aber nur, um Vehaujungen der eigen Wahrheit an ihrer Stelle 
gu erbauen. 

Wieder und immer wieder hat man Walther verfdrien als einen 
Menfchen, der allem Frieden abhold, deffen hichfte Freude bittere Fehde 
und endlofer Rampf getvefen fei.) Das ijt nicht wahr. Walther war 


*) Uuf Wunfeh aus dem ,Homiletifahen Magazin”, Januar 1912, abgedrudt. 

1) »Bch gelte im allgemeinen fiir einen ftreitluftigen Menfdhen; wer mid 
aber naiber fennenlernt, wird bald merfen, dak id) mehr an Verzagtheit laboriere 
al an Klopffedterleidenfdaft.” (Walther in einem Briefe an Dr. W. Sibler vom 
31. Mai 1862. Walther$ Briefe, Band I, S. 177.) 
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cin Mann de3 Frieden3. Cr fampfte nur dann, tenn er mufte, wenn 
e3 die Ehre feines Gottes und das Heil der Kirche BEfu Chrijti ge- 
bieterifd forderten. Seine grifte Freude war, wenn er in der Stille 
feine3 Stiibdhens fich in das Studium feiner lieben Bibel und der 
Sdriften feines hochverehrten Lehrer D. Luther verjenfen und dann 
andern die fojtbaren Schage, die er da gefunden und gehoben hatte, 
pure Wort und Schrift guganglid) madden fonnte. Ya, die Erbauung 
deS Leibes Chrifti, der dhriftliden Gemeinde, das war Walthers eigent- 
liche3 VebenSwerf. Und wie iiberfdhwenglid der HErr diefe feine treue 
Urbeit gefeqnet Hat, dafiir ijt unfere grope Synode ein Tebendiges 
Zeugnis. 

Da fommt uns nun twobhl die Frage in den Ginn: Wodurd hat 
wohl Walther den grépten, den nadbaltigften Cinfluk auf den Wufbau 
und die Befeftiqgung Ddiefes groken firdliden Rirpers ausgeiibt? 
Walther war grok als Prediger, groR als Schriftiteler und Redafteur 
unferer firchliden Zeitfdriften, grok als Referent auf Ronferengen und 
Synoden, grok als perjinlider Berater, grog alS Organifator und 
Synodalprafes; aber am gropten war er nach meiner itbergeugung als 
geijtlicjer Leiter und Lehrer an diefer unferer teuren Concordia. Trop 
feiner raftlofen Tatigfeit als Prediger, Schriftiteller uftw. ware namlid 
nad menfdlidem Crmeffen unfere liebe Synode nie geworden, was fie 
heute ift, hatte ber OHErr un8 nicht diefe liebe Concordia und in ifr 
unfern unbergeblidjen Walther gefdenft. Wenn der heilige Paulus von 
der Sammlung der Auserwablten redet, ruft er aus: ,,Wie follen fie 
glauben, bon dem fie nidts gehirt haben? Wie follen fie aber Hiren 
ohne Prediger? Wie follen fie aber predigen, two fie nicht gefandt 
werden?” Go gewif unfer HErr das Heilige Predigtamt eingefebt und 
un bi8 an das Ende der Tage daran gebunden hat; fo getwifR der 
Glaube aus der Predigt fommt; fo gewip der erhohte Heiland Hirten 
und Lehrer febt, ,daB die Heiligen gugericdjtet werden gum Werk des 
Amts, dDadurd der Leib Chrifti erbauet werde“: fo gewif ijt die Wus- 
bilbung frommer, redhtglaubiger Prediger de Changeliums ein Werf, 
da bon der allerhidhjten Bedeutung ijt fiir den Aufbau und die Fir- 
Dderung der Kirche BEfu Chrifti hier auf Erden. Und eben diefer hohen, 
fiir Da8 Gedcihen der Kirche fo widhtigen Wufgabe hat Walther feine 
Tatigfeit alS Leiter und Lehrer an diefer Anjtalt in gang befonderer 
Weife gewidmet. Mit groper Liebe und Treue, mit unermiidlichem 
Sleigh und Cifer hat er feine befte Kraft dDarauf verivendet, in der Stille 
Diefer geiftlicjen Werkitatt gottfelige, dDemiitige, findlich glaubige Diener 
der Riche YSfu Chrifti herangubilden. Und fo find von feinem Leibe 
durch diefe feine Schiiler ,,Strime des lebendigen Waffer3” auf viele 
Taufende herabgeflofien. Yn feinem lebten Shnodalreferat, ja nocd) auf 
feinem Gterbelager war ja das fein briinftiges Gebet: Gott erhalte 
unferer lieben Gynode nur ein frommes MNinijterium! 

3 fann nicdt meine Wufgabe fein, bei diefer feftlidjien Gelegenheit 
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ein bollftandiges Bild vom feligen Walther als theologifdem Profeffor 
und Ergieher lutherifdher Prediger gu entwerfen. Das wird hoffentlic 
in nicht allgu ferner Zeit bon berufener Feder gefdehen. Nur auf 
einen Cbharafterzug modte ich hintweifen, der fiir die Ausbildung 
Tutherifder Prediger unfer3 Landes fotwie fiir die Organifation unferer 
Gemeinden und unferer Synode von durchgreifender, nachbhaltiger Wir- 
fung getwefen ijt, und das ift 


D. Walther3 hohe, ja, id) midhte fagen, heilige Ehrfurdht vor der 
Hriftlidben Gemeinde 

D. YW. Srimel Hat einmal den charafterijtifdhen Wusfprucd) getan: 
»€3 geht ein hierardhifher Zug durd die Welt.” Das ijt nun aber 
nicht etiva erjt feit geftern und ehegejtern twahr. Das galt fechon, als 
Neremias und Hefefiel itber die Herrfchfucht der Priefter des Alten 
Bundes flagten, als die Pharijder hihnijch die wegiwerfende Bemerfung 
madten: ,Da3 Volf, das vom Gejeb nichts weik, ijt verfludt”, als 
Petrus die wWlteften warnte, doch ja zugufehen, dak fie nicht als folche 
erfunden tviirden, die iiber dDaS Volf herrfdten. Und als nun gar das 
Papittum erjt in feiner bollen Vliite ftand, da ging nicht etiva blof ein 
rbierarchifher Zug” durch die Welt, fondern da lag die ganze Chriften- 
Heit an Handen und Fiifen gefnebelt in den Banden einer defpotifden 
Hierarchie. Und leider, leider diirfen wir auch dies nicht berheblen, dap 
in alter und neuer, ja auch in der allerneuejten Beit diefer ,,hierarchijche 
Bug” fich auch bet folchen Paftoren, Lehrern und fircdhlicen Beamten 
gegeigt hat und noch zeigt, die den lutherifden Namen tragen. Darauf 
Deutet fohon der VolfSsmund in unmibberftandlider Weife hin in dem 
Sprisiwort: ,Kein Pfafflein fo fein, eS modhte gern ein Papftlein 
fein.” Und wir braucen in der Gefchidte der Lutherifden Kirche 
Amerifas nur wenige Blatter zuriicdgujdhlagen, um auf das RKapitel zu 
fommen, in dem gefchrieben jteht, dak e3 auch hier an diefem ,,bhierarcdhi- 
fden Buge” nicht gefeblt, dak fich auch in diefem Lande der Religions- 
und Gewifjen3freiheit inmitten der Rirde, die fich nach Luther nennt, 
das ,Gehecimnis der Vosheit” fon gar getwaltig geregt hat. Sa, e3 
hatte nicht viel gefeblt, jo waren die Vater unferer Synode mit ,,.Hergz 
und Leben” twieder in die fhmachvollfte babylonifhe Gefangenfdaft ge- 
raten. Daf diefer fdlaue Anjchlag de3 Satan3 nicht gelungen ijt, das 
haben wir nadft Gott niemand anders als unferm teuren D. Walther 
gu berdanfen. Cr twar e3, der mit dem Sehwwerte de3 HErrn jenes 
amerifanijde Papjtlein jtiirgte, den geangjteten Gemeinden die ihnen 
bon Gott verliehenen und verbrieften Rechte, Getwalten und Freiheiten 
twiedergab und fo den Grund legte gu der Griindung und frohlicden 
€ntfaltung unjerer Gemeinden und unferer Synode.?) 


2) ,Haben wir hauptfadlid gegen Hierardie und Pfafferei die Chriften- 
rechte verteidigen miiffen” uf. (Walther in einem Briefe an P. 3. °. Ottenfen 
pom 29. Dezember 1858. Siehe Walthers Briefe, Band I, S.117.) 1860 fried 
Prof. S. Fritfdel bom Wartburg-Seminar der Yotwafynode in der Dorpater Zeit- 
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Schon bei fliichtigen Durdlefen der Predigten und Sdhriften 
Walthers und der Gefdhichte feines mit der Gefchidte unferer SGynode 
fo eng veriwobenen Leben mug auch dem oberflacdlicdjten Lefer died 
eine auffallen, dag Walther bon feinem Cintritt in dad heilige 
Kredigtamt an bis an feinen Tod eine fo hohe Chrfurcht vor der crijt= 
licen Gemeinde an den Tag legte. CSchon in feiner WAntrittSpredigt in 
Braunsdorf geigte fich diefer fiir Walther fo dharatteriftifdhe Zug ganz 
deutlich. Cr Fihlt fic) unwiirdig und unfabig gu diejem hohen WAmte, 
in Dem er der Gemeinde de3 groken Gottes dienen foll. Wn der Hand 
feine3 grogen ehrmeifters D. Luther hatte er aus Gottes Wort die 
hrijtlicke Gemeinde, auch die fleinfte und armite, fennengelernt als die 
hohe, hehre Braut3) de3 grogen Himmelsfonigs SCfu Chrijti. Mit 
Staunen und Verwunderung verfenft er fic) immer auf neue in die 
Betrachtung ihrer entgiidenden Schinheit. Mit wahrhaft hinreiBender 
Vegeijterung weif er gu reden bon der erhabenen Wiirde, von der feligen 
Freiheit, bon der eingigartigen Gewalt und Madhtvollfommenheit, die 
Der erhdhte Gottesfohn feiner herginnig geliebten Gemeinde verliehen 
hat. Cr fann gar nicht Worte genug finden, um die Herrlicfeit und 
Kojtbarkeit der Schabe, Giiter und Gaben gu befdjreiben, die BCjus 
feiner fo teuer ertworbenen und gefwonnenen Braut al? Morgengabe 
gefdentt hat. Mit gang grokartiger, toahrhaft paulinifher Veredfam- 
feit ruft er der glaubigen Gemeinde gu: ,, Alles ift euer‘, fpricdt der 
Apoftel. Hiernach ijt nichts ausgenommen, twas die glaubigen Chriften 
nicht durd den Glauben atten; und gwar wird ihnen hiermit flarlid 
nicht nur der Gebraud und die Nusniehung aller Dinge gugefproden, 
fondern die Sache felbjt. Die Chrijten fiken hiernach in Gottes Giitern 
nicht nur fogufagen gu Pacht und Miete, fondern fie find hiermit fiir die 


{rift einen Urtifel ,Ttber den Bau der Iutherifden Kirche im Nordweften der 
Vereinigten Staaten von Nordamerifa”. Yn diefem AUrtifel fagt er von der Mif= 
fourifynode: ,Das8 Sntereffe ift hier vorzugStweife auf die Herausftellung und Be- 
wahrung der reinen Iutherifden Lehre nad allen ihren Ronfequenjzen gerichtet, 
wahrend das fiir Ordnung und Geftaltung der firdlicen Verhaltniffe mehr ein 
fefunddreS bleibt und juriidtritt. Mit befonderer Wufmertfamfeit werden die 
Rechte der Gemeinden und ihrer eingelnen Glieder hervorgehoben und betont, 
und mit einer WUrt Ciferfucht wird dariiber gewadt, dab fie ungefranft und un- 
verfiimmert nad allen Seiten hin ausgeitht werden finnen. Das Wmt erfcdheint 
auf diefem Standpuntt als cine itbertragung der urjpriinglic) in der Gemeinde 
und ihren eingelnen Gliedern liegenden Rechte; die Gemeinde felbft ift das ,hidfte 
Geridt’, der die aus Vertretern de8 Geiftliden- und Laienftandes beftehende 
Synode nur alS beratender Kirper gegeniiberfteht.” (Gitiert in Lehre und Webhre, 
$d. VII, 1861, S. 232.) 

3) »€8 fet hiermit nod einmal daran erinnert, dah die Heilige Schrift die 
RKirdhe, das ift, die Glaubigen, al Braut de HErrn und alf Hausherrin darftellt, 
welder die Schliiffel und hiermit das Recht und der Zugang 3u allen Gemacern, 
Heiligtiimern und Schiken de8 Haufes Gottes und die Gewalt, daritber Haushalter 
3u ftellen, gegeben ift; dak ferner ein jeder Chrift nad der Heiligen Schrift ein 
Geiftlicdher Priefter und dabher berechtigt und berufen ift, nidjt nur fiir fich felbft die 
Gnadenmittel ju gebraucen, fondern diefelben auch denen, welche felbige nod) nicht 
haben und daber auch mit ihm die Priefterrechte nicht befigen, gu fpenden.” (Kirche 
und Umt, S. 315.) 
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eingigen rechtmagigen Befiker, Cigentiimer und Herren aller Dinge 
erflart; ja, wabrend fie gerade nod bieles nicht in der Tat geniefen, 
fo befiken fie doch alles durch den Glauben. Der Apoftel ruft ihnen 
biermit gu: Cuer ijt alle3, was Gott der Vater erfdaffen, euer, twas 
Gott der Sohn verdient, euer, was Gott der Heilige Geijt getwirft hat. 
GCuer ijt Gott felbjt, euer das Himmelreicdh, euer das Erdreidh. Cuer 
find alle Sc&age und Mittel der Gnade und alle Friichte der Verfohnung 
und Erlojung; euer die Freiheit bon Siinde, Tod, Teufel und Holle; 
cuer alle geftiftete Vergebung; euer alle erworbene Gerechtigfeit; ecuer 
Die gottlicke Rindfdaft und alle Hoffnung de3 etwigen Leben3; euer 
ijt Das Wort und die heiligen Saframente; euer die Scbliifjel des 
Paradiefes und der Holle; euer alle Wmter und Rechte und Getvalten, 
die Chrijftus den Sindern wieder mit feinem Blut erfauft hat. Cuer ijt 
endlich alle Gabe und Trojt de3 Heiligen Geijte3.“ (Brofamen, S. 589.) 

Um folder und abnlicer Wusfiihrungen willen ijt Walther von 
Grabau und andern als ein Demagog verfchrien worden, der die Gunijt 
des Pobels fuche, eine Kirchendemofratie griinden und das heilige, von 
Gott gejtiftete Predigtamt der Willfiir de Herrn Omnes preisgeben 
wolle, um fich felbjt fo als echt amerifanifdher Freiheitsheld aufipielen 
und verberrlicden gu fonnen. Aber Walthers hohe Chrfurcht vor der 
criftlicen Gemeinde war nicht leere PHraje; fie entiprang vielmehr 
Der aus Gottes Wort gewonnenen Crfenninis der rechten Lehre von 
der gnadigen Vergebung der Siinden, bon der Rechtfertigung allein aus 
Gnaden, um Chrifti willen, durd den Glauben. Gein Herz und Ge- 
wifjen war gefangen in dem Spriichlein ,,CHhrijtus hat geliebet die Ge- 
meinde und hat fich felbjt fiir fie gegeben, auf daf er fie beiligte, und 
hat fie gereinigt Durch das Wafferbad im Wort, auf da er fie ihm felbft 
Darftellete eine Gemeinde, die herrlich fei, die nicht habe einen Flecen 
oder Rungel oder de3 etivas, jondern dak fie heilig fet und unjtraflid’, 
Eph. 5, 25—27. Gis an diefem ausertwablten Gefdledte, diefem 
foniglicjen Prieftertum, diejem heiligen Volfe, diefem Volfe des Cigen- 
tums bergreifen, der chrijtlicjen Gemeinde ihre von Gott verliehenen 
Rechte fehmalern, iiber die fouberane Gottesvolf herrfden wollen, da3 
galt in Walther Augen als ein grauenhafte3 Safrilegium, als cin 
Frevel an Chrifti Augapfel, als eine Schandung der teuren Braut feines 
geliebten Rinigs. 

Aber wie? mute bei fold iiberfdhwenglidjer Verherrlidung der 
Gemeinde dad heilige Predigtamt nicht doch tatjadlid entiviirdigt und 
in den Hintergrund bverfcdhoben werden? Werehrte Fejtverfammlung, 3 
wird feit ben Tagen Luthers wenig lutherifde Theologen gegeben haben, 
die Das heilige Predigtamt fo hod) erhoben haben wie Walther.4) Aber 
er tat e3 in rechter, fchriftgemaper Weife. Auf die Frage ,,Weldhe 


4) Siehe gweite Predigt itber die Cpiftel.am XII. p. Trin. in Walther 
Epiftelpoftille, S. 360. hema: ,BVon der Hobheit und Herrlichfeit deS evangeli- 
fen Predigtamtes.” Am Schlug: ,O herrliches, hHohes Wmt, gu hoch fitr Engel!“ 





Walthers Chrfurcht vor der dhriftliden Gemeinde 173 


Stellung nehmen die Prediger und Lehrer in der Gemeinde, in der 
Kirche ein?” antwortet Walther furg und Har mit Paulus: ,,Diener 5) 
find fie”, und gwar nicht Diener der Hohen und Machtigen diefer Welt, 
nidt Diener de3 VolfSwillens und des Beitgeijtes, fondern Diener der 
Rirde, der edlen VSraut JCfu Chrijti. Wer aber im Dienft der Konigin 
fteht, der ijt tatfachlid) ein Diener des Kinigs. Und fo find die Pre- 
diger Chrifti Diener um ihres Dienjte3 an der Gemeinde willen. Darin 
bejteht eben die hohe Wiirde eines chrijtliden Prediger3, daR er, ein 
armer fiindiger Menjch, Der Gemeinde Gottes, die Chrijtus mit feinem 
Blut erfauft hat, dienen darf.6) Das ijt eine fo hohe Chre, dak, twie 
Walther einmal fagt, junge Theologen fich taglich gedrungen fiiblen 
follten, auf ihre Knie gu fallen und Gott dafiir gu loben und gu danfen, 
Dak er fie gu dDiefem hohen, heiligen WAmte berufen hat. -Walthers Hoch- 
fhabung de3 heiligen Predigtamt3 und feine hohe Chrfurcht vor der 
hrijtliden Gemeinde ftanden aljo nicht miteinander in Widerfprucd; 
Die erjtere floR bielmehr aus der lebteren. Weil er die drijtlide Ge- 
meinde al8 die hohe, fouberane BSraut Chrijtt erfannt hatte, darum 
fchaute er mit fo inniger Liebe, mit fo hoher Chrfurdht gu ifr auf und 
ftellte all fein Wifjen und Konnen, fein Leben und Wirken als Pre- 
Diger und Lehrer in ihren Dienft. 

Und eben diefe hohe, heilige Chrfurcht vor der drijftlicjen Gemeinde 
fuchte nun Walther auch feinen lieben Studenten, den gufiinftigen 
Paftoren, recht tief einguflogen, jfonderlich in feinen Vorlefungen iiber 


5) ,»-Da8 Predigtamt ift fein befonderer, dem gemeinen Chriftenftande gegen- 
itberftehender heiligerer Stand, wie das levitifdhe Prieftertum, fondern ein Amt 
dDeS Dienftes” (Walthers Kirche und Amt, gweiter Teil, Thefis IV.) Die 
Prediger bilden nicht neben den Chriften einen bejonderen Stand, welchen daber, 
wie Den Prieftern im Alten Teftament, allein gewiffe Gaben und Rechte anvertraut 
waren. Bm ganjen Neuen Teftament werden daher die Kirchendiener nie Priefter 
genannt, fondern gltefte, Lehrer, Knedhte, Haushalter. Was fie haben, ift ein 
Ausflug der Rechte und Gaben de8 geiftlicen Prieftertums der Chriften, denen fie 
Dienen; fie find nicht Herren oder auc) nur ausfdlieplide Snhaber gewiffer Schiake, 
welche die Chriften oder die fogenannten Laien nidjt Hatten, fondern fie find eben 
nur Haushalter ither die Rechte und Gaben, welche die Chriften befiken, in bffent= 
lichen Smtern; fie find die von der Kirche 3u ihren Schagmeiftern angeftellten Be- 
amten.” (1850, I. p. Epiph., €piftelpoftille, S. 64 f.) 

6) 8 ift ja etwas Grofes8, ja da8 Grofte, wozu Gott einen armen Sterb- 
lichen gebrauchen fann, wenn er ihn 3u einem Werfzeuge macht, das nicht nur in 
die Entwidlungsgefdhicdte der Welt, fondern in die Gefdhichte der Ewigkeit ein: 
greift. Sooft ic) daran Iebendig denfe, dah ich getviirdigt bin, in der Kirche gu 
arbeiten, an Chrifti Reich gu bauen, die Wahrheit, die da nist nur felig machen 
fann, fonbdern, wo fie offenbar wird, gewiblicd felig macht, nach Bef. 55, gu 
verfiindigen und 3u verteidigen und die Finfternis feelentitendDen Jrrtums gu jzer- 
ftreuen, da michte ic) immer fogleid) auf meine Knie fallen und ausrufen: ,OErr, 
ift’S miglid, Dak du mich fiindigen Staub fo hoch erhebft? Wh, mache mid nur 
treu, Daf id) nidjt andern predige und felbft verwerflid) werde!’ C8 ift wabr, 
man ift, wenn man im Glauben titig ift, in jedem Beruf ein Knecht deS grofen 
Gottes und ein integrierender Teil de3 grofen Ganjen, de8 unermeflicden gitt- 
lichen Haushalt8; aber nur das Predigtamt und das mit Gottes Wort befdaftigte 
Rehramt ift ein wahrhaft gittlideS Wmt, das nidt nur diefe Wiirde durd feinen 
Urjprung, fondern auch durch feine Materie und feinen Swed hat.” (Brief an 
P, Auguft Crull vom 4. Marz 1867. Bel. Lehre und Webhre, 1916, S. 263.) 
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Pajtoraltheologie, in feinen mit Recht beriihmten ,,Qutherjtunden” und 
aud in der Dogmatif, tenn er iiber die loci De Ecclesia und De 
Ministerio Ecclesiastico [a3. Mit heiligem Crnjte warnte er die jungen 
Theologen vor jenem ,bierarchifden Buge”, der fic) bon Natur auch in 
ihrem Herzen finde, und bat fie, um Gottes willen ernjftlidh und angftlid 
iiber ihr Herz und Gemiit gu waden, damit fie der Verfucdung, iiber 
Gottes Vol gu herrjchen, twiderjtehen fonnten. Mit flammendem Born 
fonnte er die Schalen de8 beigenditen Spottes ausfchiitten iiber die 
armfeligen Pfafflein, die fich in der Gemeinde als Papjtlein auffpielen, 
fraft ihres Amtes befehlen wollen, wo Gott nicht befohlen hat, die Be- 
leidigten fpielen, tenn in Mitteldingen”) oder irdifden Angelegenheiten 
nicht alles nach ihrem Kopfe geht, oder auf fonjtige Weife ihrer Herrfdj- 
fudt freien Lauf laffen. Wieder und immer wieder fcharfte er feinen 
Studenten die Sdhriftwahrheit cin, dak die Gemeinde der Glaubigen 
die eigentlidje und alleinige Qnhaberin§) und Tragerin aller geijtlichen 
Giiter, Rechte, Getwalten und sMmter, die e3 in der Kirche gibt, und 
Darum aud das hidhfte geijtlide Geridht auf Erden fei laut des Befehls 
Chrifti: Sage e3 der Gemeinde!“ C3 fei dabher eine fchandlide Arro- 
gang und Selbjtiiberhebung, wenn der Prediger fich irgendiwelche Getwalt 
iiber die Gemeinde anmafe, die Der HErr ihm nicht mit dem Amt des 
Wortes verliehen habe. 

Qn der Kirdhe foll niemand Sffentlid) Iehren ohne orbdentlicen 
Beruf. Chrijtus ruft die Arbeiter in feinen Weinberg, aber nicht un- 


mittelbar, fondern mittelbar, durch feine Gausebhre, die Gemeinde, der 
er diefe hohe Getwalt verliehen hat. Darum fdarfte Walther es jeinen 
Studenten ein, den Beruf auch der fleinjten, armften Gemeinde nicht 
leichtfertig, fondern mit hichjter Chrfurdht angufehen und unter briin- 
ftigem Gebet und dem Rate erfahrener Mitdhriften ernjtlid) gu erwagen, 
Da eS fich Dabei um eine gar heilige Sache handle. 

Die Chrfurcht vor der chriftlidjen Gemeinde foll nach Walther den 


7) »Der Prediger hat feine Herrjdhaft in der Kirche; er hat daher fein Recht, 
Gefegke gu machen und die Mitteldinge und Beremonien in der Kirche willfiirlid 
einjuridten.” (Kirche und Amt, sweiter Teil, Thefis IX B.) 

8) »Diefe wahre Kirche der Glaubigen und Heiligen ift e8, welder Chriftus 
die Schliiffel des Himmelreidhs gegeben hat, und fie ift daher die eigentlide und 
alleinige Snhaberin und Tragerin der geiftliden, gittliden und himmlifden Giiter, 
Rechte, Gewalten, Wmter ujw., welche Chriftus erworben hat und die e8 in feiner 
Kirche gibt.” (Kirche und Amt, Thefis IV.) ,Chriftus hat feiner glaubigen Ge- 
meinde die Sdliiffel DeS Himmelreih$ und damit auc) die Getwalt verliehen, in 
feinem Namen und an feiner Statt feine Diener ju wablen, 3u berufen, 3u ordi- 
nieren und eingujeken.” (Cpiftelpoftille; Predigt am Ddritten Advent, S. 21.) 
nDariiber entfeken fic) die Neueren. Von Viirgern und Bauern tegen follen wir 
unfer Wmt veriwalten? fagen fie veradtlid. Riniglid&) preukifche oder tiniglid 
bavrifdhe Pfarrer gu heifen, das ift ihr Ruhm. Wie blind find fie, dah fie im 
Schimpf ihre Chre fucen und nicht erfennen, welch grobe Chre eS ift, bon Chriften 
twegen das Amt gu veriwalten! Grofere Leute als Chriften gibt e8 nist in der 
Welt; ihnen dienen die Engel, iiber ihnen ift der Himmel aufgetan, gu ihnen lat 
fi) Gott hernieder, fie find mit bem priefterliden Sdmud der Geredhtigtit Chrifti 
befleidet.” (Walther im Vorwort gu ,Lehre und Webhre“, Sahrgang 1872.) 
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Prediger aud gu grokem Cifer in feinem Studium anfpornen, fonderlid) 
in der Vorbereitung auf feine Predigt. Die dhrijtlide Gemeinde ijt eben 
feine arme, zerlumpte Bettlerin, der man Broden und gufammen- 
gefdjabte Speiferefte auf einem fdmubigen Scherben reiden diirfte; 
nein, fie ijt Die Herrin des Haujes; ihr gehirt alles, was in Keller, 
RKiihe und Kammer ijt. Dabet ijt fie eine gar bornehme, erlauchte 
Frau, fiir die nur das Allerbefte gut genug ijt. Das foll ihr Diener, 
der Paftor, wohl bedenfen. Er foll nicht nur darauf feben, dap die 
Speifen, die er fiir feine Hohe Herrin gubcreitet, gut und rein find, 
fondern er foll auch auf deren Zubereitung den hidhften Fleif, die 
gewifjenhaftejte Sorgfalt bertwenden und fie Dann in fauberen, gierlicen 
Gefagen auftragen. Der Prediger — oder auch Student —, der meint, 
ex Ddiirfe einer Gemeinde irgendein gufammengeftoppeltes, fromm flin- 
gendes Sammelfurium vorpredigen, teil fie etwa Fein oder arm oder 
nod) fhtvach an der Erfenntnis ijt, der handelt nach Walther refpefts- 
widrig und berfiindigt fich fehwer an Gottes hoher Majejtat. 

Wer im Dienjte Hoher Herrjchafien jteht, bon dem wird eriwartet, 
Dak er fich ihnen gegeniiber hoflich und guvorfommend benimmt. CErnft- 
lich warnt daher Walther feine Schiiler vor barfdem, rechthaberifdem, 
hodmiitigem Benehmen in ihrem Amte. Wuch das einfaltigite Sauerlein 
follten fie mit aufridtiger Hoflichfeit und Refpeft behandeln und follten 
nie bergefien, Daf fie e3 Hier mit einem Kinde Gottes gu tun haben, gu 
Ddeffen Dienjt fie bom HErrn berufen find. 

Bur driftliden Gemeinde gehdren auch die getauften Rindlein, 
und gerade ifnen foll der Prediger mit gang befonderer Liebe dienen; 
Denn fie find nicht nur die Qutwelen der Kirde, fondern auch die Herg- 
blattchen, die Freude und Wonne des lieben Heilandes. Aber eben Hier 
ijt nun groke Gefahr, dak der Prediger die hohe Chrfurdt vergift, die 
er diefen RKinigSfindern fchuldig ijt, fonderlid) Dann, wenn er ettva eine 
natiirlide Whneigung gegen den Umgang mit Kindern hat und fich nicht 
gerne mit den RKleinen abgibt. Befonder3 eindringlic&h warnt 1) Walther 
feine Schiiler gerade vor diefer Gefahr unter Hinweis auf das Wort des 


9) ,&8 fet hier noch einmal daran erinnert, Dak die Heilige Schrift die Kirche, 
das ift, Die Gliubigen, alS die Braut des HErrn und als die Hausherrin uns 
Darftellt, der die Schliiffel und hiermit das Recht und der Bugang ju allen Ge- 
miachern, Heiligtiimern und Sdagen de$ HaufeS Gottes und die Getwalt, daritber 
Haushalter gu beftellen, gegeben ift.” (Kirche und Wmt, gweiter Teil, gu Thefis VIL.) 

10) Jn feiner Paftorale, S. 76, zitiert Walther zuftimmend aus D. Sohann 
edht8 Instructio Pastoralis. Jn dem Bitat heift e8 u.a.: ,Der Paftor darf fid 
den Efel an der befchwerliden Arbeit nidt abfdhreden laffen, dak er nicht haufig 
ganze Stunden lang unter den RKleinen in der Schule fiken foll.... Bwar fceint 
auf den erften UWnbli¢ diefer Teil de Paftoramtes von geringer Widhtigheit ju 
fein; aber Deffenfeinur gewif, Dak manaus diefem Teile vor 
allemeinen wahren Paftor der KRirhe von einem Mietling 
undeinem PaftornurdemNamennad dvoneinem wirtliden 
unterfdeiden finne [von Walther unterftridhen]; denn wie fann der, 
foear | rite den Grund feine Sorge tragt, um das Gebiude felbft ernftlich be- 
orgt fein 2” 
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HExrrn ,Sehet gu, dag ihr nicht jemand bon diefen RKleinen veradhtet! 
Denn ich fage euch: Bhre Engel im Himmel fehen allegzeit das Angeficht 
meines Vater$ im Himmel.” Yn gar liebliden Worten wufte er die 
Arbeit gerade an den Lammlein FCju als eins der fchoniten Werke eines 
treuen Gemeindebirten gu fchildern und dadurd feine Studenten fiir 
den Schuldienft und fitr die Arbeit an der Jugend gu begeijtern. 

Und was Walther fo feinen lieben Studenten vorgelegt und borge- 
tragen hat, das hat dann auch in ihren Gergen gegiindet und fie gu 
Nachfolgern ihres grogBen Lehrers gemadt, aud gerade in dem Stiid, 
Dak fie wie er mit ober, heiliger Chrfurcht vor der driftlicen Gemeinde 
al8 der hohen, hehren BSraut unfers gittliden Heilandes erfiillt wurden. 
Mn diefer Gefinnung find fie als mahre Diener der RKirde hinausge- 
gangen, haben Gemeinden gefammelt, haben diefe Gemeinden getwiffen- 
Haft belehrt iiber die hohen Rechte und Getwalten, die Chriftus ibnen 
berliehen bat, haben ifnen treulic) in aller Demut gedient und fo in 
unfern Gemeinden und in der von den Gemeinden gebildeten Synode 
die grundlegenden Gedanfen praftifeh gur Wusfiihrung gebradt, die 
Walther in unferer Synodalfonftitution und in feinen beiden beriihmten 
Sedriften ,Die Lehre von Rirde und Amt” und ,,Die rechte Geftalt 
einer bom Staate unabhangigen ebangelifd-lutherifden Ortsgemeinde” 
niedergelegt hat. Wie fichtlic) aber der HErr fic gu diefen Grund- 
faben und gu Ddiefer treuen Arbeit Walthers befannt hat, das liegt ja 
offen gutage. Frei bon dem nedtifden Sodje der Gerwiffensbedriidung 
und papiftijer Bebormundung at fic) unfer Gemeinde- und Synodal- 
twefen froblich entfaltet. Frei von allem firdlidjen Zwang, fret von 
aller pfaffifen RKnedtung, frei von jeglidem hierarchifden Rirchen- 
regiment, arbeiten unfere lieben Chrijten als felige Rinder der Freiheit 
mit Qujt und Freude an dem Aufbau der Mauern Zions. Und unfere 
aftoren und Lehrer und Synodalbeamten freuen fich von Herzen und 
dDanfen Gott ob der bliihenden Entfaltung und Entwidlung diefes herr- 
lichen, freien Gotte3jtaates, freuen fich ob de8 regen Wirfens und 
emfigen GcjaffenS jeiner foubveranen Biirger.) Als treue Wadhter 
ftehen fie auf den Zinnen unfers geliebten lutherifdjen Zion, und webe 
dem, der e3 twagen wollte, diefem gottbeqnadeten Volfe feine Rechte und 
Getwalten und Freiheiten gu fmalern! Jn echt Waltherfdem Geijte 
twiirden fie ihre warnende Stimme erheben und den Gemeinden zurufen: 
voc Kinder Gottes, befteht nun in der Freiheit, damit uns Chrijius 


11) Schon 1851 fonnten Walther und F. C. Wynefen den Deutfden frohlid 
gutufen: ,Rommt heriiber, fehet und priifet felbft und dann urteilt, ob eudy das 
rege, friblice, auf Gottes Wort gegriindete und aus demfelben fliebende Leben, 
DiefeS fo lebendige und dod) nach feften ewigen Grundfaigen geregelte, in gdttlicden 
Sdranten fic) betwwegende Treiben nicht gefalle, wenn ihr itberhaupt an dem Leben 
und Treiben hriftlider Freiheit in ber Liebe Luft und Gefallen habt.” (C. F. W. 
Wolther und F. C. Wynefen in ihrer am 28. November 1851 in Niirnberg von 
beiden untergeidneten und da veriffentlidten ,Unfprace an die GlaubenSgenoffen 
in Deutfdhland’. Nota. Pfarrer Wilhelm Lohe lieh diefe ,Wnfpracde” in feinen 
oitteilungen”, Nr. 1—3 deS Jahrgangs 1852, abdrucen.) 
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befreit hat, und lapt euch nicht wiederum in das Enechtifde Bodh fangen!” 
Und dak dem fo ijt, da3 haben twir, wie gefagt, nad{t Gott vornehmlicd 
der treuen Urbeit gu verdanfen, die der felige D. Walther als Leiter 
und Lehrer an diefer unferer teuren Alma mater berrichtet hat. 

Der liebe HErr YCfus aber, der HErr der Kirde, wolle nun Gnade 
geben, da unfere liebe Concordia, tie bisher, fo auch fernerhin, im 
Ginne und Geifte Walthers gefiihrt werde; dak, wie bisher, fo aud 
fernerhin, Lehrer und Studenten twie Walther befeclt feien bon Hoher, 
heiliger Chrfurcht vor der Gemeinde FEfu CHrijti; dak, wie bisher, fo 
auc) fernerhin, gu allen Zeiten von diefer Wartburg des Luthertums 
gegen jeglide hierardifde Tendeng in Gemeinden oder in der Synode 
in Wort und Sdhrift feierlich Protejt erhoben und der criftliden Ge- 
meinde ifre herrlicen Wiirden und Rechte getwahrt werden! Dann, 
aber auch nur dann wird das bon Walther begonnene und bom HErrn 
fo herrlich gefeqnete Werk auch fernerhin frohlich wadhfen und bliihen 
gum Geil der Kirche und gur Chre und gum Muhme unfer3s Gotte3s und 
GHeilandes YEfu Chrifti. Das gebe Gott! Amen. 

Sowa City, Sowa Cul. W. FriedrigG 


<b 
<—cr 
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3. Die Berufungsvifion und die Cherubim 


Nachdem wir uns in den beiden boraufgehenden Artifeln die 
eigenartige Perfon Hefefiels, fein merfwiirdiges Buch und feine harak- 
teriftijde Schreibtwcife borgefiihrt haben, wollen tir einige der {chtvie- 
rigeren und dod) hocdbedeutfamen Abfdnitte aus diefem eingigartigen 
Bude der Heiligen Schrift gu befonderer Vetrachtung herausgreifen. 
Freilid) modte einem da die Wabhl faft fchiwer werden. Hefefiel hat 
eben eine foldje Fille groker Gottesoffenbarungen. Die wunderbare 
und mannigfaltige Weisheit Gottes, der nach Hebr. 1,1 manchmal und 
manderlet Weife, roAvueeds ual xodvtednws, zu den Propheten geredet 
hat, tritt un8 hier fo gewaltig entgegen, dak man gerade aud bon 
diefem heiligen Schriftwerfe nicht losfommen fann und immer mehr in 
die Tiefen der Offenbarung fdauen modhte. Wher einige Wbfchnitte heben 
fic) dod) leicht und fchnell gu befonderer Behandlung heraus, teils weil 
fie un gang befonders groke und feilige Gottesgedanfen enthiillen, 
teil auch, weil fie fo vielfach falfc) verjtanden werden und eine Er- 
flarung und Verteidigung den Schwarmern gegeniiber notig ijt. Und 
einer dDiefer Wbfchnitte ijt gleich das erfte Rapitel, die Erfdeinung der 
Herrlidfeit Sehovahs als Cinleitung gu der Verufung de3 Propheten. 
8 ift allgemein anerfannt, dak diefe Vifion die grofartigite Serufungs- 
bifion de Alten Teftaments ift. Gewif, fie erinnert in manden 
PRunften an die Berufung de3 Nefaja, Kap. 6, und de3 Yeremia, Kap. 1, 
gum rophetenamt. Gie unterfdeidet fich aber aud) in gang daraf- 

12 
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terijtifder Weije von diefen beiden VBerufungen. Wie Fefaja, fo jdaut 
aud) Sefefiel bet feiner Verufung in einer Vifion die himmlifde Herr- 
lichfeit Gotte3; aber diefe wird bon unferm Propheten viel umftandlider 
und genauer befdrieben al bon dem alteren Sefaja. Dies hat einmal 
feinen Grund in der fchon gefdilderten befonderen Schreibmweife des 
Propheten, ijt aber gugleid) von befonderer Bedeutung. 

Diefes erfte Rapitel gerfallt deutlich in drei Wbfdhnitte. Die 
BVerje 4 bis 14 fcildern die Gotteswolfe mit den vier Lebetwefen oder 
Cherubim, die Verje 15 bis 21 befdreiben die vier Rader neben den 
Cherubim, und die Verfe 22 bis 28 zeigen den dariiber thronenden Gott. 
Dieje Theophanie, die fich am Wafer Chebar gutrug, V.3, wurde dem 
Propheten nicht blofR bei fetner Berufung guteil, fondern twiederholte fid 
noch dDreimal. Rap. 3, 23, als ifm aufgetragen wurde, die bevorjtehende 
Velagerung Yerujalems finnbildlich gu mweisfagen, heigt e3 ausdriidlid, 
dak auf dem Felde ,,jtund die Herrlidfeit des HErrn, gleichivie ich fie 
am Wajfer Chebar gejehen hatte“. Rap.8,4, als der Prophet im 
Geifte nach Yerufalem in den inneren Tempelvorhof verfest wurde, um 
die Greuel des Gibendienjtes und das infolge diefer Greuel iiber Yeru- 
falem und den Tempel hereinbrechende Geridht gu fchauen und gu ver- 
fiindigen, Heit e3 auSdriidlidh: ,Da war die Herrlichfeit des Gottes 
Ssrael, wie ich fie gubor gefehen hatte im Felde.” Und e3 wird ihm im 
tweiteren BVerlauf deS Gefichts auch gegeigt, wie die Herrlichfeit des 
HErrn Zuerjt den Tempel und dann auch die Stadt verlapt, Rap. 10. 
Und Rap. 43, wo ihm die Erfiillung de3 neuen Tempels mit der Herrz 
lichfeit dDe3 HErrn gezeigt wird, heigRt e3 wiederum ausdriidlicgh: ,,Und 
war eben tie das Geficht, das ich gefehen hatte am Wafjer Chebar, da 
ic) fam, DdDaR die Stadt follte zerjtért werden”, B.3. Diefe Theophanie 
oder Erfdheinung der Herrlichfeit de3 HErrn war fo getwaltig und er- 
fchiitternd, dak Hefefiel davon iibertwaltigt wurde und auf fein Angeficht 
fiel, Rap. 1,28; 3,23; 43,3. Wus diefer Wiederholung geht fon 
hervor, dak die Gotteserfdheinung Bedeutung hatte nicht blof fiir die 
erjtmalige SBerufung, fondern fiir die ganze prophetifdhe Tatigkeit 
HefefielS. Und die dret Gelegenheiten, bet denen fie fich wiederholte, 
waren eben gugleid) bedeutjame Wendepunfte feines prophetijden 
Wirfens. Jn den eingelnen Schilderungen find einige Verfdieden- 
heiten, die aber fiir die Hauptfade feine befondere Bedeutung haben, 
tweshalb tir fie hier iibergehen. Wir befdranfen un3 auf Kap.1 und 
twollen das Geficht und feine Bedeutung recht gu erfennen juden. Und 
offenbar find e3 dDret Momente, die dabei ftarf Hervortreten, die wir aud 
fon in der Cinleitung angedeutet haben, namlich erjtenS die eigen- 
tiimlid) geftalteten Cherubim, fodann die neben den Cherubim fichtbaren 
Rader und endlich iiber beiden die Wolbung mit dem Throne und der 
menfdenabnliden Geftalt de3 auf dem Throne fikenden Gottes. 

Der Prophet fieht eine feurige Wolfe, und aus dem Rerne der 
Wolfe heraus zeigt fic) die Geftalt von vier lebenden Wefen. Luther 
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hat nad) dem BVorgang der Vulgata, die das hebraifde Wort nien, 
aber unrichtig, mit “animalia” itberfebt hat, in feiner itberfebung §,,bier 
Tiere”, BV. 5. Die englifhe Bibel iiberfebt richtig “four living 
creatures.” Ullerding3 bezeidnet das hebraijde Wort nism aud) Tiere. 
Uber die eigentlidje Bedeutung ijt Lebetwefen, abgeleitet bon dem 
Verbum Mn, das eben ,leben” heift. Dies geht aud) daraus hervor, 
daB die Septuaginta das Wort nicht mit Aneta iiberfebt Hat, fondern 
mit C@a. Diefes griechifde Wort begzeichnet ja auch oft ,Ziere”, aber 
die eigentlicde etymologifde Bedeutung, abgeleitet von Civ, Teben, ift 
wieder Lebetwefen. Licht auf diefe Begeichnung wirft die Apofalypfe, 
two twir dDiefelben Geftalten finden, die um den Thron Gotte3 twaren und 
das Dreimalbeilig fangen, Rap. 4,6—9; und auch da follte das Wort 
Coa nicht, wie tir in der deutichen Bibel Tefen, mit ,Ziere” iiberfebt 
werden oder mit “beasts”, tie e3 die englifde Bibel twwiedergibt, fondern 
eben mit ,,ebetvefen”, die Gott loben und ifm die Chre geben. Diefe 
Lebetwefen find nun gang wunderbar gejtaltet, tie aus der twortliden 
iiberfepung der Verfe 5 bis 14 herbvorgeht. Wus der madtigen Wolfe 
fdaute herbor ,die Erfdheinung von bier Lebetvefen, deren Wusfehen 
folgendes war: Menfdahnlidfeit war an ihnen, und bier Geficdter hatte 
jede3, und vier Fliigel hatte jede von ifnen, und ihre Beine waren 
aufredjt ftehende Schenfel und ihre Fupfohlen wie die Fuffoblen eines 
RalbeS und funfelten, wie blanfes Erg ausfieht; und Menfcdhenhande 
waren unter ihren Fliigeln an ihren vier Seiten, und Gefidter und 
Sliigel Hatten alle bier. Bhre Fliigel verbanden fich einer mit dem 
andern, fie twendeten fic) nicht um beim Gehen, ein jedes ging nach der 
RiGtung feines Gefidhts, und ihre Gefichter Hatten wWhnlichfeit mit einem 
Menfcenantlig; und ein Lomwengeficht nad der rechten Seite Hatten 
die biere, und ein Stiergefidt mar zur linfen an den bieren, und ein 
Udlergefidst Hatten die vier. Und ihre Fliigel waren ausgebreitet ober- 
halb; ein jedeS hatte deren gtvei, die fic) miteinander berbanden, und 
atvet, Die ihre eiber bedediten. Und fie gingen jedeS nach der Richtung, 
twohin e8 fhaute; wobin der Geijt gu gehen ftrebte, gingen fie, ohne fich 
umgutvenden in ihrem Gehen. Und die Gejtalt der Wefen war anguz 
fehen twie brennende Feuerfohlen, wie das Anfehen der Faceln. Feuer 
fubr hin und her gwifden den Wejen, und das Feuer gab Hellen Schein, 
und bon dem Feuer gingen Blibe aus, und die Wefen liefen hin und 
her und twaren angufehen twie der Blibjtrahl.” CS waren alfo vier 
folde Lebetwefen. Wier ijt die fogenannte Weltzahl, die ,Bahl der 
Hfumenigitat” oder Univerjalitat, wie diefe Bahl auch fonft haufig in 
der Schrift, ja auch im taglichen Leben vborfommt, um die Wigemeinheit 
gu begeicnen (bier HimmelSsridtungen, bier Sricr der Erde, vier 
Winde). Die Viergahl tritt auch fonft an diefen Lebetwefen herbvor. 
Sie haben je bier Fliigel, vier WArme, namentlidh aber vier Gefichter, 
und atvar die edeliten und bedeutenditen Gefidter, die Gottes Shipfung 
aufiveift: Menjch, Lowe, Stier, Adler. Der menfdlice Typus herrfcht 
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bor als der erfte und bornehmite der vier; dad eigentlicde Antlig ijt 
menfdlid; aber daneben und dabinter fommen auch die drei andern 
Gefichter gum Vorfdein, die getwifje in die Rreatur gelegte Gottestrafte 
ausdriiden: der finiglice, tapfere Lowe, der urfraftige Stier und der 
in den Liiften erhaben fchiwebende Wdler. Cie find die Meprafentanten 
und Begleiter der gottliden Serrlidfeit. 

Wher wer und was find nun diefe Lebetwefen? Gie werden Rap. 10 
ausdriclid) Cherubim genannt. Aber wer und was waren Die 
Cherubim? Wir finnen jebt nicht naher auf diefe Sache eingehen, 
liber die fdon viel gehandelt worden ijt und die namentlich in der 
modernen MReligionSgefchidte eine Rolle fpielt, wenngleid Gellin in 
feiner neuen ,,Ulttejtamentlidjen Theologie” die ganze Gace mit dem 
Sab abtut: ,Qbhre [der Engel] Kaffififation in Rerubim (Gen. 3, 24; 
Pf. 18,11; C3. 28,14 ff.), das ijt, mifehgeftaltige Wadhter des Heiligen 
und Reittiere der Gottheit, Seraphim (Bef. 6, 3), das ijt, dracen- 
ahnlide Priejter im himmlifdhen Tempel uftv., intereffieren uns hier 
nidt.“ 1) Wber mit gutem Grunde lapt fic) fagen, dap die Cherubim 
durdhiweg in der Schrift Engelwefen einer Hiheren Ordnung find und 
nicht etiva nur fymbolijde Figuren. Die Cherubim fommen gum erjten- 
mal in der Urgefdicte vor, wo Gott nach der Vertreibung der erjten 
Eltern aus dem Paradies die Cherubim und die Flamme de3 fic hin 
und her tuendenden Schivertes fich lagern lieb, um den Weg gum Vaum 
de3 Lebens gu bewahren, 1 Moj.3,22—24. MDieje Stelle zeigt, dak 
man die Cherubim fiir wirflide Wefen halten mug; denn, tie Kiefoth 
in eindringender Unterfuchung treffend bemerft, ,Gymbole, reine Ge- 
bilde der hebraifden Phantafie, wird Gott nicht an die Pforte des 
Paradiefes geftellt haben”.2) Mamentlich zeigt dann auch die Offen- 
barung St. Johannis, dak die Cherubim nichts anderes find als Engel, 
und givar ohne Biveifel eine befondere Rlaffe hiherer Engel. Gie find 
tatig in Der Wusfiihrung der gottliden Ratfchlage, fprechen das Dreimal- 
beilig, das Amen, das Halleluja und beten an, Rap. 4,6—9; 5,8—14; 
6,1—7; 15,7; 19,4. Sreilich lapt jich iiber ihr Verhaltnis gu den 
iibrigen Engeln nichts Naheres beftimmen. Wir finnen hidhften3 mit 
Meujels ,Kirdhlickem Handlerxifon” jagen: ,,Wie das Paradies und der 
GSiindenfall deS erjten Menfdenpaares mit feinen Folgen reale Tat- 
faden find, fo find aud) die Cherubim nicht blog fymbolifde Figuren, 
in tvelchen alles Lebendige gufammengefagt ijt, um die fichtbare 
Schopfung gu reprafentieren (Bahr, Hengftenberg und andere), fondern 
reale Wefen, und gwar iiberirdifde, die hichfte Stufe freatiirlicen 
Lebens einnehmende Geifttwefen, die bon den Engeln nicht dem Wefen 


1) Il, 46; jitiert im ,Zheologifden Literaturblatt”, 56 (1935), Nr. 26, 
S. 391. 

2) Jn einer Wbhandlung ,ttber die Bablenfymbolit der Heiligen Sdhrift”, 
Theologifdhe Beitfdhrift von Diedhoff und RKliefoth, 3, 1, 385. Bel. auch Rel, 
Handbuch der biblifden Urdiologie, 1, 86 f. 113 f. 
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nach verjdieden find, fondern nur nach ihrem Berufe unterfdieden wer- 
den, indem fie in der Schrift allenthalben nur da, wo Gott perfinlid 
gegeniwartig und fich in feiner Serrlichfeit offenbart, borfommen, mah- 
rend die Engel, wie ihr Name befagt, Boten Gottes find, ausgefandt 
gum Dienft um derer twillen, die ererben follen die Seligfeit, Hebr. 
1,14.“3) Gelbjt der Name Cherubim ijt fdwer gu erflaren; aber die 
andere Bezeichnung, ,ebetwefen”, zeigt eben, dak fie unter allen Geijt- 
wefen Dem Gott der Geijter, der da lebt bon Cwigkeit gu Ciwigfeit, wohl 
am nachften ftehen und als die hidhften Lebetwefen feinen Thron rings 
umgeben. Gie heigen ,ebetvefen”, weil fie in fic) dad etwige, felige 
Leben haben, da3 die Menfchen durch den GSiindenfall verloren haben, 
aber aus Gotte3 unendlidem Crbarmen iwieder erhalten follen. Wir 
miiffen un3 hier befdeiden und die Erfenntnis diefer tunderbaren Wefen 
wie Die Erfenntni3 fo mander andern Dinge auf da3 lumen gloriae 
perfparen, 1 Ror. 13, 12. 

Wher twarum erjdheinen nun diefe Cherubim gerade hier bei der 
Verufung de3 Propheten gu feinem AWmte? Wir diirfen nicht aus den 
Augen lafjfen, dak diefe ganze Vifion eben eine VBerufungsvifion ift, und 
Daraus, dak diefe Theophanie dem Propheten twiederholt guteil 
wird, mug man mit Recht fchlieken, dak fie in Begiehung gu feiner 
prophetifden Wirkfamfeit fteht. Befonders Rap. 8—11 und Rap. 43 
madden uns dies deutlich, und Kliefoth erlautert treffend, wenn er fagt: 
,Sidtbarlich gieht Gott aus dem um der Siinde des Volfes twillen dem 
Untergang geweihten Tempel und Yerufalem hinaus; fichtbar zieht Gott 
in Den neuen Tempel der Zufunft ein, und tweil die Gefamtheit defen, 
twas dem Ezechiel gu weisfagen gegeben war, fich gzufammenfagt in diefen 
giveien Stiiden, der Zerftdrung des jebigen und der Aufrichtung eines 
neuen, berflarten Tempel$ und Yerufalem3, darum erfdeint Gott auch 
bet feiner Verufung zum Propheten dem Czechiel in derfelben Gejtalt, 
in twelcher er aus dem alten Tempel und Yerufalem ausgieht, um fie 
Der Zerftdrung preiZgugeben, und in den neuen Tempel eingieht, um ifn 
gum Tempel gu maden. Die Geftalt der Theophanie ijt mithin 1, 4 ff. 
fo, twie fie ijt, weil fie fo dDagu gefchicét ijt, dem Propheten des Tempels 
Zerjtirung einerfeit3 und Wiederherjtellung und Verherrlichung anderer- 
feitS gu Zeigen und gu berfiinden.” 4) 

Uber bet diefem Gefidte miiffen auch die Rader beachtet twwerden, 
twie fie BV. 15—21 gejfchildert twerden. Wir geben twieder eine wort- 
liche itberfebung der betreffenden Verfe: ,,Und ich fah die Wefen, und, 
fiehe, je ein Rad befand fich auf dem Boden neben den Wefen an allen 

‘bier BVorderfeiten. Das Wusfehen der Rader und ire Arbeit war tie 
der Anblie des Chrvfolith3 [Lopas, ein goldglangender Cdeljtein], und 
alle bier Hatten einerlet Geftalt, und ihr Ausfehen und ihre Arbeit mar 
gleich, al ob ein Had im andern ware. Nach ihren vier Seiten hin 


3) 1, 709. 4) Theologifdhe Beitfdrift, 3, 1, 403. 
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gingen fie, wenn fie gingen, ohne bei ihrem Gehen umgutvenden, und 
ihre Felgen, Rander (fellies), hod) waren fie und furdtbar, und ihre 
Felgen waren voller Augen ring3um an allen bvieren. Und wenn die 
Wejen gingen, gingen die Rader neben ifnen; und wenn fich die Wefen 
bom Boden erhoben, erhoben fich auch die Rader. Wohin der Geift 
ftrebte gu gehen, gingen fie. Und die Rader hoben fic gleideriweife 
twie fie; denn der Geift der Wefen war in den Radern [fo dak fie 
fpontan Ddiefelben Betwegungen ausfiihrten]. Wenn jene [die Lebe- 
twefen] gingen, gingen Ddiefe [die Itader] auch; wenn jene ftillejtanden, 
ftanden fie; und twenn fie fich bom Boden erhoben, erhoben fich die 
Rader gleidertweife wie fie, dDenn der Geijft der Wefen war in den 
Radern.” Durch diefe Schilderung gewinnt die gange Gruppe eine 
Uhnlidhfeit mit einem Wagen, wie dies aud fonjt nahelag, da die 
Cherubim auch in andern Sehriftitellen als Gottes Fahrzeug betrachtet 
twerden, Pf. 18, 11, und Gott als auf den Cherubim thronend begeidhnet 
wird, 1Gam. 4,4; 2Gam.6,2; $f.80,2. Darum ift auf Grund 
unjerer Stelle anderwarts geradezgu bon einem Cherubimiwagen die 
Rede, 1 Chron. 29 (28),18; Sir.49,10. Und die eingige Stelle des 
Neuen Teftaments auferhalb der Apofalypfe, die die Cherubim ertwahnt, 
begeidjnet fie wieder nicht bloB als throntragende Figuren, wie moderne 
Wusleger erflaren, fondern al lebende Wefen, die als Diener Gottes 
und Zeugen feiner Serrlidfeit feinen Thron umgeben, Hebr. 9,5: ,,die 
Cherubim der Herrlicdfeit”, “the cherubim of glory”, yegouPeiv 56Ens. 

Diefe Umgebung de3 erfdeinenden Gottes driict feine lebendige 
Gegenwart und Wiwirffamfecit aus. Und dann ftellt fich an der auf dem 
himmlifden Thronfeffel fidjtbaren Geftalt felbft fein erhabene3, heiliges 
Wefen dar. Die Verfe 12—28 lauten in wortlicer itberfebung: ,,Und 
iiber dDen Hauptern der Wejen erfdhien eine Fejte [Firmament] tie der 
Unblic des Mrijtalls, de3 hehren, ausgefpannt iiber ihren Hauptern oben. 
Und unter der Fejte waren ihre Fliigel gerade geridtet einer gegen den 
andern; jede$ hatte deren givei, die ihnen Dedung gewahrten, und jedes 
hatte giwei [Fliigel] declend ihre Leiber. Und id horte den Schall ihrer 
Sliigel wie das Raufden madtiger Wafer, wie die Stimme des AMl- 
madtigen, bet ifrem Gehen; Yautes Raufden wie das Getife feines 
Heerlager8; wenn fie ftanden, liefBen fie ihre Fliigel finfen. Und e3 
fam eine Stimme bon oberhalb der Fefte, die iiber ihren Hauptern war; 
wenn fie jtanden, Tieken fie ihre Fliigel finfen. Und oberhalb der Fefte 
liber ifren OHauptern war angufehen wie Saphiritein die Geftalt eines 
Thrones, und iiber der Geftalt de3 Thrones war eine Gejtalt angufehen 
twie ein Menfch, oben darauf. Und ich jah e3 wie Gliiherg [Hellgold] 
glangen, tie Wusfehen bon Feuer ringsum; bom WAnfehen feiner Lenden 
aufivarts und bom Anfehen feiner Lenden unteriwarts fah ich’s wie 
eine Feuererfdheinung, und Lidtglang war rings um ifn. Wie das 
Unfehen des Bogens, welcher in den Wolfen ijt am Tage de3 Getwitter- 
regen8, war das Anjehen deS Lidtglange3 ringsum. DieS war die 
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Erjdheinung der Herrlichfeit Jehovah3. Und ich fah e3 und fiel auf mein 
Angefidsht und horte die Stimme eines Redenden.” E38 ijt in der Tat 
eine gang tounderbare Erfdeinung, von der wir hier lefen. Meufels 
»Rirdhlides Handlerifon” bemerft:5) ,Der Thron Gottes itber den 
Cherubim hat das Anfehen eines Firmaments von Krijtall, der Fuh- 
boden de3 Thrones ijt mit bier Doppelradern, jede3 aus atvei rechtiwintlig 
ineinandergefiigten Radern beftehend, ausgeftattet, und der Leib und 
Riiden fowie Hande und Fliigel der Cherube, auch die runden Mander 
der Rader find iiber und itber mit Wugen befebt, um die Vetwegung des 
Thrones Gottes boriwwart3 und riicdiwarts fowie nach recht3 und links als 
eine iibernatiirlicde, bon dem das ganze Gebilde befeelenden Geijte ausz 
gehenbde gu begeichnen und den gum Gericht itber fein abtriinnige3, fiin- 
diges Volf Erfdeinenden als den HErrn der ganger Welt, dem alle 
Wefen und Krafte Himmels und der Erde zu Gebote jtehen, drajtijd 
Dargzujtellen. “ 

Sehovahs Geftalt ijt menfhenabnlid) wie Dan. 7,9.10, aber die 
iibermenfalide, gittlide, heilige Art diefer Geftalt zeigt fich in ihrem 
Tidhten MWusfehen. Gie jtrahlt an ihrem unteren, der Erde zugefehrten 
Teil Hell wie Feuer; aber diefer Feuerglang wird noch iiberboten durch 
den der oberen Halfte. DaZ weijt hin auf Gott nach feiner Vegiehung 
gur berborgenen himmilijden Welt. Diefes Verhaltnis wird abgefdattet 
dDurd den Glang de3 Hellgolde3, das vom Feuer umgeben ijt und noch 
biel Heller und intenfiver Teuchtet als diefes. Licht und Feuer find ja 
Diejenigen irdifden Elemente, die am erjten nod) das lautere, heilige, 
alleS Unreine bergzehrende Wefen Gottes fichtbar darftellen fonnen. 
Deshalb erfcheint Gott immer und immer wieder im Lidtglang und im 
Feuer, 2 Mof.3,2; 5 Mof. 18,16; Sef.6,4.6; wal. auch Offend. 4, 3. 
So fieht der Prophet in diefer Crjcheinung die Herrlicfeit de3 HErrn, 
Die Ivie eine feuerfpriihende Wolfe heranfommt, einem lebendigen Wagen 
gleich, und fich bor den Augen de$ Propheten niederlagkt. Er faut die 
Herrlidfeit des gropen Sehovah, fotweit ein Sterblicher fie fauen fann. 

Kein Menfa fann diefe Crfdeinung gebiihrend verftehen, begreifen 
und fchildern. €3 ijt dDarum fein Wunder, dak Luther in feiner fehr 
wertbollen Vorrede auf den Propheten Hefefiel bemerft: ,,St. Hiero- 
nymus und andere mehr fdreiben, dag bet den Yuden verboten geiveft 
und noch fei, da borderfte und Hinterjte Teil im Propheten Hefefiel gu 
lefen, ehe denn ein Mann dreigig Sabre alt werde.” 6) Aber Luther 
hat doch den Hauptpunkt gang richtig getroffen, tenn er an Dderfelben 
Stelle in der genannten Vorrede, in der er auch fagt, daR er nicht alle 
Stiide in einer Vorrede deuten fonne, erflart: ,RKurgz gu fagen, died 
Geficht ijt der geiftlice Wagen Chrifti, dDarauf er fahrt hier in der 
Welt, das ijt, feine ganze heilige Chrijtenheit.“ Die Herrlichfeit des 
groken Gottes, die hier in fo tunderbarer Weife gefdildert wird, die 


5) 1, 709. 6) XIV, 45. 
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die Welt durchjdaut und die Welt durdhfahrt und die Welt beherrfdt, 
ijt feblieBlich die Gnadenherrlidfeit Gottes im Coangelium. Darum 
trifft Meufels ,Rirchlides Handlerxifon” wieder das Richtige — ih 
bermute fajt, dDaB der tiidhtige Hashagen, der ein Mitarbeiter an diefem 
treffliden Werke tar, diefen Artifel verfakt hat —, wenn e3 fdliehlid 
fagt: ,Wie demnad in der Schrift Alten und Neuen Tejtaments die 
Cherubim allenthalben da, wo Gott gur Griindung, Erhaltung, For- 
derung und Bollendung feines Reiches auf Crden durch Geridt und 
Gnade fich manifeftiert, als iiberirdifdhe Geijtwefen in feiner Umgebung 
erfdeinen, fo find fie in der plajftifden und vifionaren Ghymbolif der 
Ssraeliten in der Umgebung feines Thrones Reprafentanten der Herr- 
lichfeit feines Reides und deS Lebens, mweldhes die nach dem Wilde 
Gotte3 gefdaffenen Menfdjen durd den Siindenfall verloren haben, aber 
durd) die Exrlifung bon Giinde und Tod in feinem Gnadenreidh wieder- 
erlangen, und givar in vollfommenerer Weife empfangen werden.” 7) 
Darum hat die altchrijtlide Symbolif in den uralten Bildern, die fajt 
in Die apoftolijde Zeit hinaufreiden, fehr finnig die bier Cherubim auf 
die bier Changelijten gedeutet, hat dem Cvangeliften Matthaus einen 
Engel in Menfcengeftalt beigegeben, dem Cvangelijten Markus einen 
Lowen, dem Cvangelijten Lufas einen Stier und dem Cvangeliften 
Nohannes einen Adler. Diefe Symbolif findet fic) jebt nod iiberall 
in ber Rirde, auf den Altaren und an den RKangeln, auf den Statuen 
und auf den Bildern. Und der trefflice neuteftamentlide Ereget und 
Dogmatifer Fr. UW. Philippi hat in feinem inbaltreiden ,,Cingang des 
Sohannesevangeliums (Kap. 1, 1—18), in Meditationen ausgelegt” 
diefe Gedanfen weiter ausgefiihrt, den Unterfdied gwifden den drei 
fynoptifden Changelien und dem Yohannesevangelium fain aufgeseigt 
und dabei unter anderm gefagt: ,,Diefes Verhalinis des Johannes gu 
feinen Vorgangern gibt fich gleich im Unfange ihrer Evangelien fund. 
Wahrend Matthaus und Lufas damit beginnen, YCfu leiblide Wb- 
ftammung von Abraham und weiter hinauf von Adam fer gu bez 
ridjten — denn er war Abrahams Game und de3 Menfden Sohn —, 
und feine Geburt alS Menfch ergahlen, fteigt Yohannes, der das alles 
borausfebt, noch hiber hinauf bid gu feiner Geburt aus Gott und bez 
ginnt mit Dem ewigen Gein de3 Wortes bei Gott und feiner Wefens- 
gleichheit mit dem Vater. Der Prophet Ezechiel fchaute (Rap. 1) in 
dem Gefidte, weldjes ihm bei feiner Berufung gum Prophetenamte gu- 
teil tard, vier Iebendige Wefen in der Geftalt eines Menfdjen, eines 
Lowen, eines Stieres und eines Wdlers und iiber ihnen den Throntwagen 
Gottes und auf demfelben die Serrlichfeit des HErrn, angufehen wie ein 
Menfdh. Auch in der Offenbarung Yohannis, 4, 6 ff., erfcjeinen diefe 
bier [ebendigen Wefen wieder am Throne Gotte3 und geben Preis und 
Ehre dem, der auf dem Stuble fikt. Die chriftliche Kirche hat fie als 
Ginnbilder der vier Cvangeliften gefakt und Matthaus den Menfden, 


7) 1, 710. 
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Marfus den Lowen, Lufas den Stier, Nohannes den Adler gugefellt. 
Gie tragen in ihren Cvangelien gleichfam den Wagen Gottes, auf dem 
die Herrlichfeit des HErrn in der Geftalt de3 Menfdenfohnes, dem jie 
fobpreifend ihre Chre geben, thront. Matthaus fchildert den Menfden, 
Markus den Lowen aus dem Stamme Yuda, Lufas den jtarfen Helden, 
madtig in Worten und Taten. Diefe dret Gefchipfe, Menfd, Lowe, 
Stier, weilen auf der Erde. Yohanne3 aber fchwingt fich wie ein 
Adler empor iiber die Nebel der menfdliden und irdifden Gebrechlichfeit 
und faut mit fcharfem Auge und fejten Blices das Licht der untwandel- 
baren Wahrheit; und als diefer Wdler ertweijt er jich nicht nur in feiner 
Offenbarung, fondern auch in feinem Cvangelium und feinen Briefen, 
wo er aufiteigt gu den Hohen, in denen Gott felber twohnt, jich auf- 
fchiwingt itber diefe Erde und die Tiefen der Gottheit erfpaht, ja im 
reinen Wither de3 Himmel fich wiegt und {chiwebt.“ 8) 

Wir fonnen diefe Gedanfen mit Fug und Recht iiberhaupt auf die 
Krediger de3 Evangelium antwenden. Die vierfache Tiergejtalt der 
Cherubim zeigt an, dak die ECvangelijten und ebenfo deren Nachfolger 
im Predigtamt die RKlarheit des Menfchenverftandes, die Kraft des 
Ldwenmutes, die unermiidlide Geduld der StiereZarbeit und die Bez 
geifterung de3 Wdlerflugs zu ihrem BVerufe bediirfen. Und Louis Harms, 
der neben feiner Bedeutung als volfstiimlicer Prediger und hervor- 
ragender MijfionSmann auch feineSivegs al3 ein tiichtiger, griindlicher 
Theolog unterj{dhakt werden darf, macht dagu diefe Bemerfung: ,,C3 ijt 
auferft heilfam, dak ein jeder Cvangelift fich oft in diefem vierfacden 
Vilde fpiegelt, ob er diefe Klarheit, diefen Mut, diefe Wrbeitfamfeit und 
Diefe Vegeifterung befike und fie recht ernjtlich von Gott erbitte; denn 
fie find unumganglid) notwendig fiir den Beruf eines Cvangeliften. 
Wer fann lehren ohne Klarheit? Wer fann fampfen ohne Mut? Wer 
fann ernten ohne Urbeit? Wer fann beten ohne Vegeijterung? Und 
Das alles foll doch der rechte Cvangelijt.“ 9 2. Firbringer 





<4-—> 
<—or 
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Laetare Sunday 
2 Cor. 7, 4—10 


On the basis of the first letter of Paul to the Corinthians picture 
briefly the conditions which had caused the apostle to reprimand 
the congregation so severely. His worry and anxiety as to the re- 
ception of the letter was relieved by the arrival of Titus, v.7. Filled 
with joy at this happy turn of events, he writes the words of 
our text. 

Bound by the command of God, 2 Tim. 4, 2; Titus 1,13, and by 


8) S. 9. 10. 9) BViblijdhe Cinleitung, S. 148. 
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the call you have issued to me, I, too, have the duty to correct you, 
individually and as a congregation, again and again. This correc- 
tion on the part of the pastor is often misunderstood. It will be 
profitable to receive enlightenment on this important matter. 


The Pastor Correcting the Flock Entrusted to His Spiritual Care 


1. The spirit in which he corrects 
2. The purpose he has in mind when he corrects 
3. His joy when the correction produces blessed results 


1 


The apostle admits that he made the Corinthians sorry, v. 8. 
He had used some strong language, and there was a severe tone in 
his correcting, e. g., 1 Cor.5,1—5. To be sure, he was aware of the 
fact that he was dealing with Christians. Therefore he did not 
address them as Christ had spoken to the Pharisees and scribes, 
who were hardened and stubborn, Matt. 23,13—39. A faithful 
pastor will always bear this distinction in mind. Nevertheless he 
was intensely serious in his correction. Sin and doctrinal error 
dare never be painted in favorable colors, but must be branded as 
poison for the soul. Furthermore, not only must sin in general be 
reproved, but also particular sins which the shepherd finds in 
his flock. 

This correction on the part of Paul did not arise from a feeling 
of superiority or from envy or revenge. Such an attitude is indeed 
common where a man is not governed by the Holy Spirit, but by 
his flesh. The Old Adam would like to make the Christian believe 
that his pastor is actuated by such sinful motives in correcting and 
tries to make the correction ineffective by pointing to weaknesses in 
the pastor or his family. Paul was, and every true pastor is, filled 
with a different spirit. Paul shows this in chap. 2,4. True love for 
the souls forces the pastor to speak and correct when he would 
rather be silent. He feels correcting as a painful duty; he does it 
with much affliction and anguish of heart. When the result of this 
correction was still in doubt, Paul for a time did repent, vv. 5. 8. 
These worries and misgivings indeed were useless outcroppings of 
his poor human nature, but they did show his intense concern about 
the spiritual welfare of his dear Corinthians. 

Before God I can assure you that my correction proceeds from 
the same spirit, from hatred of sin and a sincere love for you and 


concern for your souls. . 


Because Paul loved his spiritual children, he did not shrink 
from inflicting sorrow upon them; for only by sorrow could the 
purpose be accomplished which he had in mind. Sin is inseparably 
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connected with sorrow since it is the transgression of God’s holy 
Law. Even in this world the sinner quite often comes to regret his 
sin and to feel sorrow. But we dare not put any stock in the com- 
mon opinion that our sorrow can make our sins undone. According 
to our text much of the sorrow over sin is a sorrow that worketh 
death, v. 10. 

The apostle calls this sorrow the sorrow of the world. This is 
a sorrow which leaves God out of the picture and views sin merely 
from a selfish point of view. Sin is regretted, not because God has 
been offended, but because of the consequences the sinner has to 
suffer. The sorrow is often very acute, also the remorse, as the 
examples of Saul, Cain, and Judas show. But in this remorse there 
is no conviction of the real nature of sin as a rebellion against God, 
Ps. 51, 4, and above all nothing according to the good and gracious 
will of God, who will have all men to be saved, 1 Tim. 2,4. There- 
fore this sorrow “works out,” produces, death. Even the most sin- 
cere regret of this nature cannot atone for a single sin and cannot 
stave off the awful consequence of sin, death. 


If the apostle had remained silent about the sins at Corinth, 
sorrow finally would have come upon the Corinthians. But it 
would have been, at least for many of them, a mere sorrow of the 


world. This he wished to prevent by leading them to a godly 
sorrow, vv.8—10. This grief is a fruit of faith, a good work pleas- 
ing to God. Not what sin is in our sight, but what it is in God’s 
sight, determines the estimate of the penitent. The awful nature of 
sin produces deep grief and sorrow. There is no painless, griefless 
repentance. But the sorrow is but for a season, v. 8; it works re- 
pentance, v. 10; faith apprehends the forgiveness of sins secured by 
Jesus Christ. Thus the sinner has the assurance that his sins are 
not counted against him, Rom. 8,1.33. This is exemplified in the 
cases of David, Peter, and the malefactor. 

The sorrow thus works toward salvation. This is the final goal 
for which the apostle is striving, v.10. Nobody will regret the 
painful, crushing, humiliating grief of true godly sorrow in view of 
this grand purpose. Therefore the apostle does not regret having 
made the Corinthians sorry, v. 8, and is sure they have received 
damage in nothing, v. 9. 

Similarly the pastor, in correcting his parishioners, has only 
their salvation in mind. This can be gained solely by way of true 
repentance. Therefore he pleads, admonishes, corrects, in order 
that the whole life of each parishioner may be a continuous re- 
pentance. 
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3 


The desired result was gained in Corinth. The Corinthians 
submitted to the admonition of their pastor. They earnestly de- 
sired and longed to have him in their midst and to hear his ap- 
proval; they rued (“mourning”) their ever having become dis- 
affected and having given him reason for reproof; their fervent 
mind induced zealous effort to meet the Christian requirements laid 
down by him, v. 7. 

What are Paul’s sentiments now? Far be it from him to gloat 
over the humiliating grief they had experienced or publicly to 
shame those who have transgressed, but have repented. His heart 
is filled with great joy, vv. 4.6.7.9. Forgotten are his cares and 
anxiety. Even the member guilty of an infamous sin is not to 
despair, but is to be assured of forgiveness, 2 Cor. 2, 5—11. 

I assure you that Paul’s sentiments are my own. If there is joy 
in heaven over one sinner that repenteth, should I feel differently? 
Should I still bear a grudge? God forbid! What has happened is 
forgiven and forgotten. 

May the Lord grant that in this important part of my pastoral 
work I may ever be found a faithful servant and a true guide on 
the way to salvation! May the Holy Spirit fill your hearts with true 
meekness, so that you will receive my correction in the spirit in 
which it is given, that we all may obtain the desired result, the sal- 


vation of our souls. Pau. F. KoEHNEKE 


Judica Sunday 
1 Per. 1, 17—25 


When a preacher considers well who it is that he must address 
in his sermon, the thought is almost overwhelming. For you are 
the elect of God, foreordained unto faith and sanctification of the 
Spirit, unto obedience and sprinkling of the blood of Jesus Christ. 
Praise be to God, who has bestowed such mercy upon you! He has 
begotten you again unto a life of hope by the resurrection of Jesus 
Christ from the dead, 1 Pet.1,4.5. May this your great destination 
ever be before your eyes and make you rejoice, even though and 
even while you may be distressed and oppressed in manifold trials. 
These serve only to purify your faith that you may be found true 
at the appearing of Jesus Christ. 

Of Jesus Christ indeed. In Him centers all your faith and all 
your love. You have never seen Him, but He it is in whom you 
rejoice, and He it is that gives strength and comfort and direction 
to your life. The very angels desire to look into those rich blessings 
which the Holy Spirit has revealed to you in Holy Scripture. 

O you of high and noble calling, set your eyes upon your home 
on high and walk resolutely onward, vv. 1—16. 
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Let Me Admonish You to Serve God the Father, Son, and Holy 
Ghost in Holy Fear and in Unshaken Faith and in Sincere Love 
Toward Your Brethren 


1 

Serve God in fear. “We should fear, love,” etc. First Com- 
mandment. Prov.1,7. There is no true worship of the high and 
exalted God on the part of sinful and mortal man without fear. 
Even the Christian, who has experienced the wonderful love of 
God, fears Him, Ps. 119, 120; Prov. 14, 26; not indeed in the slavish 
and abject manner of the guilty, who reject Jesus. But also the 
child of God fears his Father. The thought that by sinning he 
might lose his Father’s love fills him with dread. 

It is certain that God will judge the world in righteousness, i. e., 
without respect of persons. The Jew will not be preferred to the 
Gentile merely because he is a Jew, nor the church-member to the 
unchurched merely because he professes to be a Christian. We 
must be found true. 

Hence you will want to walk in fear lest any hypocrisy be 
found in you as you sojourn here below. You are a stranger and 
a pilgrim here. Do not deny your heavenly birth. Travelers in 
foreign lands are easily tempted and are in much greater peril 
there than at home. O you child of God, as you call upon your 
Father in heaven, watch that you be found sincere and true. 


2 

And, O you Christians, rejoice in your sure salvation, with un- 
shaken confidence in Jesus Christ, your Redeemer. Remember the 
great price which was paid for your redemption. Not v.18a, but 
v.19. Jesus Christ is that spotless Lamb of God that bore your sin. 

Sin involves guilt, and guilt makes peace and bliss impossible. 
God placed all your guilt upon Jesus, and He took all your guilt 
upon Himself. He said: I did it, I did it; I take all responsibility 
upon Myself. 

And sin has terrific power to rule you. By sinful tradition of 
wrong-doing handed down to you from long generations, by edu- 
cation, training, and the example of others, but also by the force of 
habit it fastens an inescapable hold upon you. 

From all this you have been delivered by this loving sacrifice 
of Jesus Christ. His was not merely a spontaneous or accidental 
death, but it was foreordained from all eternity, v.20; Acts 2, 23; 
4, 27.28. And it has been revealed and declared unto you in God’s 
holy Word. It was declared from the beginning in the word of the 
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prophets, but is now fully revealed in Jesus Christ in this last eon 
of the world. 

All this is for you, believing child of God. What is your faith 
but this realization, this assurance, that God sent His Son and that 
the Son freely died to save you, you. In this faith now come con- 
fidently to God in prayer. Confidently, for God Himself raised up 
Christ from the dead and by that resurrection proved before all the 
world that His work of redemption was acceptable to Him; and 
therefore you know that you, too, are redeemed. 

O you Christians, rejoice in your sure salvation, in unshaken 
confidence in Jesus Christ, your Redeemer! Live that confidence, 
prove that confidence, in a life that is plainly delivered from sin’s 
terrible dominion. 

3 

And in the strength of God the Holy Ghost now love your 
brethren sincerely. 

Being the children of God, you are obedient, v.14. You have 
sanctified, purified, cleansed, your souls in obedience to the truth. 
In this true sanctification dedicate yourselves to unfeigned love, 
love of the brethren. Love them with a pure heart, fervently. 


You did this when first you became Christians. Remember 
those days of first Christian love. You cleansed your heart dili- 
gently of all impure emotions. That purification must go on as long 
as you live. Selfishness, self-seeking, self-pride, egotism, continu- 
ally obtrudes. The love of the brethren so easily becomes a mere 
phrase. See that your love of the brethren is sincere, that you 
desire their welfare with a pure heart, fervently. 


Surely you realize how difficult this is by reason of your sinful 
disposition. God must work this love in you. He wrought it in you 
when He regenerated you. Live that life. This love energizes, it 
impels toward action. Selfishness is a denial of it. 


Renew yourself in this life continually by going back to its 
source. You were born again, not of some earthly seed, which is 
in itself corruptible and mortal and vain, but of the very Word of 
God, which is incorruptible and lives and abides forever. 

Consider well the divine power of that living Word of God, 
John 6,63. The paper and the ink of the book may soon perish as 
well as the voice now proclaiming the Word, but its message is 
eternal and more powerfully alive than lightning. Let the life- 
giving seed of the Word of God fall into your heart regularly that it 
may transform you into its nature and give you of its life and 
power, a life of true, pure, clean, loving service. H. M. Zorn 
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Palm Sunday 
Hes. 12, 1—6 

When speaking of the way which leads to eternal life and 
heaven, Jesus declares: “Few there be that find it.” 

What a serious word: “Few there be that find it”! The same 
truth Jesus expressed when He said: “Many be called, but few 
chosen.” 

And why is it that so few finally gain heaven, eternal life? We 
could speak of a number of causes; but for the present let us limit 
ourselves to the one suggested by our text. So many who believed 
“for a while” grow weary, lose their first love, give way to sleep, 
and finally become castaways. That is a danger which confronts us 
also, 1 Cor. 10,12. Therefore we have the admonition of the text: — 


“Let Us Run with Patience the Race that is Set before Us” 
Therefore, 
1, Away with all that would impede us! 
2. Let us keep our eyes upon Jesus 


1 
When we become Christians, we set out upon the race of which 


our text speaks. We have become followers of Christ, who wish to 
arrive there where He is in glory. Everything must now give the 
right of way to this one purpose, Matt. 6,33; Ps. 27,4; Phil. 3, 13. 
Away therefore with all that would impede us! 


a) There is sin in general. “If we say that we have no sin, we 
deceive ourselves, and the truth is not in us,” 1 John1,8. We may 
grow less and less sensitive to this evil. Beware: “Sin lieth at the 
door,” Gen. 4,7. “Watch and pray,” Matt. 26,41. “Simon, Simon,” 
etc., Luke 22, 31. 


What is the sin which besets you? Is the love of money grow- 
ing in your heart? Are you gradually becoming a lover of plea- 
sure? Is unbelief and doubt threatening to occupy your soul? 
Away with it! Think of Cain, Korah, Pharaoh, Eli, Saul, Judas, 
Pilate, Agrippa, Demas. Hymn 379, 1. 2. Away with sin! 

b) Our text mentions “every weight,” which refers to some- 
thing that may not be sinful in itself, but may nevertheless inter- 
fere with our running the race so that we “may obtain the prize.” 
We may become so deeply engrossed in our business, in our educa- 
tion, in our associations, friends, or family as to grow less attentive 
to the most important thing, the race which we are to win. We 
may become drowsy and disinterested, sleepy and careless. That is 
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a weight which keeps us from seeking first the kingdom of God. If 
anything hinders us in the race, then away with it! Phil. 3, 7. 8. 

What do men sacrifice to their idols! Napoleon: his wife and 
family. Edward of England: his throne and crown. Eve: Paradise. 
Many a man: health and life for pleasure or money. We have the 
true God. Should we not say: Ps. 73, 25.26? Remember: Matt. 
5, 29; Luke 9, 23—25. 

That is what the saints of old, that “cloud of witnesses” of 
whom the text speaks, did: Abraham, Jacob, Joseph, Moses, Ruth, 
Esther. Rev. 2,10. Hymn 376, 2. 

That is no easy matter. Our own strength will never accom- 
plish it; therefore our text calls upon us to — 


2 
Keep our eyes upon Jesus. 


a) He is the Author of our faith. By His suffering and death 
He purchased for us the pardon of our sins. (Explanation of Second 
Article.) By this Gospel He creates faith in His redemption in our 
heart. Without Him and His atonement there could be no saving 
faith. And without His Gospel our hearts would remain dark and 
cold. His Word kindles within us the first spark of faith, Rom. 
10,17; Luke 24,32; and He is not only the Author, but also the 
Finisher of our faith, Heb. 12, 2. 

Whenever, therefore, we grow weak in faith or cold and im- 


patient, let us look to Him whose blood cleanseth us from all un- 
righteousness, John 1, 29; 1 John 1, 9. 


b) By looking to Jesus, we shall not only receive pardon for 
our shortcomings, but also strength to continue in the race. There- 
fore keep your eyes upon Jesus. 


See how patiently He ran His race. He was patient with His 
disciples, with His enemies, with sinners, with ignorance, with con- 
tradiction, with misunderstanding, with unbelief. Patient in suf- 
fering. As a lamb He was led to the slaughter, vv. 3. 4. 

What is our suffering or endurance compared with His! V. 4. 


c) Let us look upon Him and see that He bore our punishment 
and curse, whereas we only bear the loving chastisement of chil- 
dren of God, vv. 5. 6. 

d) Let us look to see Him set down at the right hand of the 
throne of God. There He will receive us also, John 16, 22; 14, 3. 

Come, then, let us run the race as the saints of old ran it. Let 


us not be weary, let us not faint or grow impatient, but say: Hymn 
376, 3. 4. M. SoMMER 
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Maundy Thursday 
1 Cor. 10, 16.17 


The Lord’s Supper is inseparably connected with the Passion 
of our Savior. Not only was it instituted the night in which Jesus 
was betrayed, the night preceding His death on the cross, as the 
apostle expressly states, but it is the means of conveying to us the 
blessings of His work, which reached its consummation on the cross. 
That is why He speaks the precious words “Given and shed for you 
for the remission of sins,” given beautiful emphasis in Luther’s 
Small Catechism. It is proper that we Christians observe not only 
Good Friday, the anniversary of our Lord’s crucifixion, but likewise 
the day before, Maundy Thursday, the anniversary of the institu- 
tion of the Lord’s Supper. Our text is one of the important pas- 
sages of the New Testament in which this Sacrament is spoken of, 
giving us information of its nature. We here are furnished an an- 
swer to the question: — 


Why Is the Lord’s Supper Justly Called Holy Communion? 
1. Because in this Sacrament is communicated to us the blood 
and body of our Lord 
2. Because all of us who partake of the Sacrament enter anew 
into communion with each other 


1 


Paul in this section warns the Christians in Corinth to beware 
of participation in the idolatrous meals of the heathen, meals held 
in honor of false divinities. That participation in religious meals 
is a matter of great importance and consequence he illustrates by 
pointing to the meal instituted by Christ Himself. It is clear that 
this is not something that can be treated with indifference. 

He first speaks of the cup, calling it “the cup of blessing which 
we bless.” When the Lord’s Supper was observed by the early 
Christians, words of blessing were spoken, setting this meal apart 
from all other meals, a thing which we do today by calling upon 
God, speaking the Lord’s Prayer, and repeating the words of in- 
stitution. (That Paul first speaks of the cup may be due to the 
custom of the Passover meal, where the cup was partaken of before 
the eating of the Passover lamb.) 

Paul now points to the holy, blessed mystery which confronts 
us in the Lord’s Supper. His two questions, as the form indicates, 
require an affirmative answer. When the cup containing wine is 
given to the communicants, it is the communion of the blood of 
Christ; that is, the cup makes the communicants partakers of the 
blood of Christ. In other words, a communion is established by the 
cup between the communicants and the blood of the Savior. Like- 

13 
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wise, when the bread is distributed (the breaking is merely for the 
purpose of distribution) and given to the communicants, a com- 
munion is established between them and the body of Christ; when 
they receive the bread, they likewise receive the body of our Lord. 

There is nothing said here about a change of the wine into 
the blood of Christ and of the bread into the body of Christ. Wine 
remains wine and bread, bread. The apostle speaks of the bread 
as being actually present. The Roman Catholic doctrine of tran- 
substantiation must hence be rejected. 

At the same time the apostle very clearly teaches that the 
body and blood of Christ are given to the communicants. There 
is nothing said here about a symbolical significance which any of 
the terms used might be conceived to have. Hence the Reformed 
teaching, which denies the Real Presence, must also be rejected. 

The only Scriptural teaching is that of the Lutheran Church, 
which declares that in the Sacrament bread and wine and like- 
wise the body and blood of Christ are actually present and received 
by the communicants, though Christ’s body and blood cannot be 
seen or tasted. There are many who refuse to accept this teaching. 
Why? They cannot understand how Jesus can give us His body 
and blood. To us, too, this is incomprehensible; but since the 
doctrine is clearly taught, we accept it. 


What an amazing kindness of our Lord to give us the body He 
offered for us and the blood He shed for us! Instead of criticizing 
and caviling, let us adore His great love. At the same time let us 
not approach this holy meal without earnest self-examination. 


2 


There is a second communion effected in the Lord’s Supper. 
The exact rendering of v. 17a is: “Because there is one bread, we, 
the many, are one body.” Since all who partake of the Lord’s 
Supper have eaten of the bread of the Lord’s Table, they form 
one body. 

Observe that it is only because Christ’s body is given with the 
bread that this eating can have such unifying force. All communi- 
cants have received one and the same heavenly element. Now 
they actually are joined together in one large, though invisible, 
body (unless they are unbelievers and have received the Sacra- 
ment unto their condemnation). 

It is a grand thought that, whenever we go to the Lord’s Table, 
we are once more put into fellowship with all other believers who 
commune, wherever they may be. Cf. 1Cor.12,13. Just as there 
lives in us the same faith, so we receive the same heavenly gift. 

Before human eyes there are many divisions and barriers; but 
the all-seeing God beholds those of us who believe and receive the 
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Lord’s Supper as one body, bound together by the strongest ties, 
one of them being the joint partaking of our Savior’s body and 
blood. May our aim ever be to let this invisible relationship be- 
come visible wherever it can legitimately be done! In that way we 
shall truly honor this precious testament of our loving Savior. 

W. ARNDT 


Good Friday 
2 Cor. 5, 14—21 


Today the Christian world commemorates the suffering and 
death of the Man of Sorrows on Calvary’s cross. The whole pro- 
cedure in Gethsemane, in the palace of the high priest, in the judg- 
ment-hall of Pilate, on Golgotha, is so mysterious. Yet men have 
gone out into the world, have suffered imprisonment, the scourge, 
the sword, the tortures of fire, preaching Christ Crucified. Our text 


ine 
— “Qne Died for All” 


1. Our text states the fact that “One died for all” 


2. Our text speaks of the priceless benefits that accrued unto 
us from this fact 


. Our text urges sacred obligations upon us that we should 


assume as a result of this fact 


1 


A fact of tremendous importance is stated in the text — “One 
died for all.” Accordingly there are two parties, the “One” and the 
“all.” What the One did we are assured was done for all. 


a) The “One,” we are told, “died.” That is the death we com- 
memorate today. Jesus came to Jerusalem. His enemies plotted 
against Him. He was betrayed and denied by His friends. Geth- 
semane; the trial; the scourging; thorns; cross; nails; the vinegar; 
the darkness; the wail “My God, ... why —?”; the death. Strange! 
The One that suffered this cruel death was sinless, innocent. He 
“knew no sin,” v. 21. So it was testified by Pilate, by Pilate’s wife, 
by the malefactor, by the centurion. Cf. Heb. 4, 15; 7, 26; 1 John 3, 5; 
Is, 53, 9; 1 Pet. 2, 23. 


b) Our text implies that the death which the innocent “One” 
suffered was deserved by the guilty “all.” The term “all” comprises 
the whole human race, the whole “world” of men. Man trans- 
gressed God’s will; he sinned. Not merely one man or a minority 
or a majority, but all, every one, joined the rebellion and declared 
war against God. Sin is a state of war against the Almighty, Rom. 
8,7; Eph. 2,15; Rom. 5,10; Col.1,21. But the unalterable decree of 
the Supreme Judge is: “The soul that sinneth, it shall die.” All 
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have sinned. Consequently all are condemned to death, to damna- 
tion, to the pit where their shrieks and moans will never cease, 
where their worm will never die, and where their fire shall never 
be quenched. 

c) Now, God in our text assures us that what the guilty “world,” 
the “all,” deserved, death, damnation, the innocent “One” suffered 
in their stead and for their good, v.21. “The Just for the unjust,” 
1 Pet. 3,18. Before the bar of divine justice all suffered death when 
Christ died, v. 14; Is. 53,6; Gal. 3,13. One —for all — died. 


2 


a) By this substitutionary death on Calvary the penalty of our 
guilt is paid, the sin of the world of all ages is blotted out, and God 
is perfectly reconciled with all mankind, with each individual 
sinner. Text, vv. 18.19. 21; 1 Tim. 2, 5.6; Eph.1,7; John 1, 29. Heb. 
2,9: “that He by the grace of God should taste death for every 
man.” (Pieper, Christl. Dogmatik, II, 411 ff., on the Vicarious Atone- 
ment.) 

b) Let us note that God is the sole Author and Finisher of our 
salvation. “God hath saved us.” No sacrifice, no torture, no pil- 
grimage, no merit, work, worthiness, no churchgoing, no praying, 
no paying, nothing on man’s part, enters into consideration to effect 
or perfect this reconciliation. When the One had died for all, God 
declared pardon and peace to the whole world. Our atonement, 
reconciliation, and salvation lie altogether in the hand of a loving 
and gracious God, 1 Thess. 5,9; Col. 1, 20. 


3 


a) We should gladly accept this reconciliation. God offers and 
conveys His pardon and peace to man through the Gospel. He 
sends His ambassadors with the proclamation of peace to all the 
world, v.20. The insulted omniscient and omnipotent King, the 
eternal and glorious God, begs us to accept His reconciliation, to 
trust in Him, to believe in His grace. Say with confidence: “Since 
Christ died for all, He died for me, reconciling me unto God; for 
‘He hath made Him to be sin for me who knew no sin that I,’ etc. 
Surely He has borne my griefs,” etc. Is. 53, 4.5; Acts 2,43; John 
3,16; Rom. 5, 1. 

b) This boundless love of Christ constrains, impels, believers 
henceforth to “live unto Him which died for them,” etc., v.15. “If 
any man is in Christ, he is a new creature.... All things are be- 
come new,” vv. 16.17; John 3,3; Rom. 6,4; Eph. 2,10; 4, 23f.; Col. 
3,10. Where Christians live unto Him who died for them there are 
no church problems, no lack of church attendance, no deficits, no 
need of “raffling,” no excesses, no factions, and the like. Rom. 6, 
1—11; Gall. 2, 20. 





Outlines on the Eisenach Epistle Selections 197 


c) “To wit, that God ... hath committed unto us the Word of 
Reconciliation.” “We are ambassadors for Christ,” vv. 19.20. For 
what purpose? To lock the Word of Reconciliation up in the 
church safe and throw the key away? If God has entrusted us with 
“the Word of this salvation,” Acts 13, 26, shall we seal our lips and 
fail our God? If the Word of Life is committed to us, shall we per- 
mit perishing souls to die? Are we really burning with zeal, aglow 
with joy, constrained by the love of Christ, to proclaim this Word 
of Reconciliation to the ends of the earth? Do we plead with men, 
earnestly beseech them, pray them, in Christ’s stead, “Be ye recon- 
ciled to God”? Do we give sufficient evidence that we are actually 
aware of our sacred obligations? 

We are standing under that cross of Calvary today. There 
hangs the Man of Sorrows. There One died for all. There God 
was in Christ, reconciling the world unto Himself. It behooves us 
with implicit faith to accept this divine reconciliation and solemnly 
to vow that we will live unto Him who died for us and to pray our 
dying fellow-men in Christ’s stead, “Be ye reconciled to God!” 

H. W. BartTEts 


Easter Sunday 
1 Cor. 15, 12—20 


In the Corinthian congregation there were some who said that 
there is no resurrection of the dead, no resurrection of the body. 
There are such people today. What attitude are we to take over 
against them? Are we to say, Everybody is entitled to his opinion; 
it makes no difference whether one believes in the resurrection of 
the body or not? No; it is a radical error, destructive of the very 
foundation; for: v.13. The deniers of the resurrection get them- 
selves into a most grievous predicament, and the apostle convinces 
them by a reductio ad absurdum. 

Convinced of Christ’s resurrection, with hearts full of Easter 
joy, we today join St. Paul in his exultation: — 


“But Now is Christ Risen from the Dead!” 
For — 


1. The apostles are not false witnesses 2. Our faith is not vain 
3. Our hope will not be disappointed 


1 
Paul writes: vv. 14.15. If Christ did not rise from the dead, 
the apostles stand convicted as false witnesses, the meanest kind of 
false witnesses at that, who deceitfully belied God Himself. The 
apostles preached the resurrection of Jesus Christ. That was an 
essential feature of their office, Acts 1, 22; 10, 40.41. They gave the 
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testimony of Christ’s resurrection everywhere they went, and gave 
it with great power, Acts 4,33. We have a striking example of it in 
this very chapter. Paul declares to the Corinthians the Gospel he 
preached to them, by which also they are saved, “unless ye have 
believed in vain” (by repudiating the resurrection), vv.1.2. What 
is this Gospel? Vv. 3.4. Note the emphasis on Christ’s resurrection. 
In it the promises of the Old Testament Scriptures were fulfilled, 
as proved by many witnesses, vv.5—8. In view of such clear and 
abundant testimony it is utterly unreasonable to deny the resurrec- 
tion of Christ. 

Surely, then, the apostles, in preaching the resurrection of 
Jesus, were not false witnesses, but by this very proclamation 
proved that they were trustworthy, honest, utterly reliable men, 
2 Cor. 13,8. Moreover, they had no selfish or mercenary end to 
gain, but could not but expect persecution. Above all, they were 
filled with the Holy Spirit and spoke by inspiration of the Holy 
Ghost as God’s chosen witnesses, 2 Cor. 2,13. To impugn their testi- 
mony is not only unreasonable, but sheer blasphemy. They are 
true witnesses of God, and therefore it is a fact which stands like 
a rock: Christ is risen from the dead. 


2 


To deny this would involve another absurdity, v.17. Your faith 
would be empty, without content. Faith lays hold of the Savior, or 
forgiveness of sins, justification through the Savior. But if Christ 
has not risen, there is no forgiveness for faith to receive, then God 
rejected Christ’s sacrifice for our sins and is still unreconciled to us. 
Jesus could not then be the Redeemer of the world. He would be 
— horribile dictu — an impostor, a false Messiah. 

Again, our faith would be futile, impotent to accomplish any- 
thing, while in reality, as is evident to all who would see, nothing 
is so powerful as the Christians’ faith in the crucified and risen 
Christ, Mark 16, 15.16; Acts 16,31; Rom. 3, 28; 10,9; 1 Cor. 1, 23. 24. 

We see the power of the Christian faith demonstrated in the 
history of the Church. St. Paul. What was he before his con- 
version? Acts 26, 9—12; 1 Cor. 15,9; 1Tim.1,13. After his conver- 
sion? V.10; Acts 9, 20; Gal.1,16. He filled the Roman world with 
the Gospel, gathered and established many flourishing congrega- 
tions. Faith made all this difference. The marvelous change in 
the people constituting those congregations is a living, unassailable 
testimony to the power of faith, 2 Cor. 3,1—3. What brought about 
the Reformation? our synod, our congregations, our schools, our 
institutions, our missions? 

Millions of Christians have departed in peace like Simeon and 
are right along falling asleep (v.18) unafraid, without seeing death 
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or feeling its cruel sting. Whence this courage and assurance in the 
face of death? V.57; Luke 2, 29.30. No, our faith is not vain, and 
therefore it cannot but be true: “Now is Christ risen from the dead 
and become the First-fruits of them that slept.” 


3 


As Christ rose from the dead, so there will be a resurrection 
harvest of all who fell asleep in Jesus. This is our Christian hope. 
But what if Christ did not rise? Vv. 18.19. We do not hope for a 
golden age or a millennium on earth, not for earthly riches and 
splendor, not for pleasures in which the children of the world seek 
their heaven. Our hope is to be with Christ in the eternal bliss and 
glory of heaven. Because of this hope Christians lose their life, 
i.e., deny ungodliness and worldly lusts, wage relentless war 
against the devil, the world, and the flesh, assume the sacrifices, 
responsibilities, and sufferings necessary to keep the faith and to 
extend the kingdom of God. But what if Christ, on whom their 
hope of the resurrection of the body and of eternal life rests, has 
Himself been conquered by death and the grave? Then they which 
are fallen asleep in Christ are perished just like the wicked and 
unrighteous; then the disappointment to which Christians should 
be doomed would be all the more bitter, as they hoped for so very 
much. Their lot would be no better than the lot of those who have 
no hope at all. Yes, worse; they would be “of all men most mis- 
erable.” Losing out on this world, they would fail to attain to the 
world to come. 

No; our Christian hope, engendered in us by God Himself, 
1 Pet. 1, 3.4, a hope that will not make ashamed, Rom. 5,5, a hope 
that is based solely on the resurrection of Christ, assures us of the 
certainty of this resurrection. Rejoice and sing, “I know that my 
Redeemer lives,” etc. P. G. BirRKMANN 


Easter Monday 
1 Cor. 15, 54—58 


Victory is the key-note of this blessed Eastertide. “Thanks be 
to God, which giveth us the victory through our Lord Jesus Christ!” 
The pages of history are replete with records of glorious victories, 
victories that have determined the destiny of nations. Never has 
a victory more glorious or of greater moment been achieved than 
that which at each recurring Easter stirs the Christian heart to its 
very depths with joy, a victory of unspeakably blessed significance 
for all the nations of the world to the end of time, yea, to all eter- 
nity. Rightly may we with all the fervor of enraptured souls join 
the great Apostle Paul in his inspired paean of victory: — 
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“Thanks Be to God, which Giveth Us the Victory!” 
Consider — 
1. The victory 2. The thanks which it evokes 


1 
We cannot but break out in exultant joy if we consider — 


A) The dreadful foe that was swallowed up in victory. “Death 
is swallowed up in victory.” We need not strive for a great amount 
of oratory to picture the dreadfulness of this foe, rightly called the 
king of terrors. Through fear of death men were made subject to 
bondage all their lifetime, Heb. 2, 15. 

The apostle appends to his song of triumph an explanation, 
showing what it is that makes death so terrible and powerful. “The 
sting of death is sin; and the strength of sin is the Law.” “In the 
day that thou eatest thereof thou shalt surely die,” God had said to 
Adam, Gen. 2,17. Death came into the world as a result of God’s 
righteous and terrible wrath over sin. That is what makes death 
terrible. That is what makes sin the venomous, the painful, the 
fatal sting of death. As its sting makes the scorpion a terrible 
beast, so sin gives death its terrifying, fatal power. The strength 
of sin, in turn, is the Law. Sin is the transgression of the Law, 
1 John 3,4. And for every transgression the Law provides the 
penalty of death, Rom. 6, 23; Gen.3,17—19. Thus the Law gives 
sin the strength to consign man to death. 

This foe, so fearful, so venomous, so powerful, is swallowed up 
in victory! “Thanks be to God!” 


B) Consider joyfully how our Champion, “our Lord Jesus 
Christ,” achieved this glorious victory. Indeed, Christ “hath 
abolished death and hath brought life and immortality to light,” 
2 Tim. 1, 10. 

a) “The sting of death is sin.” But Christ, the God-man, made 
full and complete atonement for our sins on Calvary’s cross. There 
He suffered death to lodge its sting in Him, and there death lost 
its sting. There He became death’s plague and the grave’s destruc- 
tion, Hos. 13, 14. 

b) “The strength of sin is the Law.” But Christ perfectly ful- 
filled the Law for us, Gal. 4,4; Rom.10,4; 8,1. By His vicarious 
holy life and innocent death He satisfied all the demands of divine 
justice. That spelled the doom of death. “Death is swallowed up 
in victory.” The victory is complete; death in truth is abolished.— 
‘The outward appearance of death may yet attempt to frighten us, 
especially in its more shocking aspects. But triumphantly we may 
overcome all fear with the assurance that he is a stingless, a harm- 
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less foe. Hymn 218, 5b. Thank God that we may hurl the defiance 
of our text at the erstwhile king of terrors! 

C) Rejoice; for God “giveth us the victory through our Lord: 
Jesus Christ.” 

a) Christ is our Champion. For us He fought the fight, for us: 
He gained the victory, Rom. 4, 25. 

b) Christ’s victory is freely offered, freely given us, by God ir 
the blessed Gospel, the happy proclamation of victory over death 
and the grave. Believe, rejoice, and it is yours. 

c) It is yours now. God constantly gives it to you (“which 
giveth”). Indeed, “when this corruptible shall have put on in- 
corruption and this mortal shall have put on immortality,” i. e., 
on the great day of resurrection, which forms the burden of this 
entire glorious chapter, the victory will be fully consummated. 
Then we shall come to complete and everlasting enjoyment of it. 
When Christ rescues our bodies from the grave, fashioning them 
like unto His glorious body, Phil. 3,21, then indeed will death be 
swallowed up in victory. Meanwhile our text fittingly forms a por- 
tion of the burial service in nearly every Christian church, afford- 
ing precious consolation in regard to departed Christian friends and 
laying the foundation for our own triumph in the hour of death. 
What a comfort! What a hope! “Thanks be to God, which giveth 
us the victory!” 

2 

V. 58. “Therefore,” in consequence of the preceding and in fer- 
vent gratitude to God for His glorious Easter-gift of victory, — 

A) “Be ye steadfast, unmovable,” i. e., in joyful faith in your 
victorious Savior and what He has done for you. Do not let any 
one move you from the foundation of your faith and hope, nor do 
you yourself turn from the faith in the risen Christ. Faithful, joy- 
ful appreciation of His gift is ever the chief thanks which a merci- 
ful God seeks in His redeemed. How can we, enlightened by God’s. 
Holy Spirit, withhold this? 

B) ”Always abounding in the work of the Lord.” This is the 
spontaneous manifestation of joyful faith and sincere gratitude. 
“The work of the Lord” is the work which Christ Himself was en-- 
gaged in, proclaiming Himself by word and deed as the Son of God, 
the Savior of the world, and death’s Conqueror. It is the work 
which now He has entrusted to all Christians, Matt. 28; Mark 16.— 
With ever-increasing zeal we are to labor in this work, not shun- 
ning hardships, self-denial, sacrifices.— Special encouragement: 
“forasmuch as ye know that your labor is not in vain in the Lord.” 
The goal of this work, bringing victory to souls yet in bondage 
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through fear of death, the advancement of our Redeemer’s king- 
dom, will surely be reached. Success is established and assured “in 
the Lord,” in the truth of His promise, in the power of His resur- 
rection. This success will compensate for all our toil. What an 
impulse Easter joy should give to our mission efforts, personal, our 
Church’s, locally and at large! — Let all our life and work reflect 
the joy of our Easter-song: “Thanks be to God, which giveth us the 
victory!” Auc. BERNTHAL 
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Brief Lenten Outlines 


V 
Crucified 
Marx 15, 25—28 

The person and life of Jesus are a series of paradoxes. That 
poor child of humble parents is He who is born King of the Jews. 
He who was of the tribe of Judah was the great High Priest; 
cp. Heb. 7,14. He who sat at the feet of the scribes was the Prophet 
greater than Moses, Deut.18. Especially the history of His Passion 
is filled with such paradoxes. Cp. Acts 3,15; 1 Cor. 2,8; Heb. 5, 8. 
A similar mystery, inexplicable to human reason, but the source of 
unending joy to faith, is revealed in our text. 


The King of the Jews Crucified 
1. By His crucifixion Jesus is numbered with the transgressors 
2. By His crucifixion He is proved the King of the Jews 


1 

V. 25. Crucifixion was a slow, lingering, exceedingly painful, 
withal the most shameful, form of putting one to death. To crucify 
a Roman citizen was an outrage which brought the swift vengeance 
of Rome upon the perpetrator. Hence the demand to crucify an 
accused person deliberately branded him as a dangerous, wicked, 
vile criminal. With this in mind, the Jews, His own people, had 
charged Jesus with rebellion against the Roman government, one 
of the crimes punishable by crucifixion. Though Pilate was con- 
vinced of His innocence, he yielded against his better judgment, for 
political reasons, to the demand of the Jews and had Jesus crucified. 
Jesus endured all the agonies of this painful, shameful penalty. 
To add to the insult, He was crucified between two malefactors, 
v. 27, thus literally fulfilling Is. 53,9. V.28. And still — marvelous 
mystery! —this selfsarse crucified Jesus, by His very crucifixion, 
proved Himself to be the King of the Jews. 
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2 


V. 26. Though written in bitter irony, never were truer words 
penned. Throughout the Old Testament, God had promised to His 
people a great King, Gen. 49, 10; Num. 24, 17.19; 2 Sam. 7, 13ff.; etc. 
His kingdom was to extend over the whole earth and comprise both. 
Jews and Gentiles, Ps. 72, 8 ff.; and His gifts were to be not tem- 
poral, political advantages, but spiritual blessings, Is. 11,1—9; Zech- 
9,9; 12,1. 

Is that crucified Jesus this promised King, as He claimed to be 
John 18, 33 ff.? Indeed He is. His claim, absurd as it seemed to 
Pilate, blasphemous as it was called by the Jews, was indeed proved 
by His very crucifixion. By His death upon the cross He estab- 
lished His Kingdom of Grace and Glory. By His crucifixion He 
defeated Satan and his hosts, who had held mankind captive, and 
procured for them justification, sanctification, salvation, Col. 1, 
12—23; 2,14.15. Thus alone He fulfilled the words of prophecy. 
This crucified Jesus, though numbered with the transgressors, 
Is. 53,9, though as the humble Servant of God despised and re- 
jected of men, v.3, was punished not for His own sin, but for the 
sins of mankind, vv. 4—6.12. And for what purpose? That thereby 
He might establish His kingdom, vv. 10—12a; cp. Ps. 22, 27—31, 
a kingdom in which the subjects, redeemed from sin and death by 
the crucifixion of their King, draw from His cross the joy of sin 
forgiven, strength to serve their King in whatever sphere of 
activity He has placed them (parents, teachers, rulers, employers, 
employees; make application according to congregational condi- 
tions and requirements), the assurance of eternal life. His cross 
bridges the gap between heaven and earth, opened by sin, closed 
by our King. Hymn 204. Tu. LAETSCH 


VI 
Forsaken 
Mark 15, 29—34 


“Forsaken!” What depths of agony are expressed in this word! 
To forsake means to leave one behind in some state, to depart from 
him, leaving him helpless. Forsaken, deserted by one’s fellow-men, 
abandoned perhaps on some desert island, pent up in solitary con- 
finement, what agony! Forsaken! How many have been driven 
to despair and, cursing God and man, have committed suicide! 
Our text shows us — 


Jesus Forsaken, Yet Not Forsaking 
1. Forsaken indeed of man and God 
2. Yet ever Jesus, loyal to God and man 
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1 


V. 29. All passers-by railed on Jesus while He was hanging on 
the cross, blasphemed Him, spoke irreverently and despicably of 
‘Him who had gone about doing good, etc., Acts 10,38; drove deep 
into His soul the shafts of bitter mockery, vv. 29.30. This they had 
learned from the leaders of the people, who, alas, were leaders 
also in their opposition to, and enmity against, Jesus; who un- 
doubtedly had spread among the people their blasphemous mis- 
interpretation of that solemn prophecy John 2,19, which was being 
fulfilled even now. By their own public rejection and malicious 
derision of their King they encouraged not only the passers-by, 
but even the criminals, who were “in the same condemnation, . . . 
justly,” Luke 23, 40.41, to revile, reproach, upbraid Him, v.32 b, 
and the heathen soldiers to make His cry of agony the butt of 
cruel jests. 


Oh, the base ingratitude of mankind! Mankind, we say; for 
man has not changed. Mockery, ridicule, coarse jests, that is the 
lot of Christ and His Christians to this day. Not only the rabble, 
criminals, anarchists, all passers-by, and even, yea, especially, the 
leaders, the teachers of religion, reject Christ and His substitu- 
tionary work. To one and all His cross is an offense, 1 Cor. 1, 


18—23.— Must we not also hide our faces in shame as we view 
this scene? What would we have done had we passed by that 
cross? How often have thoughts of self-righteousness arisen in 
our hearts! How often have we voiced our dissatisfaction with 
God’s government in our lives, in Church, in State! Is that not 
in fact despising Him and His work and His rule? Have we 
perhaps laughed with the world when Christ was being ridiculed 
instead of openly confessing Him? Have we forsaken, abandoned, 
Christ in His members, left our fellow-Christians without help, 
without comfort? Are we not guilty? 


None there was to help, none to comfort Him. Forsaken, 
rejected, ridiculed by all. And still the cup of agony is not yet 
emptied. The bitterest draught still remains to be drained. Out 
of the darkness is heard that awful, mysterious, heartrending cry: 
v.34. God Himself forsakes, deserts, abandons Him, leaves Him 
without comfort, turns away from Him, surrenders Him to the 
hosts of hell to suffer the torments of the damned in body and soul. 
Who can fathom this mystery? Yet if anything stands out clearly, 
it is the truly awful wickedness, the horrible guilt of sin. Hymn 
209, 2. 3. 
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Though forsaken of God, He does not forsake, desert, God. 
Without murmuring He submits to that ordeal and, far from de- 
spairing, far from becoming disloyal to God, still clings to Him, 
calls Him “My God, MY GOD,” who had forsaken Him. How 
profound a mystery! An obedient Son of God in the number of 
those forsaken, among the inhabitants of hell! The only-begotten 
Son learning obedience by, and practising it in, the things which 
He suffered, Heb. 5, 8.9. Loyal to God, loyal to His ministry, loyal 
to those whom He had come to save from eternal damnation by 
suffering the agony of being forsaken for them, in their stead. 
For so alone could He remain obedient to His Father, who had 
from eternity ordained this agony for His Son as the Savior of 
the world. So alone could He fulfil His ministry, which in love 
truly divine He had willingly taken upon Himself, Ps. 40,7.8. So 
alone could He redeem mankind; for there was no other way of 
satisfying God’s justice, of appeasing His holy and righteous wrath. 
He alone, the eternal, omnipotent God, could fulfil Hos. 13, 14. 15. 
And by this agony He has saved, redeemed, all mankind, you. 
There is nothing that Christ did not suffer for you, no penalty that 
He did not endure in your stead, no needed satisfaction that He 
did not render as your Substitute. 


Jesus forsaken, yet not forsaking. Let us not seek to fathom 
this mystery, much less reject it because we cannot understand it. 
Rather let us humbly, believingly, gratefully, worship this mystery 
of godliness and Him who made it possible. Let us accept this 
Savior, who is able to save to the uttermost. Considering the price 
He paid for our redemption, let us serve Him in home, church, 
business, in private and public life. Tu. LaETSCH 
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We Present a List of Books 


We have two reasons for doing this. In the first place, we feel that 
we owe it to our readers to tell them about the fine library which these 
books constitute, namely, that of the Concordia Seminary Correspondence 
Courses. For that reason it is commonly designated as the Extension 
Division Library. It is a pity that many of the books of this library 
spend most of their time on the shelves; for it is the purpose of the many 
excellent monographs which are listed on the following pages to serve 
the brethren who are enrolled in this department of the Seminary. Every 
pastor who matriculates has the privilege of drawing books from this 
library for the nominal amount that is required to ship the desired works 
by parcel-post or by express. We shall have more to say on this form of 
study in future announcements. 

Our second reason for publishing this list is to offer a choice variety 
of studies and monographs for a pastor’s library. The asterisked books 
in particular will be found to be rather valuable for the pastor who is 
keeping up some kind of systematic study in the field of theology. The 
pamphlet of courses which may be had by all those who apply for enrol- 
ment gives some information on many of these books and might thus 
serve as a guide to many pastors. Further information may be obtained 
by writing to the undersigned. P. E. K. 


List of Books in the Extension-Division Library of Concordia Seminary 
Arranged by Courses 


* Adams, J. M.; Biblical Backgrounds 
Cave, A.; Introduction to Theology 
Ellis W. T.; Bible Lands Today 
* Graebner, Th.; The Pastor as Student and Literary Worker 
Hagenbach, K. R.; Enzyklopaedie und Methodologie der theologischen Wissen- 
schaften 
Harlesz, G. C. A.; Theologische Enzyklopaedie und Methodologie 
Hofmann (Bestmann); Enzyklopaedie der Theologie 
Kleiser, G.; Training for Power and Leadership 
* McMurry, F. M.; How to Study and Teaching How to Study 
Reeder, W. G.; How to Write a Thesis 
* Smith, G. A.; The Historical Geography of the Holy Land 
Smith, W. W.; Historical Geography of the Holy Land 
Tralle, H. E.; Psychology of Leadership 
Weidner, R. F.; Theological Encyclopedia and Methodology, Vols. 1. 2 
* Whipple, G. M.; How to Study Effectively 
* Zoeckler, O.; Handbuch der theologischen Wissenschaften, 4 vols. 


II 


Lenker, J. N.; Luther’s Works, Vols. 7. 8. 13. 14 
* Luther, Martin; Commentary on St. Paul’s Epistle to the Galatians 
* Luther, Martin; The Bondage of the Will 


Ii 


Dana, H. E.; The Critical Interpretation of the New Testament 
* Farrar, F. W.; History of Interpretation 
Fitchett, W. H.; Where the Higher Criticism Fails 
* Gregory, C. R.; Textkritik des Neuen Testaments 
* Hofmann, D. C. G.; Institutiones Theologiae Exegeticae 
Hofmann, J. Chr. K.; Biblische Hermeneutik 
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Jowett, B.; The Interpretation of Scriptures and Other Essays 
Koenig, E.; Hermeneutik des Alten Testaments 
Kyle, M. G.; The Problem of the Pentateuch 
Lias, J. J.; Principles of Biblical Criticism 
Moffatt, J.; The Approach to the New Testament 
Nash, H. S.; The History of the Higher Criticism of the New Testament 
* Nestle-Dobschuetz; Einfuehrung in das griechische Neue Testament 
* Raven, J. H.; Old Testament Introduction 
* Robertson, A. T.; An Introduction to the Textual Criticism of the New Testament 
* Schaff, Ph.; Companion to the Greek Testament and English Version 
* Schodde, G. H.; Biblical Hermeneutics 
Terry, M. S.; Biblical Hermeneutics 
* Van der Meulen, J.; Familiar Talks with Students of the Greek New Testament 
Westcott and Hort; The New Testament in Greek 
Wilson, R. D.; Is the Higher Criticism Scholarly? 


IV 


Barth, F.; Einleitung in das Neue Testament 
* Collett, S.; All About the Bible 
Duncan, G. S.; St. Paul’s Ephesian Ministry 
* Godet, F.; Introduction to the New Testament 
Green, W. H.; General Introduction to the Old Testament, 2 vols. 
* Gregory, C. R.; The Canon and Text of the New Testament 
Rice, E. W.; Our Sixty-six Sacred Books 
Ropes, J. H.; The Synoptic Gospels 
Schonfield, H. J.; An Old Hebrew Text of St. Matthew’s Gospel 
* Souter, A.; The Text and Canon of the New Testament 
Stonehouse, N. B.; The Apocalypse in the Ancient Church 
* Westcott, B. F.; On the Canon of the New Testament 
* Zahn, Th.; Geschichte des neutesiamentlichen Kanons, 2 vols. 


Vv 


* Blasz u. Debrunner; Neutestamentliche Grammatik 

* Cobern, C. M.; The New Archeological Discoveries 

* Davis, W. H.; Beginner’s Grammar of the Greek New Testament 
Deissmann, A.; Licht vom Osten 
Gerlach, Otto von; Das Neue Testament mit Anmerkungen 
Haarbeck, Th.; Griechische Formenlehre 
Hayes, D. A.; Greek Culture and the Greek Testament 

* Machen, J. G.; New Testament Greek for Beginners 
Milligan, G.; Greek Papyri 
Milligan, G.; Here and There among the Papyri 

* Moulton, J. H.; A Grammar of New Testament Greek 

* Preuschen-Bauer; Woerterbuch zu dem Neuen Testament 

* Robertson, A. T.; A Grammar of the Greek New Testament 
Robertson, A. T.; A Short Grammar of the Greek New Testament 

* Robertson, A. T.; The Minister and His Greek New Testament 
Souter, A.; A Pocket Lexicon to the Greek New Testament 
Trench, A.; Notes on the Miracles of Our Lord 


VI 
* Cameron, D.; A First Hebrew Reader 
* Fagnani, C. P.; A Primer of Hebrew 
McFadyen, J. E.; Key to the Exercises in Davidson’s Hebrew Grammar 


vil 


Gaebelein, F. E.; Down through the Ages 

* Goodspeed, E. J.; The Making of the English New Testament 
Heaton, W. J.; Our Own English Bible 
Hoare, H. W.; The Evolution of the English Bible 
Moulton, R. G.; The Literary Study of the Bible 

* Pollard, A. W.; Records of the English Bible 

* Price, I. M.; The Ancestry of Our English Bible 
Skeat, W. W.; The Holy Gospels, Anglo-Saxon and Northumbrian Versions 
Spence and Cannon; A Guide to the Study of the English Bible 
Sprau, G.; Literature in the Bible 
Stevens, J. S.; The English Bible 

* Stock, E.; The Story of the Bible 

* Westcott, B. F.; History of the English Bible 
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Vill 


Florer, W. W.; Luther’s Use of the Pre-Lutheran Versions of the Bible 
Grimm, W.; Kurzgefaszte Geschichte der lutherischen Bibeluebersetzung 
Plater and White; Grammar of the Vulgate 
Wahl, G.; Die deutsche Bibel vom 15. bis 18. Jahrhundert 

* Walther, W.; Die deutsche Bibeluebersetzung des Mittelalters, 3 vols. in 1 


x 


* Ayer, J. C.; A Source Book for Ancient Church History 
Bigg, Charles; The Origins of Christianity 
* Fisher, G. P.; History of the Christian Church 
Guericke, H. E. F.; Handbuch der Kirchengeschichte, 2 vols. 
Jacobs, C. M.; The Story of the Church 
* Kidd, B. J.; A History of the Church to A.D. 461, 3 vols. 
* Kurtz; Church History, 3 vols. 
McGlothlin, W. J.; A Guide to the Study of Church History 
Neander, A.; History of the Planting and Training of the Christian Church 
* Orr, J.; Neglected Factors in the Study of the Early Progress of Christianity 
Pfleiderer, C.; Primitive Christianity, 4 vols. 
* Schaff, Ph.; History of the Christian Church, 8 vols. 
Smith, H. P.; Old Testament History 
* Stanley, A. P.; History of the Jewish Church, 3 vols. 


x 


Albright, W. F.; Archeology of Palestine and the Bible 
* Augusti, J. C. W.; Handbuch der christlichen Archaeologie, 3 vols. 
* Barton, G. A.; Archeology and the Bible 
* Bennett, C. W.; Christian Archeology 
Berkhof, L.; Biblical Archeology 
* Bingham, J.; Antiquities of the Christian Church, 9 vols. 
Caiger, S. L.; Bible and Spade 
Duncan, G. S.; An Introduction to Biblical Archeology 
Ely, T.; Manual of Archeology 
* Guericke, H. E. F.; Lehrbuch der christlich-kirchlichen sineeeats 
Smith and Cheetham; Dictionary of Christian Antiquities, 2 vols. 


xI 


* Breasted, J. H.; A History of the Ancient Egyptians 
Hommel, Fritz; The Ancient Hebrew Tradition 
Macalister, R. A. S.; The Philistines; Their History and Civilization 
Mauro, Ph.; The Chronology of the Bible 
Pfleiderer, O.; Das Urchristentum, seine Schriften und Lehren 
Rawlinson, G.; Origin of Nations 
* Rogers, R. W.; A History of Babylonia and Assyria, 2 vols. 
Sanders and Sherman; Old Testament History 
Smith, G.; Assyrian Discoveries _ 


Dobschuetz, E.; Christian Life in the Primitive Church 
* Farrar, F. W.; The Early Days of Christianity, 2 vols. 
* Fisher, G. P.; The Beginnings of Christianity 
Friedlander, L.; Sittengeschichte Roms, Vols. 1—3 
Frost, E. R.; The Mystery of the Apostles 
* Hort, F. J. A.; Judaistic Christianity 
Knopf, R.; Einfuehrung in das Neue Testament 
Marquardt u. Mommsen; Handbuch der roemischen Altertuemer. VII. Band: 
Das Privatleben der Roemer 
Ten Epochs of Church History, 10 vols. 
Thiersch, H. W. J.; Die Kirche im apostolischen Zeitalter 
* Tucker, T. G.; Life in the Roman World of Nero and St. Paul 
Weizsaecker, C. V.; The Apostolic Age, 2 vols. 
Wiesler, K.; Geschichte und Religion der alten Germanen in Asien und Europa 
(See also IX) 
xii 
Baumgarten, M.; Apostolic History, 3 vols. 
* Bauslin, D. H.; The Lutheran Movement of the Sixteenth Century 
* Bente, F.; American Lutheranism, 2 vols. 
Blunt, J. H.; The Reformation of the Church of England, 2 vols. 
Bryce, J.; The Holy Roman Empire 
Burton, E. De Witt; The Records and Letters of the Apostolic Age 
Conder, C. R.; The Latin Kingdom of Jerusalem 
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* Dau, W.H.T.; The Great Renunciation 
* Dau, W.H.T.; The Leipzig Debate, 1519 
* Dau, W.H.T.; Luther Examined and Reexamined 
* Dau, W.H.T.; At the Tribunal of Caesar 
D’Aubigné, J. H. M.; History of the Reformation, 5 vols. 
Farrar, A. S.; A Critical History of Free Thought 
Foakes-Jackson; The Rise of Gentile Christianity 
Fritschel, G. J.; Quellen und Dokumente 
* Graebner, A. L.; Geschichte der Lutherischen Kirche in Amerika 
Hardwick, C.; A History of the Christian Church (Middle Age) 
Harnack, A.; Sources of the Apostolic Canons 
Hurst, J. F.; History of Rationalism 
* Jacobs, H. E.; The Lutheran Movement in England 
* Krauth, C. P.; The Conservative Reformation and Its Theology 
* Laistner, M. L. W.; Thought and Letters from 500—900 A. D. 
Lechler, G. V.; The Apostolic and Post-Apostolic Times, 2 vols. 
Lecky, W. E. H.; History of the Rise and Influence of the Spirit of Rationalism 
in Europe, 2 vols. 
* Lindsay, T. M.; A History of the Reformation, 2 vols. 
Mendham, J.; The Seventh General Council the Second of Nicaea 
* Milman, H. H.; History of Latin Christianity, Including that of the Popes, 4 vols. 
Moore, G. F.; Judaism in the First Centuries of the Christian Era, Vols. 1.2 
* Moss, H. St. L. B.; The Birth of the Middle Ages 
* Neve, J. L.; Brief History of the Lutheran Church in America 
Plitt, G.; Geschichte der Evangelischen Kirche, 2 vols. 
Ramsay, W. M.; Pauline and Other Studies 
* Reu, M.; Thirty-five Years of Luther Research 
Robertson, J. M.; A Short History of Free Thought 
Schmid, H.; Die Geschichte des Pietismus 
Shirley, W. W.; The Church in the Apostolic Age 
Stanley, A. P.; On the History of the Eastern Church 
* The Ante-Nicene Fathers, 10 vols. 
Streeter, B. H.; The Primitive Church 
Tulloch, J.; Leaders of the Reformation 
Wolf, E. J.; The Lutherans in America 


XIV 
* Curtis, W. A.; History of Creeds and Confessions of Faith 
Fritschel, G. J.; The Formula of Concord 
Harnack, A.; History of Dogma, Vols. 1—3. 6.7 
Keller, A.; Karl Barth and Christian Unity 
Lindemann, H.; Die Augsburgische Konfession 
* Loy, M.; The Augsburg Confession 
Neve, J. L.; Introduction to the Symbolical Books of the Lutheran Church 
* Plitt, G.; Die Apologie der Augustana 
* Plitt, G.; Grundriss der Symbolik 
* Schaff, Ph.; Creeds of Christendom, 3 vols. 
Schmauk, Th. E.; The Confessional Principle and the Confessions of the Lu- 
theran Church 
* Seeberg, R.; Lehrbuch der Dogmengeschichte, 5 vols. 
* Walther, C. F. W.; Der Konkordienformel Kern und Stern 
Guenther, M.; Populaere Symbolik 
* Klotsche; An Outline of the History of Doctrines 
Thomasius; Die christliche Dogmengeschichte, 2 vols. 
Tschackert, P.; Entstehung der Kirchenlehre 
* Walther, W.; Lehrbuch der Symbolik 
* Winer, G. B.; Confessions of Christendom 


XV 
Farrar, F. W.; Lives of the Fathers, 2 vols. 
* Hort, F. J. A.; The Ante-Nicene Fathers 
* Lake, K.; The Apostolic Fathers, 2 vols. 
* Lightfoot, J. B.; The Apostolic Fathers 
Swete, H. B.; Patristic Study 
XVI 


Davidson, A. B.; Theology of the Old Testament 
* (Haase); Hutterus Redivivus 
* Hoenecke, A.; Ev.-Luth. Dogmatik, 4 vols. 
Hodge, A. A.; Outlines of Theology 
Hodge, Chas.; Systematic Theology, 3 vols. 
Koenig, F. E.; Der Offenbarungsbegriff des Alten Testaments 
14 
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Lindberg, C. E.; Christian Dogmatics 
Oehler, G. F.; Theologie des Alten Testaments 

* Philippi, F. A.; Kirchliche Glaubenslehre, 10 vols. 

* Pieper, F.; Christliche Dogmatik, 3 vols. 

* Schmid, H.; Doctrinal Theology of the Evangelical Lutheran Church 
Sheldon, H.C.; New Testament Theology 
Sheldon, H.C.; System of Christian Doctrine 
Strong, A. H.; Systematic Theology, 3 vols. in 1 
Van Oosterzee, J. J.; Theology of the New Testament 
Weidner, R. F.; Biblical Theology of the New Testament, Vol. 2 
Weiss, B.; Biblical Theology of the New Testament, 2 vols. 


XVII 
* Brace, C. L.; Gesta Christi 
Butler, J.; The Analogy of Religion 
Coombs, J. V.; Religious Delusions 
Ebrard, J. H. A.; Apologetics, Vol. 3 
Fairbairn, A. M.; Christ in Modern Theology 
* Graebner, Th.; Evolution 
* Horsch, J.; Modern Religious Liberalism 
* Keyser, L. S.; Contending for the Faith 
* Lindberg, C. E.; Apologetics, or a System of Christian Evidence 
Luthardt, C. E.; The Fundamental Truths of Christianity 
Luthardt, C. E.; The Moral Truths of Christianity 
Luthardt, C.E.; The Saving Truths of Christianity 
McCosh, J.; Christianity and Positivism 
Paley, Wm.; Evidences of Christianity 
Sheldon, H. C.; Unbelief in the Nineteenth Century 
Watson, F.; Defenders of the Faith 
XVIII 


* Dorner, A.; System of Christian Ethics 

* Frank, F. H. R.; System der christlichen Sittlichkeit, 2 vols. 
Hall, F. S.; Social Work Year-book, 1933 
Hall, F. S.; Social Work Year-book, 1935 
Luthardt, C. E.; History of Christian Ethics 
Martensen, H.; Christian Ethics, Vol.I (individual) 
Martensen, H.; Christian Ethics, Vol. II (social) 
Martensen, H.; Christian Ethics (general) 
Muirhead, J. H.; The Elements of Ethics 
Reu, M.; Christliche Ethik 

* Ross, E. J.; Sociology 
Sidgwick, Hy. Practical Ethics 


Berkemeyer, F.; Pastor and People 
* English, J. M.; The Minister and His Ministry 
Erdman, C. R.; The Work of the Pastor 
* Fritz, J. H. C.; The Practical Missionary 
* Fritz, J. H. C.; Pastoral Theology 
* Haase, J.; Der praktische Geistliche 
* Hardeland, A.; Pastoraltheologie 
Hatch, E.; The Organization of the Early Christian Churches 
Hodge, Chas.; Church Polity 
* Hoppin, J. M.; Pastoral Theology 
Jacob, G. A.; The Ecclesiastical Polity of the New Testament 
Lightfoot, J. B.; St. Paul’s Epistle to the Philippians 
* Lindsay, T. M.; The Church and the Ministry in the Early Centuries 
Pelliccia, A. A.; The Polity of the Christian Church 
Schaller, J.; Pastorale 
Shedd, W. G. T.; Homiletics and Pastoral Theology 
Van Oosterzee, J. J.; Practical Theology 
* Walther, C. F. W.; Pastorale xx 


Brown, A. A.; A History of Religious Education in Recent Times 
* Brumbaugh, M. G.; The Making of a Teacher 
* Jesse, F. W. C.; Catechetical Preparations, 2 vols. (Vol.3 by Appelt) 
* Mezger, Geo.; Entwuerfe zu Katechesen ueber Luthers Kleinen Katechismus 
Mezger, Geo.; Lessons in the Small Catechism of Dr. Martin Luther 
Pattee, F. L.; Elements of Religious Pedagogy 
*Reu, M.; Catechetics 
* Sheridan and White; Learning and Teaching 
Schmauk, Th. E.; How to Teach in Sunday-school 
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XXI 


* Broadus, J. A.; Preparation and Delivery of Sermons 
* Brown, C. R.; The Art of Preaching 
Bautain, M.; The Art of Extempore Speaking 
Brastow, L. O.; Representative Modern Preachers 
Brastow, L. O.; The Modern Pulpit 
* Broemei, A.; Homiletische Charakterbilder 
* Chrisman, L. H.; The English of the Pulpit 
Dale, R. W.; Nine Lectures on Preaching 
Dargan, E. C.; The Art of Preaching 
* Dargan, E. C.; A History of Preaching, 2 vols. 
* Gardner, C. S.; Psychology and Preaching 
* Graebner, Th.; The Expository Preacher 
* Hoppin, J. M.; Homiletics 
Hoyt, A. S.; The Work of Preaching 
Ker, J.; History of Preaching 
Kirkpatrick, F. H.; Public Speaking 
* Lenski, R. C. H.; The Sermon 
Meyer, F. B.; Expository Preaching 
Nebe, A.; Zur Geschichte der Predigt 
Pattison, T. H.; The Making of a Sermon 
* Phelps, A.; The Theory of Preaching 
*Reu, M.; Homiletics 
Roberts, R.; The Preacher as Man of Letters 
Smith, D.; The Art of Preaching 
Smyth, P.; The Preacher and His Sermon 
Sommer, M. S.; Physical Training of Public Speakers 
Vinet, A.; Homiletics 
XXII 


* Dennis, J. S.; Christian Missions and Social Progress, 3 vols. 
Hocking and Others; Rethinking Missions 
Hunt, J. R. E.; Lutheran Home Missions 

* Latourette, K. S.; A History of Christian Missions in China 

* Mason, A. D.; Outlines of Missionary History 
Mergner-Spaeth; The Deaconess and Her Work 


* Ohl, J. F.; The Inner Mission 
Pfeiffer, E.; Mission Studies 
* Plitt; Gesehichte der lutherischen Mission 
* Richter, J.; A History of Protestant Missions in the Near East 
* Robinson, C. H.; History of Christian Missions 
* Schaefer, Th.; Leitfaden der Inneren Mission 
Smith, G.; Short History of Christian Missions 
* Uhlhorn, G.; Christian Charity in the Ancient Church 
* Wheeler, H.; Deaconesses, Ancient and Modern 


XXIII 


* Alt, H.; Der christliche Kultus, 2 vols. 
* Benson, L. F.; The English Hymn; Its Development and Use 
Brightman, F. E.; Liturgies, Eastern and Western 
* Cooper-Keever-Seegers-Stump; An Explanation of the Common Service 
* Dickinson, E.; Music in the History of the Western Church 
* Duffield, S. W.; Latin Hymns 
Field, J. E.; The Apostolic Liturgy and the Epistle to the Hebrews 
* Gwynne, W.; Primitive Worship and the Prayer-book 
Harnack, Th.; Der christliche Gemeindegottesdienst 
* Kellner, K. A. H.; Heortology 
* Kretzmann, P. E.; Christian Art 
Rolfe, C. C.; The Ancient Use of Liturgical Colors 


XXIV 


Barnes, A. S.; The Martyrdom of St. Peter and St. Paul 
* Chase and Post; A History of Sculpture 
Gardner, P.; The Principles of Christian Art 
* Gradmann, E.; Geschichte der christlichen Kunst 
* Hamlin, A. D. F.; A History of Architecture 
Schultze, V.; Das evangelische Kirchengebaeude 
* Van Dyke, ey C.; A History of Painting 
* Ziegler, E.; Einfuehrung in die christliche Kirchenbaukunst 
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XXV 


Baldwin; Elementary Psychology and Education 
Davies, A. E.; A Text-book of Logic 
* Davis, N. K.; Elements of Inductive Logic 
* Jevons, W. S.; Lessons in Logic 
Kretzmann, P. E.; Psychology and the Christian Day-school 
* Ladd, G. T.; Introduction to Philosophy 
Minto, W.; Logic, Inductive and Deductive 
* Norlie, O. M.; Christian Psychology 
Payne, W.; Problems in Logic, No. 11 
Payne, W.; New Problems in Logic, No. 13 
Ruffin, J. N.; Great Logicians 
* Seashore, C. E.; Introduction to Psychology 
* Weigle, L. A.; The Pupil and the Teacher 


XXVI 


* Cushman, H. E.; A Beginner’s History of Philosophy 
Fairbairn, A. M.; The Philosophy of the Christian Religion 
* Hoeffding, H.; A History of Modern Philosophy, 2 vols. 
Hofer, H.; Weltanschauung in Vergangenheit und Gegenwart, 3 vols. 
* Rand, B.; Modern Classical Philosophers 
Russell, B.; The Problems of Philosophy 
Sabatier, A.; Outlines of a Philosophy of Religion 
* Weber, A.; History of Philosophy 
* Wright, W. K.; A Student’s Philosophy of Religion 


XXVII 
* Angus, S.; The Mystery Religions and Christianity 
* Bowne, B. P.; Philosophy of Theism 
Bowne, B. P.; Studies in Theism 
Canney, M. A.; An Encyclopedia of Religions 
* Clark, J. F.; Ten Great Religions, 2 vols. 
Fisher, G. P.; The Grounds of Theistic and Christian Belief 
* Flint, R.; Antitheistic Theories 
* Flint, R.; Theism 
Hume, R. E.; The World’s Living Religions 
* Keyser, L. S.; A System of Christian Evidence 
* Keyser, L. S.; A System of Natural Theism 
* Marshall, E. A.; Christianity and Non-Christian Religions Compared 
Moore, G. F.; History of Religion, 2 vols. 
* Robinson, Th. H.; The History of Religions 
* Sheldon, H. C.; Pantheistic Dilemmas 
* Sheldon, H. C.; The Mystery Religions and the New Testament 
Soper, E. D.; The Religions of Mankind 
Tisdall, W. S.; Christianity and Other Faiths 


Brown; Beliefs that Matter 
Skinner and Others; They Believe 


* The asterisked books are recommended for the pastor’s library 


Nene Papyrusfunde 


Unter diefen Funden, wie Han3 Liebmann in der ,,Beitfdhrift fiir die neu- 
teftamentlicje Wiffenfdaft” berichtet, ijt auch ein Vlatidjen, das einige Verfe 
aus dem Yohannesevangelium (Kap. 18, 31—33. 37. 38) enthalt. Diefes 
Blatt ift in der erften OHalfte de3 gtweiten Yahrhunderts gefdhrieben worden 
und Tiefert den BVetvei3, dak da3 KohanneSevangelium in der erften Halfte 
Dde3 givciten Sahrhunderts fider fdjon exiftierte und daf e3 in Mittelagypten 
befannt war. ,QedenfallS wird man nun die Befanntfdhaft de3 um 150 
fdreibenden Apologeten Yujftin mit dem vierten Cbangelium nicht mehr ab- 
ftreiten fonnen und auch dem in den lebten Jahren Trajan3 fehreibenden 
Xgnatius die Rennini3 bereittwilliger -gubilligen, al8 e3 bi8her bon manden 
Seiten gefdah.” — Nicht gang fo widhtig, aber doch bon grokem Ynterefje 
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ift ber Fund eines Stites bon einer Budhrolle, das nichts Geringeres ent- 
Halt al einige Verfe der Paffionsgefdhidte nach dem ,,Diateffaron” in grie- 
hifher Sprache. Wir find, wie Liegmann fagt, ,dem Schreiber gu Dank 
verpflicitet; denn feine wenigen Beilen haben nun endlid die Frage nach 
der Originalfprade de3 ,,Diateffaron” entfdieden: fie war griechijch — wenn 
wir Hier twirklich den Urtert bor uns haben.“ KB. E.R. 


Das Todesjahr Pauli 


Xn einem WUrtifel von Prof. D. Otto Prodjch verfucht diefer nachgutveifen 
(Luthertum, Wuguft-September 1936), dag man am fiiglidften an das 
Sahr 62 denfen folle, alfo ettva fiinf bi fed Sabre frither, als man ge- 
twdhnlich angenommen hat. Go interefjant aber die Wusfiihrungen find, auch 
in ifrer Benubung einiger Ergebnifje der archaologifden Forfdungen, fo ijt 
doch das biblifdje Material faum geniigend veriwertet worden, befonders nicht 
Upoft. 18, 22.23 und 24,10. E8 geht nicht an, die ephejinifde Wirkfamfeit 
Pauli in die Jahre 52—54 angufeben, weil die3 nicht geniigend Beit lagt 
givifden der gtveiten und der dritten MifjionSreife. Godann lapt fic) faum 
betweifen, dab das Verhor Pauli vor Felix fchon im Yahre 55 jtattfand und 
die Erflarung von dietia xAnewdeton ift nicht iibergeugend. Nach dem ganz 
gen Urtifel tare e3 ndtig, die in der Apoftelgefdidte erwahnten Creigniffe 
fo gufanmmengufdieben, dak die3 fich faum mit der Ergahlung vertriige. 
Doch twird der Forfdher auf den Wuffak von Prodjch Riidkficht nehmen miiffen, 
wenn er feine Vergleide anftellt. %. C.K. 


Bu Luk. 14, 33 


Xm September-Oftober-Heft der Beitfehrift ,Theologie der Gegentwart” 
fdhreibt Hermann Strathuann-Erlangen: ,,Nach der iiblicdhen AWuffafjung de3 
Vertes Vuf. 12, 33, die auch der Uberfebung Luthers gugrunde liegt, hat 
SEjus dort feinen Qiingern geboten: Berfauft, was ifr habt, und gebt 
Whinofen. Noch beftimmter lautet das Wort uf. 14, 33 nach der itber- 
febung Quthers: ,Wjo ein jeglidjer unter euch, der nicht abjagt allem, twas 
er hat, fann nicht mein Qiinger fein.’ Sarl Bornhaufer fucht in feiner 
Studie Der Chrift und feine Habe nach dem Neuen Teftament’ nachzutveifen, 
Daf folche iberfebungen, twonach JCfus etivad praftifd Undurdhfiihrbares ge- 
fordert gu haben fdeint, auf einer falfchen Deutung de3 griechifdjen Wortes 
ta indoxyovta beruben. Diefer Wusdruc namic) meine feinesiwegs, tie e3 
bei Luther und andern Uberfebern den WAnfdjein habe, die gefamte Habe, fonz 
Dern nur das bverfiigbare Vermigen, alfo 3. B. nicht den Grundbefib des 
Bauern, aber auch nicht all da3, was gum BVetrieb der Wirtjdaft, gum eigenen 
und der Angehirigen Unterhalt, iiberhaupt gur Verforgung mit dem Not- 
twendigen erforderlidGh ift, fondern nur da3 dariiber hinaus BVorhandene, 
tworiiber man alfo unbefdabdet der Sicherung der eigenen Crifteng und der 
Cxifteng der Familie fret verfiigen fann. Go erhalten jene GHErrentworte 
freilich einen fehr viel milderen, ja einen vollig andern Charafter.” Unfer3 
Erachten3 ijt die Stelle 1 Ror. 7, 29—31 ein borgiiglider Kommentar gu 
beiden Gemerfungen de3 Heilandes. KB. E. K. 





= 
Sor 





Theological Observer. — Ritdlich-Beitgefdhidtlicdes. 








Theological Observer — Sirdjlidj-Zeitge/hidhtlides 





I. Amerika 


Vejaht die Heilige Schrift, was fie verneint? Die Heilige Sdhrift lehrt 
3. B. Ear und deutlid, dak nicht alle Menjden felig werden. Cr twird fie 
boneinander fdeiden, gleid) als ein Girte die Schafe bon den Bocken fcheidet. 
. . . Und fie werden in die ewige Pein gehen; aber die Geredjten in das 
etvige Leben”, Matth. 25, 32.46. Mun gibt e3 aber lutherifcdhe Theologen, 
Die jo reden, al8 ob die Heilige Schrift die etvige Verdammnis eines Teils. 
Der Menjdhheit und daneben das fehlieblide Seligwerden aller Menjdjen lehre. 
Go ftellte der lutherijcdhe Vijchof von Seeland, Danemarf, D. 6. Martenjfen, 
Die Gace Dar. Yn der iiberfebung feiner Dogmatif von William Urwid 
fauten jeine Worte: “Is this condemnation eternal, or may we venture 
to entertain the hope that there will be in the end a conversion even of 
the lost, a universal restoration, dxoxatdotacis (Acts 3,21), a redemption 
of all moral beings, so that God may be, in the fullest and widest sense, 
‘all in all’? The Church has never ventured upon this inquiry; she seems 
to be restrained in her examination, not only by the declaration of Holy 
Writ, but also by a feeling, if not a conviction, that the Christian con- 
sciousness of salvation in all its fulness would lose its deepest reality were 
the doctrine of eternal condemnation surrendered. It must, however, be 
allowed that the opposite doctrine of universal restoration has been 
espoused at various periods in the history of the Church and, moreover, 
that it, too, finds some foundation and sanction in the language of Holy 
Scripture; that it has not always sprung merely from levity, as has often 
been the case, but from a deep conviction of humanity, a conviction 
growing out of the very essence of Christianity. We have full warrant 
therefore for saying that, the more deeply Christian thought searches into 
this question, the more does it discover an antinomy, i. e., an apparent 
contradiction, between two laws equally divine, which, it seems, cannot 
find a perfectly conclusive and satisfactory solution in the present stage, 
the earthly limits, of human knowledge.” (Christian Dogmatics. Trans- 
lated 1886, p. 475.) QUuch D. Paul Wlthaus glaubt, dak die Schrift bejabht, 
twas fie berneint. Sn feiner 1933 neu aufgelegten Schrift ,Die Lebten 
Dinge” fagt er S.175—189: ,,Drei verfdiedene Zufunftsbilder tragt die 
dogmatifde tiberlieferung un3 gu: den dualiftifdjen Wusgang in etwiges Leben 
und efwigen Tod, die Vernicdtung der Heillojen, die Wiederbringung aller. 
. . . Das bedeutet gunadft negatib: Die groke Frage wird nicht bibli- 
giftifdy entfdjieden. C3 ijt begeidjnend, dak jede der drei genannten Lehren 
Gedanfen der Geiligen Schrift fiir fich anfiihren fann, twenn auch in ber- 
fdiedenem Mage... . Die chriftlide CSchatologie fann daher auf den Ge- 
Danfen eines mogliden Doppelten Ausganges der Menfdheits- 
gefdhicdte nicht vergidten, um der Gelwiffen3erfahrung an Chriftus willen. .. . 
Unjere Gedanfen fonnen aber aud) den Weg gehen, den 1 Petr. 3,19; 4,6 
und dad firdlicje Befenntni3 zum descensus Christi ad inferos gundadft im 
Vlide auf die altteftamentlide Menfdheit weifen: Chrijtus wird jenfeits der 
Grengen unferer Gefdhidjte (two und twann, ift uns verborgen) allen, die er 
in der Gefdicdte mit dem Evangelium nidjt erreidjte, nod) begegnen und 
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fie gur Sdeidung und Entfdeidung vor fich ftellen.... Die Lehre von der 
Apofataftafis oder Wiederbringung, wenn fie den Anjpruch madt, erjdopfende 
Befhreibung de3 Ende gu fein, ijt und bleibt Vorwik. .. . Wir flicdhten, 
twas die Menfehheit anlangt, von dem fchtweren Ernfte der Ent{dheidungsfrage 
immer twieder gu der Gewifheit der qnadigen Macht, die alle heimfihrt“ 
(von un$ unterftriden). , Wir miiffen jedes Menfden mit beiden 
Gedanfen gedenfen” (Unterjtreihung im Original). ,,.Wir miiffen 
beide Gedanfen, den de3 doppelten Wusgangs und den der Wpofatajtafis, bil- 
dDen.... Sr. Traub erflart e3 fiir unmoglich, die AWpofatajtajis und den dop- 
pelten Wusgang gugleid) gu vertreten.” Wlthaus erflart daraufhin eined- 
teil3: ,Gewip fann nur das eine wwabr fein”, aber anderenteil3 auc: 
/, Wir diirfen glauben, mit Furcht und Bittern. Diefer Glaube wagt den 
Ausblic€ der Wpofatajtafis, und fo ift e3 gewif gulebt ein Gedanfe, in dem 
wir enden.“ Wlfo: ,Die Lehre von der Apofatajtafi3 ijt und bleibt Vor- 
wig.“ Und trobdem: ,,Die gnadige Macht firhrt alle heim.“ Auch D. Adolf 
Kiberle fdHeint gu glauben, dak die Schrift bejaht, was fie verneint. Qn 
feiner 1936 erjdienenen Sdhrift ,Da3 Cvangelium und die Ratfel der Ge- 
fchidjte“ fdreibt er ©. 70—73: , Verwerfung oder Allverjoh= 
nung. Werden alle an der vollendeten Kinigsherrjdhaft Gottes einmal 
Anteil haben diirfen, oder wird ein Teil der Menfdheit davon ausgejchlojjen 
fein? ... Das neuteftamentlicde Wort redet mit unheimlickem Ernft. C3 
fagt un3, e3 fommt einmal ein lebter Tag der groken Rechenjchaftsablequng. 
Dann wird Gott richten ohne Wnjehen der Perfon. Spreu und Weigen twer- 
Den boneinander gefdieden. Die faulen Fijde twwerden tveqgeiworfen. Von 
den zehn Yungfrauen werden fiinf vor verfdlofjener Tiir gum Hochgeitsfaal 
ftehen und bergeblicd) CinlaR begehren.... Mun hat e3 freilich in der Kirde 
Chrijti nie an Stimmen gefebhlt, die darauf hingetwiefen haben, dak jich im 
Neuen Teftament doc) auch Worte einer allumfaffenden Hoffnung und Ver- 
fohnung finden... . Auch Schrifttheologen wie Bingendorf, Bengel und 
Blumbardt find dafiir eingetreten, daB Gott ,alle Menjchen befdjlofjen habe 
unter den Unglauben, auf daf er fich aller erbarme’, Rim. 11,32. Sie haben 
Darauf Hingewwiefen: dad neuteftamentlice Wort aionios, da3 wir gern mit 
setwig’ iiberfeben und toodurch die Kirche gu der Lehre von der etvigen Ver- 
Dammni gefommen fei, diefes Wort bedeute in Wahrheit ja: einen Welt- 
geitalter-UWbfdnitt lang twahrend. ... Wir werden um die Tatfacde nidt 
herumfommen, dak fic) im Neuen Teftament im Blicf auf unjere Frage giwet 
Linien finden, die tvie Parallelen nebeneinander herlaufen und fich fiir unfer 
Denfen-und Erfennen erft einmal in der Cwigkeit fchneiden werden. Weil 
tir Menfchen mit Gott durch unfern Ungehorjam in Widerjpruch geraten 
find, dDarum fonnen tir auch die Wahrheit Gottes nur im Parador, in der 
Antinomie, in der Dialeftif giweier Worte, ziweier Gabe recht faffen und 
gum Wusdruc bringen. Ym Meich der gottliden Vollendung wird e3 folche 
Spannungen zum Beugni3 der Wahrheit nicht mehr bediirfen. Yn diefer 
Weltgejtalt aber wird eine Theologie, die das Schwergericdht der Siinde ernft 
nimint, nicht dDarum herumfommen, die Wahrheit im Widerfpiel giveier Wu3- 
fagen recht gu begeugen. ... Wir diirfen im Bli€ auf andere Menjfdjen, 
deren fchiveres, angefodjtene3, berfuchung3reides Leben un3 das Herg oft in 
twehem Erbarmen betvegt, die Gewifheit fefthalten, dak Gott groper ijt als 
unfer Serg, dab Gott will, dag allen Menfchen geholfen twerde und fie gur 
Erfennini3 der Wahrheit fommen.” 





216 Theological Observer. — Sirdlich-Beitgejdhidtlices. 


Wir fonnen uns nicht in die Denktweife diefer Mheologen hineindentfen. 
Den Gedanfen gu bilden, dak fchlieplich die Wahrheit, dak nicht alle Menjdjen 
felig twerden, und die Wahrheit, dak alle Menfdjen felig werden, einen 
Gedanfen bilden twerden, ift den meiften Menfdjen unmdalic. &. 


The Third Convention of the American Lutheran Conference. — This 
body, composed of the American Lutheran Church, the Norwegian Lu- 
theran Church of America, the Lutheran Free Church, the United 
Danish Lutheran Church, and the Augustana Synod, met in Columbus, O., 
in its regular biennial convention on November 11, 1936, and the days 
following. The Lutheran Companion, to which we are indebted for our 
information on this meeting, points out that the American Lutheran 
Conference represents one-third of all the Lutherans in the United 
States and Canada, “a confirmed membership of approximately one 
million.” Dr.T.F.Gullixson of St.Paul, Minn., the President, preached 
the convention sermon on the theme “Wider Horizons and Higher 
Loyalties.” His report showed “that there are now sixteen standing 
commissions and committees at work on various projects of mutual 
endeavor.” Among the various papers presented the one by Dr. L. W. 
Boe, president of St. Olaf College, seems specially noteworthy, because 
it treated the theme “Problems in Lutheran Coordinations and Pos- 
sibilities.” As a member of the Commission of Lutheran Cooperative 
Endeavor he stated that, “till the question of pulpit- and altar-fellowship 
with other Lutheran bodies has been settled, the commission found itself 
unable to move in the direction of practical cooperation with them. He 
urged that the American Lutheran Conference be given authority to 
act in matters of fellowship on behalf of the constituent synods and 
that the commission he represented be given an enlarged mandate to 
permit it to initiate fellowship negotiations with other Lutheran bodies.” 
To understand this matter, one must bear in mind that, for instance, 
the representatives of the Missouri Synod are holding meetings not with 
representatives of the American Lutheran Conference, but with repre- 
sentatives of merely a part of the American Lutheran Conference, 
namely, the American Lutheran Church. We suppose that the authority 
which Dr. Boe contended for would have to be given by the constituent 
bodies of the American Lutheran Conference. 

On social work Rev.S.C.Michelfelder of Toledo, O., chairman of 
the Commission on Inner Missions, reported that “the Government is 
taking over the major part of the social work in the nation.” He de- 
clared “that among church-owned Inner Mission institutions 29 per cent. 
of the hospitals are Lutheran, 24 per cent. of the hospices, 24 per cent. 
of the settlement houses, 80 per cent. of the day-nurseries, and 90 per 
cent. of the homes for the aged.” “The effort to rally the youth of the 
Conference will reach a culmination next summer, Dr. N. M. Ylvisaker 
said, when the First National Youth Convention of the American Lu- 
theran Conference will be held in Minneapolis, following conventions of 
the five constituent groups.” Dr. Ylvisaker is a member of the Com- 
mission on Young People’s Work. Dr. Gullixson was reelected President. 
Concerning pensions for pastors, it was decided “to recommend to the 
Congress of the United States to repeal the clause in the Social Security 





Theological Observer. — Rirdlid)=Zeitgefchichtliches. 217 


Act which excludes persons engaged in religious, benevolent, or educa- 
tional work from the provisions of that measure. This would mean that 
ministers and other servants of the Church would become eligible to 
Government old-age pensions if the Congress should act favorably on 
the recommendation. It would not affect the workings of the Church 
Ministerial Pension Funds, however, but would supplement these.” We 
quote a few more paragraphs of special interest: — 

“Following a graphic presentation of Canadian affairs by Dr. J.R. 
Lavik, in which it was made clear that the church-leaders in Canada 
are unanimous in the opinion that an independent Lutheran Church 
should be established in Canada, the Conference voted to request the 
Commission on Canadian Affairs to ‘seriously study the possibility of 
a joint theological seminary’ in Canada. It was felt that the establish- 
ment of such an institution, training a native-born clergy, was essential 
for the future of the Church in that country. The writer of this article 
[Dr. E. E. Ryden], reporting for the Committee on a Common Lutheran 
Liturgy, told the convention of the preliminary work of that group. 
He expressed the opinion that one of the primary needs of the Lutheran 
Church in America is a common form of worship and voiced the hope 
that in the ultimate liturgy evolved in this country something of the 
spirit of the liturgies of the churches of Northern Europe may be pre- 
served.” 

The report does not say whether there was a discussion, which is 
so urgently needed, of the question how to bring about greater confes- 
sional loyalty in some of the constituent synods. Ay 


Meeting of the Presbyterian Church of America.— Now there are 
available more complete reports on the second meeting of the General 
Assembly of the newly founded Presbyterian Church of America, whose 
strong leader was the well-known Dr.Machen. The Presbyterian of 
November 19, 1936, writes about this meeting: “Philadelphia, already 
full of Presbyterian history, was the meeting-place for the Second Gen- 
eral Assembly of the Presbyterian Church of America last week. 
President J. Oliver Buswell, Jr.. D.D., of Wheaton College was elected 
moderator. Dr. Buswell is a premillenarian. The Westminster Confes- 
sion of Faith was accepted as it was prior to 1903. The 1903 revision 
was repudiated except in two particulars, viz., the statement naming the 
Pope as Antichrist and the sentence naming it a sin to refuse lawful 
oaths, both deleted in the revision. The 1903 revision in these two par- 
ticulars was approved and these passages left out of the Confession of 
Faith as adopted. The 1903 revision of the confession was seriously 
opposed at the time of its adoption. We believe the late Prof. Benjamin 
B. Warfield, D.D., opposed it, among many others. When passed, how- 
ever, little or nothing has since been said with reference to it until 
recently.” 

The Christian Century draws attention to the fact, implied in the 
foregoing, that in its confessional declaration the Presbyterian Church 
of America returns to unmitigated Calvinism and that it rejects the 
declaratory statement which was added to the Westminster Confession 
by the Presbyterian Church in the United States of America in 1903, 
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in which declaratory statement “the love of God to all mankind and 
His gift of His Son to be the propitiation for the sins of the whole world 
and His readiness to bestow His saving grace on all who seek it” are 
set forth. While we admire the noble courage of the founders of the 
Presbyterian Church of America and their zeal for the truth as they 
see it, we deplore that their study of the Scriptures has not led them 
to see that consistent Calvinism is incompatible with the sweetest truths 
of God’s holy revelation. A. 
The Preaching Mission Criticized by a Modernist.— The editor of 
the Christian Century undertakes to give an appraisal of the Preaching 
Mission in a long editorial published December 2, 1936. He finds some 
things to commend, for instance, that “the preachers represented the 
top level of pulpit power in America” and that there was “a participa- 
tion of Lutheran and Episcopalian clergymen in the mission.” He waxes 
quite eloquent and says: “Taking the preaching by and large, it can be 
said that our generation has not experienced a more powerful presenta- 
tion of the Gospel in its many aspects. There was no discrimination 
against any vital and devout group or school of thought. Liberals and 
Conservatives, social gospelers and personal gospelers, academic scholars 
and practical workers, all seemed united in a common faith and a com- 
mon purpose.” But he finds two features which he must criticize. For 
one thing, “the technique and doctrinal presupposition of the old revival- 
ism were too much in evidence.” He has in mind that the “team,” 
particularly Dr.Stanley Jones, employed the “well-worn conversion- 
here-and-now devices.” The critic quite well says: “These devices rep- 
resent an attempt to produce the new birth in a vacuum.” The second 
criticism is one which everybody who knows the Christian Century 
might expect to be voiced by it. The critic is disappointed because the 
missioners did not proclaim the necessity of all Christians to unite. “Had 
Stanley Jones brought to the front as a major element of his message 
the paragraph dealing with church unity in one of his addresses, — had 
he, for example, delivered as an entire address the powerful call ‘Chris- 
tians of America, unite!’ which was published a year ago in the Christian. 
Century, — nobody would now be skeptical as to the enduring results 
of the mission.” That here we have merely another instance of a blind 
person trying to lead another blind one should be evident to all who 
read the Scriptures with an open mind. The critic, however, is not 
altogether pessimistic. Since the Federal Council engaged in this nation- 
wide endeavor, he thinks it is not unreasonable to hope that from a Home 
Mission enterprise the Federal Council will proceed to Foreign Mission 
enterprise and that a united effort in a preaching mission may be the 
prelude to united efforts in the administration of missions at home and 
abroad. Just as if an outward cooperation of Christians would solve 
our problems! A. 
Roman Catholic Laymen Study Thomas Aquinas.— Says the Com- 
monweal of December 18, 1936: “Because we have been lost in things 
rather than sought their fundamental relationships, we find ourselves in 
an intellectual, moral, economic, and social traffic jam today. As a con- 
sequence Behn is right when he says: ‘A time which like ours must deal 
in sober earnest with so many things is passionately interested in the 
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problems of philosophy. Many people I know are looking for guidance.’ 
We know of no better guide than St. Thomas Aquinas. This conviction 
gave birth two years ago to the Catholic Thought Association. A varied 
group of the laity sought the help of St. Thomas’s religious brothers, the 
Friars Preachers, to reinterpret for them the teachings of St. Thomas in 
the light of modern needs. The immediate result has been the develop- 
ment of a number of Thomistic centers throughout the country where 
courses are given in and on the great work of Aquinas. The Catholic 
Thought Association aims to make his teachings more widely and deeply 
known and applied.” 

Thomas Aquinas, also called Dr. Angelicus, was born about 1225. 
His chief literary work is his Summa Theologiae. As late as 1879 
Leo XIII, in an encyclical, recommended the study of Thomas Aquinas. 
It is noteworthy that even today groups of laymen are formed for this 
very purpose. J.H.C.F. 

Distortion of History.— Under this title Christianity Today (Jan- 
uary, 1937) quotes The Life of Faith, a London publication, which calls 
attention to the tendencies in modern authors to make out that the 
Reformation was a European disaster. It cites as one illustration the 
recent book Characters of the Reformation by Hilaire Belloc, in which 
the assertion is made: “Europe with all its culture is now seriously im- 
periled and stands no small chance of being destroyed by its own in- 
ternal disruptions; and all this is ultimately the fruit of the great re- 
ligious revolution which began four hundred years ago.” The periodical 
then urges all Protestants to lose no opportunity of reaffirming their un- 
faltering belief that in the Reformation we have one of those turning- 
points in history which have been responsible for the enlightenment and 
enrichment of the whole world. The appeal is indeed important. Espe- 
cially the religious values of the Reformation need reemphasis today, 
when even Protestant churches are prone to treat the Biblical doctrines 
of Luther and his fellow-reformers with contempt. Hilaire Belloc is 
right in calling the Reformation a “religious revolution.” As such only 
it counts for us so far as we are Christians. The social, educational, 
economic, political, and other advantages that came to the world through 
Luther’s work were but by-products, which must never receive pre- 
eminent emphasis, no matter how important they may seem. J.T.M. 


Meeting of A.L.C. and Mo. Synod Representatives.— The Inter- 
synodical Committee, consisting of representatives of the Missouri Synod 
and the American Lutheran Church, held its third meeting in Chicago, 
January 4 and 5. All members were present except Dr. C.C. Hein, who 
was represented by the First Vice-President of the American Lutheran 
Church, Dr. Em. Poppen. The discussion of a paper on Unionism, sub- 
mitted by Pastor F.H.Brunn of Rockford, IIl., at the last meeting, was 
completed. But the committee resolved to continue its study of church- 
fellowship and cooperation at its next meeting. The consideration of 
the Minneapolis Theses was completed, and the committee continued its 
doctrinal discussions on the basis of the Intersynodical (Chicago) Theses 
of 1928 and the Brief Statement of the Doctrinal Position of the Missouri 
Synod, published in 1932. Another meeting will be held in April of 
this year. 





220 Theological Observer — Rirdlid)-Zeitgefdhidtlices 


Sinden fid) Kenotifer in der Iutherifden Kirde Amerifas? Diefe Frage 
drangt fid) un8 gang uniwillfiirlid auf, wenn wir in einer Sefprechung von 
Nensfis Gospel Selections of the Ancient Church im ,Sircenblatt” bom 
5. Dezember 1936 lefen: ,,Micht jeder Prediger, der in feiner Dogmati€f zu 
Haufe ijt, wird Lens in allem beipflidten. Wenn der Verfaffer von FEfu 
im Gtande feiner Niedrigfeit redet alS von dem, der nicht fiindigen fonnte, 
der alltwifjend und allmadhtig war, fo geht Schreiber diefes nicht mit, tweil fich 
das nicht vertragt mit jfeinem — aus der Schrift [2] gefdhipften — Begriff 
des Wefens der Cniduperung YCju.” Der Regenfent ijt W. C. Hiiter. Wir 
fragen noc) einmal: Will jich eine falfde Kenofis in die Tutherifde Kirche 
Amerifas einjchleidhen? Oder twill man fefthalten an dem Flaren Wort 
Gottes von der GSiindlofigfeit YCju und an der Tatjache, dak BEfus auch 
im Stande der Erniedrigung der Sohn Gotte3 im Vollbefib der feiner menjdj- 
liden Natur mitgeteilten géttlidjen Cigenfdaften war, daB er fich aber de 
fortwahrenden Gebrauchs diefer Cigenfchaften enthielt? Bgl. hiergu 
Diefe Zeitfdrift, Vand II, 244 ff.; VI, 413 ff. 8. 


Biennial Meeting of the Federal Council of Churches.—It was in 
Asbury Park, N. J., that the Federal Council of Churches held its biennial 
meeting December 9—11, 1936. We are told that twenty-three denomina- 
tions were represented. The meeting brought to a close the administra- 
tion of Dr. Ivan Lee Holt of St. Louis, who had served as president during 
the last two years. His successor is Dr. Edgar De Witt Jones of Central 
Woodward Christian Church, Detroit. What Dr. Holt stressed in his fare- 
well address was the proposition which unionists have always contended 
for, that Protestants must become more united. That such a union must 
not be effected at the expense of doctrine he, of course, did not bring out. 
At the meeting there was a good deal of talk of “a common faith, a com- 
mon conscience, and a united Church.” But from the reports available 
it does not appear that the representatives assembled succeeded in escap- 
ing the nebulosity which, as a rule, surrounds the use of these terms. 
Congratulations were exchanged on what was effected by the National 
Preaching Mission, which had lasted three months and had been con- 
cluded the day before the Federal Council met. Fifteen of the leaders 
in this mission came to the meeting and reported in person on what had 
been achieved. The Committee on Evangelism which had arranged the 
National Preaching Mission was instructed “to make plans for the con- 
servation of results already achieved and for the extension of the pro- 
gram both to cities not visited this year and to areas of American life 
which the mission did not succeed in touching adequately, notably in- 
dustry and education.” On the question of peace the Council, as might 
be expected, made a strong statement, and in order not to expose itself 
to the criticism that by maintaining chaplains in the Army and Navy it 
was contradicting its own position in favor of peace, it was resolved that 
a special commission be created to take counsel with religious leaders, 
be they Protestant, Catholic, or Jewish, and with the chaplains in the 
service and other persons involved, in order “to prepare a plan embody- 
ing such a modification of the status of the Army and Navy chaplains as 
will make clear that they are a part of the regular ministry of the 
churches rather than of the armed services of the nation.” A. 
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RKirdlide Gemeinfsaft fest Cinigkeit in allen Stitden der Lehre und 
Praxis voraus. Yn ,Lehre und Wehre“ 1904, S. 371, erfdien ein Ytem 
mit diefer Uberfdhrift, das noch immer fehr geitgemak ijt. Die Aufforderung, 
doch ja diefe Wusfprade in ,Lehre und Were” nachgulejen, wiirde faum 
ibren Bivec erreidhen, fon deSiwegen nicht, weil viele Lefer unferer Beit- 
fehrift die alten Yahrgange bon ,,Lehre und Wehre” nicht bejiben. Wir 
diirfen un daber die Miihe nicht verdriewen lajfen, jenes Stem Hier gum Wb- 
drucf gu bringen. 8 lautet: 

Kirchlide Gemeinjdhaft febt Cinigkeit in allen Stiiclen der Lehre und 
Praxis voraus. Das betont mit Redht P. Offermann im ,,Lutherifdjen Kir- 
denblatt” bon Reading. Er fehreibt: ,,Der ,Lutherijde Bionsbote’, ein in 
der Generalfynode herausgegebenes Blatt, bringt in feiner Nummer bom 
2. Suni einen legten WUrtifel ,iiber die interfynodale Ronfereng’. Veranlaf- 
fung hiergu hat ifm ein Gab gegeben, der in einem meiner Urtifel iiber die 
Pittsburgher Ronfereng gu lefen ftand und der twortlich fo Lautete: ,Rird- 
like Gemeinjdaft gwifden eingelnen Synoden ijt [aber] wefentlid) Sefennt- 
ni8gemeinjd@aft; fie febt boraus, dak die betreffenden Ghynoden in allen 
Stiiclen Der Lehre und Praxis vollig miteinander itbereinftimmen und fich 
Daher al befenntnistreue Lutheraner gegenfeitig anerfennen fonnen.. Dem 
Bionsboten‘ ijt namentlich der gtweite Teil diefes Sabe3 ein Dorn im Auge. 
Er gibt fich namlich alle Miihe gu beweifen, dak die Forderung einer volligen 
iibereinjtimmung in Lehre und Praxis al3 Vorbedingung firdlider Gemein- 
{daft ein Unding fei, ein Verlangen, deffen Whfurditat jedem billig denfenden 
Menjchen bei genauer Pritfung von felbjt einleuchten miijfe. Die bon ihm 
ind Feld gefiihrten Griinde lajfen jich ettva in folgende Gage fajfen: 1. Was 
man gur Bedingung firchlider Gemeinfdhaft maden twill, war und ijt in 
Wirklichfeit ihr groptes Hindernis. 2. Die Forderung einer villigen itber- 
einjtimmung in Qehre und Praxid wird mit Ausnahme MNiffouri3 von feiner 
lutherijen Synode bertreten und ijt erft fiirglid) wieder bon Yotwa entfdie- 
den guriidgetwiejen worden. 3. ,Wie will man eine foldhe Forderung aud 
fcdjrifilic) [sic] begriinden?S 4. Wo will man das Ende finden, wenn man 
einmal anfangt, bon allen Stiiclen der Vehre gu reden? 5. itbereinftimmung 
in der Praxis ift vollends gang unmiglicdh. 6. Wichtige Fragen der fird- 
liden Praxis find allerdings Kangelgemeinjdaft mit Wnder3glaubigen und 
die Stellung gu den Logen. 7. Uber felbjt Hhinfichtlich diefer Fragen be- 
ftimmte Borfehriften gu madden, twiderftreitet der chriftliden Freiheit, ift 
Synodalhierardhie, GewiffensinedhtiGaft und papftlide Unmagkung. 8. Sdhlup- 
ermahnung: ,Werdet nicht der Mtenfcjen Knedtel’ C3 ift nidt meine Wb- 
ficht, diefe Puntte im eingelnen gu twiderlegen. Xch habe fie lediglich gitiert, 
um an einem BSeifpiel gu zeigen, wie felbft ,fonferbative’ Manner in der 
Generalfynode iiber da3 Vefenntnis als Grundlage aller twwahren Cinigfeit 
Heute nod) denfen und fdreiben. Will der ,BionSbote’ fonfequent fein, fo 
muf er ja aus jenen Gagen den einfaden Sdhlup giehen, dak gur firdliden 
Gemeinfdaft iberhaupt feine itbereinftimmung in Lehre und Praxis nodtig 
ift, Dak jede Verpflicdtung auf das Befenninis, welder Urt fie fei, die drift- 
lide Freiheit beeintradhtigt und dak de3halb eine religidfe Gemeinfdaft, in 
welder jeder glaubt, lehrt und handelt, tie e3 ihm gefallt, dad hodjte 
Vdeal der hriftlicjen Kirche darjtellt. Der ,ZionSbote’ fcheut fich natiirlich, 
Diefe KRonfequengen gu giehen. Aber feine gange Vetweisfiihrung lapt fic 
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dod) nur vom Standpuntte eines verjdivommenen Unionismus verjtehen, 
der pringipiell fiir die Gleichberedhtigung aller Richtungen eintritt und der 
alle GlaubenSiwahrheiten auflojt in fubjeftive Meinungen. Died ijt auch in 
der Tat der Standpunkt der Generalfynode. Wobhl fdhreibt der ,Bionsbote': 
23 Vutheraner nehmen wir ja alle die Augsburgijde Konfejiion als unfer 
Hauptbefennini3 an.‘ Wber tie twenig ijt doch eigentlich damit gefagt! Der 
lutherijde Charafter einer Shnode wird durch die bloRe Annahme der Augs- 
burgifden RKonfeffion nod) feineStwegs verbiirgt, wenn nicht dafiir geforgt ijt, 
Dak ihre Glieder auch wirflich Dana lehren und handeln. Nun wird jeder, 
der die Bujtande in der Generaljynode einigermapen fennt, mir begeugen, 
dag man fic) dort im groBen und gangen herglich wenig darum fiimmert, 
twa die eingelnen Pajtoren lehren und welche Praxis fie befolgen. Geiwif, 
man unterfdreibt die Wugsburgijde Konfeffion (warum follte man and 
nicht?), man apt fie gelten — als ein Wushangefdild; aber damit hat e3 
auch fein Betwenden. €3 bleibt dem Belieben jedes eingelnen iiberlaffen, 
twiebiel oder twie twenig er feblieblich fiir feine Perfon von ihr annehmen 
will, Die Synode hat nichts dagegen, wenn ihre Glieder befenntnistreue 
Nutheraner fein wollen. Gie hat aber auch nichts dagegen, tenn ihre Pajtoz 
ren grundftiirgende Srrlehren verbreiten, mit gottlofen, unchriftliden Ge- 
fellfdhaften jid) berbinden und allerlei SGeftenprediger auf ihre Rangeln Iafjen. 
So herrjdht allerdings in der Generalfynode villige Freiheit, aber e3 ijt 
nicht die Freiheit in der Wahrheit. Der Yammer heutgutage ift, dak man 
in unferer Sirde iiberall den Pinjel der Schinmalerei fiihrt, dah man fid 
felbjt und andere durch fchine Reden taufcht, wahrend man gegen offenbare 
Sdaden und Gebrechen in der eigenen Mitte beharrlich die Mugen gufchlieft. 
Der ,Bionsbotes finnte feiner Gynode einen wirflichen Dienjt leiften, wenn 
ex gegen jeden Unfug im eigenen Lager, gegen jede ReligionSmengerei, gegen 
alle ungefunde Lehre und unlutherifde Praxis ein fraftige3, mannhaftes 
Beugnis ablegen wollte.“ — So tweit das Stem in ,,Lehre und Were”. 
Was P. Offermann 1904 dem indifferentijtifden ,Bionsboten” und der 
indifferentiftifdjen Generalfynode vorhielt, miiffen wir heute den Yndifferen- 
tiften in der Vereinigten Lutherifchen Kirche und ihren Gejinnungsgenofjen 
in andern Gynoden vorhalten. Siimmert fich die Vereinigte Lutherifde 
Kirche darum, wenn Lehrer ihrer Gemeinfdaft grundftiirzende Srrlehren 
verbreiten und aftoren allerlei Seftenprediger auf ihre Rangeln laffen? 
Gie halt die eingelnen Gynoden ihres Verbandes dafiir verantwortlid. Uber 
fiimmert fie fich dDarum, twenn die eingelnen Ghynoden fic) nicht um foldhe 
BZujtande fiimmern? &. 


Dr. Machen Deceased.—It was with profound sorrow that we re- 
ceived the news of the demise of Prof. J.Gresham Machen on January 1. 
Since he was still in the zenith of his powers, being only fifty-five years 
old at the time of his death and his services as a champion of the 
authority of the Bible against the attacks of modern Liberalism were 
apparently still sorely needed, we here face one of the questions per- 
taining to the great God’s guidance of human affairs which we cannot 
answer. Professor Machen had endeared himself to conservative Chris- 
tians by his courageous and bold defense of the Holy Scriptures and by 
his willingness to suffer ignominy and financial loss rather than prove 
unfaithful to what he believed to be the truth. The account of the war 
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he waged against the tendency represented by the infamous Auburn 
Affirmation and against false Liberalism in general, marked by his with- 
drawal from Princeton and founding of Westminster Seminary and cul- 
minating in the establishment of an Independent Board of Missions and 
of a new church-body, the Presbyterian Church of America, forms a 
stirring chapter in recent church history. Even his opponents cannot 
help admiring his integrity, firmness, fortitude, and eminent scholarship. 
While he was a Calvinist and pulpit- and altar-fellowship with him 
was out of the question for us, we benefited by his splendid writings, 
especially his books entitled Christianity and Liberalism, The Origin of 
Paul’s Religion, and The Virgin Birth. 

A few sentences from an editorial in the Presbyterian of January 7, 
a paper edited by friends of Dr. Machen, who, however, did not join 
him in setting up a new church-body, will be appreciated: “Dr. Machen 
was a vigorous personality, a great scholar, yet a very humble and warm- 
hearted Christian. ... He was a master of all the foremost writings of 
the destructive critics who did so much to undermine Christian faith, 
and he taught the riches of the Word with understanding as well as 
personal belief. He saw the poverty of the general position which was 
so popular a few years ago, but which has now left its votaries dis- 
comfited and bereft in the time of great need. He was a man of 
Reformation proportions. The Lord’s hand may now appear more 
plainly with the servant called home, either perpetuating the denomina- 
tion he started with greater power or directing these noble men back 
to our own Church.” A. 


Brief Items. — That in Spain the atrocities violating the law of re- 
ligious freedom are not by any means confined to the so-called Loyalists, 
or Government people and troops, can be gathered from a report parts 
of which were printed in the Lutheran Companion. Of eight paragraphs 
we quote two: “At Ibaherando, in the Caceres Province, scores of Prot- 
estants have fallen before rebel firing squads. The most well-known 
Protestant of Caceres, Don Luis Cabrere, was one of the first to die.” 
“At Santa Amalia many Protestants were singled out by Fascist officers 
and shot down by Riff troops when they took the village.” The Lutheran 
Companion adds : “Early this year the Madrid government passed the 
first freedom-of-worship law in Spanish history. By this enactment all 
creeds and denominations in Spain were granted religious freedom. 
Bitter opposition from the Roman Catholic Church, which has kept an 
iron grip on the country through the centuries, developed immediately, 
and the Fascists promised to wipe the new law from the Spanish Con- 
stitution should they succeed in seizing power. Soon afterwards the 
revolution was launched by them. It is not difficult, therefore, to discern 
the sinister shadow of the Roman Catholic Church behind the present 
bloody effort to destroy democracy in Spain. — When the present king of 
England was still merely the Duke of York, he was elected Grand Master 
Mason of the Grand Lodge of Scotland. On November 30, 1936, the in- 
stallation occurred. Royalty is not a badge of safety against all sorts of 
foolishness. — In the conflict in the Methodist Church between the Liberal 
wing of the clergy preaching the social gospel and the Conservative wing 
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of the laymen opposing such preaching, the laymen are winning out 
according to latest information. One of the latter said: “The radicals 
in the boards are slowly being eliminated. The bishops of the Church 
see our point of view and are working with us.... Our friends are 
being seated in the various committees and boards as vacancies occur. 
We are more than satisfied with the matter as it is today.” Is this 
probably one of the numerous cases where the bread-and-butter argu- 
ment proves more potent than intellectual considerations? — That the 
various setbacks which Roman Catholicism has suffered recently have 
not as yet made it an exemplar of modesty can be seen from the fol- 
lowing words of one of its champions, Patrick F. Scanlan, managing editor 
of the Brooklyn Tablet, whom the Living Church quotes as saying: “The 
Catholic Church is the mother of modern democracy. Communism is the 
antithesis of democracy because it destroys the natural rights of man. 
Democracy stands for liberty, particularly religious liberty. Our Church 
has gained and flourished where democracy rules. In the United States 
we enjoy democracy; our system has no more ardent champion of it 
than the Catholic Church.” How these claims can be made by a repre- 
sentative of the Church which staged some of the bloodiest persecutions 
known in history and which established the terrible inquisition, is 
beyond us. — The Moody Centenary is attracting a good deal of attention. 
The Moody Bible Institute of Chicago is sponsoring ambitious plans look- 
ing to the observance of this centenary throughout 1937. While Moody’s 
theology was not altogether Scriptural, the force and simplicity with 
which he preached the great tidings of redemption have always been 
justly admired. — Has Karl Barth undergone a radical change? Wilhelm 
Pauck, now professor of Church History at Chicago Theological Sem- 
inary and a man who formerly wrote about Barth in enthusiastic terms, 
has reached the conclusion, as we see from a review of his in the Chris- 
tian Century, that “Barth is no longer a dialectical theologian.” He 
charges him with having become “an undialectical supernaturalist and 
Biblicist, who defends the principle of the divine sovereignty to such 
a degree that the possibility of defining religion as a God-man relation- 
ship is entirely excluded.” This probably means that Barth has made 
some further progress on the road toward conservative views in theology. 
It is a hard blow, however, when his former admirer says that Barth 
now is “utterly uninteresting.” —We have been told repeatedly that 
Catholicism is putting forth strong efforts to conquer the Scandinavian 
countries. What they have accomplished up to date is thus summarized 
in an article printed in the N.L.C. Bulletin: “In Iceland there are 
8 priests for four to five hundred members, in Norway 34 priests for 
2,750 Catholics, in Sweden 23 priests for 4,300 Catholics, in Finland 
8 priests for 2,000 Catholics, and in Denmark 85 priests for 25,000 mem- 
bers.” The authority drawn on by the Bulletin maintains that the figures 
for the members are far too high.—It is reported that the Auburn 
Theological Seminary (Presbyterian) of Auburn, N. Y., will affiliate with 
the Colgate-Rochester Divinity School (Baptist) at Rochester, N.Y., 
and that Auburn intends to move to the Colgate-Rochester campus and 
house itself in a building which is to be erected there. Both institutions 
belong to the Liberal wing. Since with them doctrine does not matter 
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much, one wonders why they do not merge. — In spite of the antagonism 
of many of our prominent newspapers and journals to Bible Christianity 
they.must in their news columns and magazine sections bring testimony 
showing that what the Bible narrates is true. Thus the American 
Weekly in a recent issue informs its readers that “the latest researches 
have brought to light such objects as King Solomon’s stables, where he. 
kept his three hundred thoroughbred horses; the little dishes in which. 
wicked Queen Jezebel kept her rouge and other cosmetics; the tomb» 
of Sarah; the letters of the conqueror Sennacherib to his father, King: 
Sargon; the seal of Jaazaniah, an Israelite captain mentioned in the Bible: 
in the time of Nebuchadnezzar, and other things of similar interest. 
These objects make these outstanding figures of Bible history as real to 
us as George Washington, Oliver Cromwell, Napoleon Bonaparte, and 
other famous characters of modern history.” —It was with a smile and 
at the same time with a feeling of sorrow that we, in an article by 
P.Oomman Philip, having the title “India’s Seething Untouchables,” 
which appeared in the Christian Century, read the following paragraph: 
“The divisions of the Christian Church with its competing denominations 
and mutually anathematizing sects are also much in evidence in India. 
The awakened depressed classes are not a little confused by the extraor- 
dinary claim made by the Roman Catholic Church that it alone is the 
true Church and by the counterclaims made by modern sects like Mus- 
soorie Lutherans, Seventh-day Adventists, and Pentecostal Christians 
that they are the custodians of true Christianity.” Mr.Philip is a 
member of the Mar-Thoma Church of the Malabar Coast in India. Not 
only the spelling, but the content of the paragraph shows that he does 
not know very much about the Missouri Synod. — Dr. James H. Snowden, 
well-known editor of the Presbyterian Banner and author of a number 
of books having the title Sunday-school Lessons, besides other works, 
recently departed this life.— A correspondent in the Christian Century 
says that there are conflicting reports on the course which Dr. Ambedkar, 
the prominent leader of the “untouchables” in India, will take. He re- 
ports that the Doctor denies ever having made a declaration in favor 
of Sikhism. Concerning Gandhi he says that this leader recently ded- 
icated a temple to Bharata Mata (Mother India) at Benares, the sacred 
city of the Hindus. The ceremony was attended by a multitude of 
twenty-five thousand people, made up of Hindus, Muslims, Sikhs, Par- 
sees, Jains, and Buddhists, who had come from all parts of India. In 
the temple there is no image of any god or goddess, but only a relief 
map of India, made of marble. Gandhi is quoted as follows: “I hope 
that this temple, which will serve as a cosmopolitan platform for people 
of all religions, castes, and creeds, including the Marijans, will go a great 
way in promoting religious unity, peace, and love in the country.” The 
correspondent says: “The conception of Mother India as a national 
goddess to be worshiped took its rise only with the beginning of the: 
struggle for political freedom after the British occupation. It is the 
view of an enlightened Hindu like Professor Radhakrishnan of Oxford’ 
University that Hindus have never made their country a national 
goddess, with a historic destiny, a sacred mission, and a right of ex-: 
pansion. He contends that Hindus have not worshiped Bharata Mata. 
15 
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as others do ‘Britannia,’ ‘La France,’ and the ‘Fatherland’ and that they 
have not taught that the name of India was the name of God. Anyhow, 
it is a sign of the times that India also is going the way of all the world 
in its deification of the nation.”—The press reports that the Roman 
Catholic bishop of Fort Wayne, Dr. John Francis Noll, is the chairman 
of a national committee consisting of Catholics and Protestants which 
plans to erect a large statue of Christ in Washington, D.C. The in- 
tention is to render, by the erection of this statue, a strong testimony of 
rejection of Communism. It is hoped that citizens of the United States 
as well as the whole world will see here a declaration that the United 
States wishes to abide by the principles of Christianity.— The religious 
situation in Mexico seems to have improved. The Mexican correspondent 
of the Christian Century reports: “The national government continues 
to show a more moderate policy with regard to the Church. Both in 
Mexico City and in Guadalajara the churches and priests seem to enjoy 
more liberty in the matter of services than at any other time in the 
past five years. Laws limiting such services still exist, but they are not 
enforced. Masses are well attended, and church-bells are allowed to 
announce them. ... I think it would be safe to guess that not more 
than three or four states are now prohibiting or seriously limiting church 
services.” — The Pope, as the religious press states, is wooing Protestants 
to join him in a war on Communism. Whatever views a person may 
entertain as to the greatness of the menace which Communism just now 
represents, it seems that everybody should scrutinize well the person 
and the motives of the wooer before entering upon an alliance. — The 
total number of foreign missionaries from Denmark, Finland, Norway, 
and Sweden has now reached the 1,500 mark, with 8,200 native mis- 
sionaries assisting. The total number of Christians on their foreign fields 
is 311,000, and the annual budget is ten million crowns. (News Bulletin 
of N.L.C.) —The Society of the Godless in Russia is now making a 
talkie in ten languages which aims to present to Russian millions 
a dialog between a Communist laborer and Christ, Jehovah, Mohammed, 
and Buddha. The title of the film is “Why I Am Godless.” The Inter- 
national Association of Atheists met this fall at Prague in convention, 
having representatives from twelve lands. They have decided to have 
an international button or symbol of infidelity. On this symbol these 
words are to be inscribed: “Religion is an opiate to the people.” Literally: 
“Religion is opium to the people.” The Society of the Godless in France 
is now baptizing its new members and giving them “red” baptismal 
certificates. The certificate, issued also and especially to infants, has 
a picture on it of an athlete who is about to break to pieces a cross. 
The sponsors promise to protect the child against the indoctrination of 
the Church and to be an example to the child of hostility to the Church. 
‘These matters are reported in the News Bulletin of the N.L.C. What 
-words can express one’s indignation and sadness when reading of such 
‘blasphemous activities! — Writing on Christian education in New Zealand, 
a gentleman from that country who procured abundant information on 
the way in which Christian education is carried on in the various 
countries of the world says: “The most virile churches in the United 
‘States of America are the Lutheran and the Roman Catholic, due, it is 
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stated, to the fact that these churches insist upon their children’s being 
educated in their own church day-schools. It is the tradition of Prot- 
estantism to establish church day-schools, using the Bible as a text- 
book. In the United States of America mass education in the State 
schools has been condemned.” Speaking of the situation in England, he 
says: “Almost half the children in England are educated in church day- 
schools, and in recent years nearly half the gaols in England have been 
closed, whereas in the United States of America, with a mainly secular 
and materialistic education system, new gaols are being opened owing 
to the increase in juvenile crime.” 


II. Ausland 


Die Lage in Deutfdland. D. Martin Willfomm gibt in einem Artifel 
der ,Cbv.-Luth. Freifirdhe” vom 13. September 1936 twertvollen Auffhlup 
itber Vorgange im proteftantijden Lager Deutfchlands. Er fdreibt: ,Yn- 
nerhalb der fogenannten ,Befennenden Rirde’ ift ein heftiger Sffentlider 
Rampf ausgebroden. €3 befampfen fich mit jharfen Waffen die Oablemer 
Ricdtung’, als deren Wortfiihrer Hans WSmurfjen auf den Plan tritt, und 
die ,Lutheraner‘, fiir die Hermann Gaffe in Erlangen bom Leder gieht. Der 
Kampfplab ijt die ,AWigemeine Cvangelifdh-Lutherifde RKirdengeitung’ de3 
D. Laible in Leipzig. Yn ihren Spalten fonmmen beide Kampfer ausfirhrlig 
gu Worte, ohne dak der Herausgeber flar gu erfennen gibt, auf welder Seite 
er fteht. W8muffen hat wider die Lutheraner‘ gefdrieben, Gaffe anttwortet 
in einem iiberaus fdarfen Urtifel wider da3 Schwarmertum’.” Yndem 
Gaffe gitiert twird, wird gegeigt, dak er an den Gegnern tadelt, daB fie die 
Befchliiffe ihrer Synoden als Gottes Wort anfehen und dah fie Shnfreti3mus 
treiben. Wie fehr er mit dem lebteren Stiid recht hat, wicd einem fofort 
flar, wenn man bedenft, dak diefe Gegner aus Reformierten, Unierten und 
Lutheranern beftehen. Wllerdings fithrt dann der Urtifel in der ,,Freifirde” 
aus, dak der Vortwurf de3 Synfretismus Saffe felber trifft, weil er fic 
nidt bon falfdjen Vehrern im eigenen Lager losfagt. D. Willfomm fdlieRt 
mit den Worten: ,,Der notwendige Kampf gegen Unioni3mus und Enthu- 
fiaSmus fann erfolgreich und mit gutem Getwijfen nur gefiihrt werden bon 
der feften Grundlage de irrtumSlofen, vom Heiligen Geijt eingegebenen 
Wortes der Schrift aus, und — wenn man im Glauben fich nicht fdheut, 
aud) die praftifdjen Folgerungen gu giehen, aud) auf die Gefahr hin, daf, 
twie einft bet Gideon, nur ein fleines Hauflein jich fammelt um die Lofung 
Hie Schwert de3 HErrn und Gideon!’ (Ridt. 7, 20.)” OW 

Bible-Reading in Some New Zealand Schools.— The following is 
a letter which appeared in the Presbyterian of Octuber 15 and is inter- 
esting enough to be given space in this magazine: — 

“Editor, the Presbyterian: Some New Zealand education boards, in 
order to provide for Bible-reading in the schools (of a non-compulsory 
character), are assembling the children at nine o’clock, but start the 
legal secular work at ten minutes past nine. This allows any teacher 
who desires to do so to open his class or classes at 9 a.m. with the 
repetition of the Lord’s Prayer, the singing of a hymn, and the reading 
of a portion of the Bible to the scholars (without sectarian comment). 
Parents of scholars who do not desire their children to take part in this 
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Bible-reading send their children to the ten-minutes-past-nine opening. 
A hymn is written on the blackboard, and, according to a statement 
made by the Rev. E.O.Blamires, secretary of the New Zealand Bible- 
reading in Schools League (No. 32 Crawford Road E. 3, Wellington, N. Z.), 
this voluntary system is working splendidly. No doubt the Ten Com- 
mandments are taught in some of the schools. 

“I would suggest that, if this system is tried in the United States, 
the Australian system for Jewish and Roman Catholic scholars should 
be followed, viz., the Jewish children assemble in a separate room and 
receive instruction in the Old Testament from the Rabbi; the Roman 
Catholic children, in a separate room, receive religious instruction from 
their priest. 

“The Minister of Public Instruction in Sydney, Australia, can furnish 
full details. 

“There is a feeling that the Roman Catholics should get a share of 
the State school tax in order to support their own schools. 

“TI hope you will excuse this liberty; but I have visited your country, 
and I know that about two-thirds of the children in the national schools 
of America do not receive Bible instruction. 

“The present New Zealand government is being approached with 
a request for a national referendum on Bible in schools in order to 
legalize it and have the Bible-reading in the regular school-hours, with 
a conscience clause for teachers and parents. Samuel Pearson.” A. 


,Wadt und Weide.” Vor uns liegt das vierte Heft de3 erften Yahr- 
gangs Ddiefer neuen theologijdjen Beiticdrift unjerer Briider in Brafilien, die 
iibrigenS, um dieS gleich Hier gu betonen, nach) dem jebigen Kurs nur etiwa 
60 Cents fojtet, tie un3 bon Porto Alegre aus mitgeteilt worden ift. Um 
fo mehr raten wir Freunden der Nijfion in Sitdamerifa in den Vereinigten 
Staaten, diefeS intereffante Blatt gu beftellen und auf diefe Weife das 
Unternehmen gu fordern. Der erfte WArtifel, von P. Wug. Gedrat, befawt fich 
mit Der Lehre von der Kirche, befonders Heutigen deutfdhlandifden Mei- 
nungen gegeniiber. Serner finden twir da WArtifel iiber die ,,Betbriider oder 
Gemeinfdaftsleute“ von P. L. Wengel; iiber ,,Die Liturgifden Farben” von 
Dr. Sahn; ,,%Uus einemt Kettenbrief” bon P. G. Wilde; fodann Predigtent- 
tviirfe, eine Leicjenpredigt in portugiefifder Spracde bon P. R. Gaffe und 
»Rachricten und Semerfungen", aud eine ,,Feftordnung fiir die Cinweihung 
einer neuen Sire”. Hier lefen wir auch, dak der Sab der Predigt in 
portugiefifher Sprace guriicgeitellt werden foll, teil man daran dentt, 
fpater eine Predigtjammlung in der LandeSfpracde herausgugeben, ein fitr- 
twahr ebenfo twidhtiges wie fort{dritilides Werk. Gott gebe den Briidern 
in Giidamerifa Mut und Freudigkeit gur tweiteren gefegneten AUrbeit in ihrem 
fdiweren, aber doch herrlicen Cvangeliumsbdienjt! &. T. Me. 
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Die Leidensgefdidte unfer3 HErrn und Heilandes YEfu Chrifti. By E. Eck- 
hardt. Concordia Publishing House, St. Louis, Mo. 257 pages, 6x9. 
Price, $2.00. 

After all, the Passion-story is the best text for Lenten sermons. In 
view of this fact, preachers always welcome books which help them to 
penetrate deeper into the sacred record of our Lord’s suffering and death 
and to apply the precious truths enshrined in it more effectively in their 
preaching. Pastor Eckhardt’s book will be of great service in this respect. 
Some may wonder why it was not written in English. The answer is 
simple. It was written in the German language in order that it might 
be of assistance to the many younger pastors in our Synod who are com- 
pelled to preach German sermons despite the fact that they use the Ger- 
man tongue with great difficulty. For them this book will be a real 
boon; for it is written in a language that is not only terse and easily 
understandable, but also chaste, idiomatic, fresh and vigorous, and some- 
times even beautiful. This is not to say, however, that men who are 
proficient in the use of the German will not be benefited by this book; 
for it contains a wealth of material. 

This book is not a series of sermons or homiletic studies or devo- 
tional readings on the Passion-story. On the contrary, it is made up in 
the following way: The Passion-story is divided into fifty-four sections. 
Each section is supplied with a title and subdivided into a number of 
subheads, which in many instances may be used as sermon parts. Under 
the subheads the text is explained in short paragraphs composed of terse 
sentences. There is an abundance of pertinent Scripture-passages, most 
of which are printed in full. In every instance there are several para- 
graphs of applications to the faith and life of the believer or to present- 
day conditions, which will prove very helpful to the preacher. The whole 
work is characterized by the original method of presentation for which 
the author is known. E. J. FRIEDRICH 


Der erfte Yefain. Von Hans Wilh. Hergkbherg. 139 Seiten 544X8Y%. 
Preis, fartoniert: M.2.90; gebunden: M. 3.80. 


Die Briefe an die Ephefer, Koloffer und an Philemon. Von Paul Le Seur. 
128 Seiten 544X8%. Preis, fartoniert: M. 2.20; gebunden: M. 3. 

Dies find zwei weitere Lieferungen in der Serie ,Bibelhilfe fiir die Gemeinde” 
der Verlagshudhandlung Guftav Schlopmann (Leipzig und Hamburg). Der 
Hauptwert deS erften Buches fiir den Theologen ift enthalten in der wirtliden 
liberfegung, die man in den meiften Fallen ohne grofe Vedenfen annehmen fann. 
Uudh verfteht e8 der Verfaffer, den meffianifdhen Charafter der bedeutendften Weis- 
fagungen Ddiefer Urt gu bewahren. Leider hat er eS dabei ftarf verfehen in Kap. 
7,14, wo er fcreibt: , Was jegt fommt, mus Unheil fein. Nur 
das ift gu erwarten. Gott felbft wird das Beichen geben. Der Prophet fieht vor 
fich cin Madden, eben erwwadhfen, vielleicht eine junge Frau. Sie ift fchwanger. 
Jekt befommt fie einen Sohn. Da gibt fie ihm den Namen Jmmanuel, ,Gott mit 
uns... Der Jmmanuel ift Der Meffias, der neue Whas, dem die 
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Zutunft gebirt und deffen Reich das Reid) Juda erfegen foll.... Und fo hat 8 
dann endlid) die chriftlide Gemeinde verftanden: auf den Triimmern Judas erhebt 
fic) Das neue Reid) Chrifti, das im Beiden ,Gott mit uns‘ fteht. (S. 40—42.) 
Wir fragen: Warum redet der Verfaffer nidt Har und deutlidd im Unfdhlug an 
die Erfiillung, wie Matth. 1, 18 ff. gefdrieben fteht, wo auch deutlid) und far 
nSungfrau” fteht? Warum fdiwadht er die ganze Stelle und bricdt ihr gleidjam 
die Spike ab? Gerade in unferer Beit ift e8 geboten, dak wir ohne jeden Riidhalt 
die Wahrheit der Schrift vertreten, wie fie bor un$ liegt. — Da8 gweite Bud 
entfpridt im gangen viel eher den Eriwartungen, die ber Name deS Verfaffers 
etiwedt. Wenn man aud nidt allen Wusfiihrungen zuftimmen fann, fo finden fic 
doch fo viele Paragraphen, die die Wahrheit vorfithren, dak man fic) dariiber nur 
von Herzen freuen fann. Freilic) find mance Teile, 3. B. die Erflarung von Kap. 
1, 3—14, fiir Den Durchfdnittslefer im Laienftand gu fdwer. Die ,Querfdnitte, 
die der Verfaffer einfiigt, find gleidhfalls von Bntereffe und Wert, obgleid fichrda 
mandmal eine UWusfiihrung findet, die faum der vollen Bibellehre gerecht wird. 
Der Engel de§ HErrn” im befonderen Sinn wird nidt recht dargelegt. (S. 76.) 
Von Unioni&smus zeugen die Worte auf S. 74: ,Wie wird e8 fein, wenn einmal 
aus allen Bluttreifen der Menjcheit daS volle Lob Gottes erfdhallt! Dann werden 
wit erft recht erfennen, wie reid) GotteS Gnade ift! Bis dahin follen die Kirchen 
einander ergingen und befruchten, eine jede der eigenen UWrt treu, im Gehorjam 
deS einen HErrn.” Bei der UAusfiihrung iiber den Begriff ,in Chriftus” ver- 
miffen wir ein flares Befenntnif gu BEfu, dem Siinderheiland. Dagegen findet 
fi) in Dem Querfdnitt ,Bringen die Briefe an die Ephefer und Koloffer eine an- 
dere ChriftuSbot{dhaft als die erften drei Evangelien?” eine feine Zufammen- 
ftellung ber Schriftftellen, die die Wahrheit bezeugen. Kurz, jeder Theolog wird 
dies Buc) mit Nugen ftudieren finnen. yg. E Kregmann 


Was fteht in der Vergpredigt? Bon Gerhard Shade. Guftad Schlip- 
mann8 Verlag8budbandlung (Guftad Fic), Leipzig und Hamburg. 24 
Seiten 544X8. Preis: 35 Py. 

Der Verfaffer bietet hier eine neue, modernifierte tiberfekung der Bergpredigt, 
die an manden Stellen etwas fremd anmutet, wie wenn ftatt ,Qurerei” der Wus- 
drud ,gefdhledtlide Biigellofigteit” gebraudt wird. Crfreulic) ift, dak die Cin- 
leitung und die AUnmerfungen am Slug fic eng an Luther anjfeliefen. Ganj 
recht wird gefagt: ,Daber find die Mahnungen der Bergpredigt nidt Paragraphen, 
fondern Beifpiele, nidt GefekeSbeftimmungen, fondern Schilderung de$ Chriften- 
lebenS unter der Wirfung deS Heiligen Geiftes.” (CS. 3.) 

f.C. Kregmann. 


The Foundations Must Stand! By P.E.Kretzmann, Ph.D., D.D. Con- 
cordia Publishing House, St. Louis, Mo. 123 pages, 542x7%4. Price, 
75 cts., postpaid. 

While our stand on the doctrine of the inspiration of the Bible has 
always been clear and definite, while the dogmatic material on this locus 
published in our circles is ample, and while this new book on the divine 
teaching of inspiration offers nothing essentially new, we nevertheless 
hail this fine new monograph on the subject with genuine joy; and that 
for a number of reasons. In the first place, the material on the topic is 
here offered in a very complete form and, besides, is brought up to date. 
In the second place, the six chapters of the volume (“Determining the 
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Issue”; “Let the Bible Speak for Itself”; “What Conclusions must We 
Reach?”; “The Voice of History”; “Answering Objections”; “The Testi- 
mony of Others”) furnish rich and interesting source material for our 
pastors and teachers (cf. also the excellent “Appendix”) for the discus-- 
sion of the doctrine at conferences, in voters’ meetings, and with their 
catechumen classes and societies. Of great importance for this purpose: 
is the first chapter of the book, in which the author points out most: 
clearly and convincingly that, while the United Lutheran Church officially 
acknowledges the doctrine of the inspiration of the Bible, some of its 
leading men, H.E. Jacobs, J. A.W. Haas, John Aberly, Harry F. Bough- 
man, and others, especially such as are responsible for the Lutheran and 
the Lutheran Church Quarterly, have for some time been most emphatic 
in denouncing and misrepresenting the true Lutheran doctrine of the 
inspiration of Holy Scripture. Dr.Kretzmann’s monograph is largely 
written in view of the present-day disavowal of inspiration within Lu- 
theran circles. It is time that we as a Church take notice of these dan- 
gerous denials of this basic doctrine. In the third place, it is impossible 
thoroughly to teach the inspiration of the Bible without at the same time 
disseminating other most valuable information on the Bible. And noth- 
ing is more necessary than a new, thorough study of God’s own precious 
Book, with special reference to its inspired claims over against the 
rationalism and atheism of our cynical, blasphemous age. Lastly, the 
author in his chapter “The Testimony of Others” has collected some very 
valuable testimony on behalf of the inspiration of the Bible from non- 
Lutheran sources. It is clear that verbal and plenary inspiration is not 


a specific Lutheran “dogmatical construction,” but an obvious teach- 

ing of Scripture, which all sincere Christians who study God’s Word 

without prejudice must admit. The “Appendix” offers information which, 

so far as we know, is not offered in so complete a form in any other book. 
J. T. MuELLER 


The Holy Spirit in Doctrine and Life. By James M.Gray, D.D. Fore- 
word by Will H. Houghton, president of Moody Bible Institute. 
Fleming H. Revell Co., New York. 127 pages, 542x734. Price, $1.25. 


The late Dr. James M. Gray was for many years president of the Chi-- 
cago Moody Bible Institute, as also professor of systematic theology. As: 
Dr. W. H. Houghton states in his foreword, about 112,000 students in the: 
day, evening, and correspondence classes of the Institute enjoyed his in-. 
struction. Dr.Gray’s books (ca. twenty, practically all in the field of 
Biblical theology) are still popular in fundamentalist circles, and some of 
them deservedly so, since he was a man of thorough Biblical scholarship. 
Also from the present volume our pastors (using it judiciously) can gleam 
helpful material for their Bible-class and other pastoral work. The 
subject-matter is well organized and on the whole Biblical. The chapter 
heads are as follows: “The Holy Spirit, His Person and Purpose” (a good’ 
presentation of the evidence for the deity and personality of the Holy 
Ghost); “The Spirit of God and the Word of God” (proving the Bible 
to be the inspired work of the Holy Ghost and defending verbal inspira- 
tion, p.28); “The Inferential Evidence of the Trinity” (thorough and’ 
helpful); “The Holy Spirit in Every-day Life”; “Things Lawful, but 
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‘Inexpedient” (a warning against giving offense; instructive); “Sancti- 
fication by Faith: Its Attainment”; “Secret Sins: Their Nature and 
‘Their Danger”; “The Divine Oblivion” (i.e., God forgets the believer’s 
‘sins; true Scripture comfort); “The Obligation of Love” (a discussion 
.of the believer’s foremost duty). However, despite its many excellencies 
the book must be read with great care, since it does not always present 
the orthodox Biblical doctrines. There is a distinction between get- 
‘ting the text “from the Bible” and getting it “directly from God through 
the Bible.” What, perhaps, he means to say is that occasionally we 
‘know some passages intellectually only, while others we know practically 
(i.e., so that they move us to holy actions). Rightly understood, this 
‘distinction may pass; but the author’s distinction assumes the old Cal- 
vinistic “immediate action” of the Holy Spirit without external means, 
the Bible being only the external stimulus for God’s operation. Let not 
such parlance creep into the Lutheran usage to the weakening of the 
Biblical doctrine of the efficacy and necessity of the means of grace. — 
Moreover, the writer (pp. 33 ff.) distinguishes wrongly between ordinary 
preaching and preaching in demonstration of the Spirit and of power, 
1Cor. 2,3.4, and then quotes as examples proving the latter such er- 
rorists as the Wesleys, the French Quaker Stephen Grellet, the enthu- 
siast Chas. G. Finney, etc. Now, we concede that these men did preach 
with telling effect, but we must remember, first, that the preaching of 
the Gospel is per se always in demonstration of the Spirit and of power, 
since it is the living Word of God, by which He is always active; and 
secondly, that the Holy Spirit certainly never demonstrates His power 
to proclaim error. Hence men who in their religious beliefs erred so 
greatly as the ones just referred to ought not to be quoted as examples 
of God’s effective power, unless, of course, we mean to be as thoroughly 
unionistic as Dr. Gray himself was.—Furthermore, the book distinguishes 
in a false, enthusiastic way between the “indwelling” of the Holy Spirit 
and His “infilling.” “If the Spirit of God dwells in us with power, we shall 
no longer commit sin willingly day by day, but get where we may over- 
come and mortify the deeds of our bodies and lives. That is the meaning 
of the ‘infilling’ of the Holy Spirit” (p.59). Now, it is true, in the New 
Testament we are told that certain men and women were “full of the 
Holy Ghost” (e. g., John the Baptist, Mary, Elisabeth, the Twelve); so also 
Paul, when writing to the Ephesians, exhorted them not to be filled with 
wine, but “be filled with the Holy Ghost” (Eph.5,18). But it must be 
borne in mind that in the first case the reference is to miraculous mani- 
festations of God’s power, while in the second we have a most earnest 
exhortation to Christian sanctification. Dr. Gray’s “infilling” of the Holy 
‘Ghost is a concomitant error of the enthusiastic teaching of “perfec- 
tionism,” which Methodism has always defended (cf. e.g., the author’s 
high praise of the perfectionist Finney). — Arminian error appears in the 
chapter “The Holy Spirit and the Believer,” in which Dr.Gray speaks 
of the conditions necessary for the receiving of Christ as one’s personal 
Savior (p.64). Here the author says: “First, you desired Jesus, or you 
never would have received Him” (p.65). The second condition was that 
“you repented of your sins; you turned your back upon them” (p. 65). 
How, we ask, can a person desire Jesus and turn his back upon his sins 
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when he is still spiritually dead? To assert what the author does means 
to champion Pelagianism in its extreme form.— But (here the author’s 
enthusiasm continues), says Dr. Gray, the reception of “the deeper work” 
of the Spirit in our hearts depends on the fulfilment of the same con- 
ditions. We read: “If we want Him in all His fulness, we must put away 
all known sins” (p.65). According to these words, the gift of the Holy 
Spirit depends on man’s own merits, for the “filling, renewing, and 
anointing of the Holy Spirit” are dependent on one’s “praying, obeying, 
and believing” (p.65).— In passing, we would say, too, that it is exeget- 
ically wrong to interpret Paul’s words: “I myself should be a castaway” 
(1 Cor.9,27) to mean merely: “It was not a fear that he might be 
utterly lost, for he knew that he had been justified by faith and that he 
was at peace with God forevermore. But he feared that through lack 
of self-control ... he might be set aside from God’s service. What if God 
would have no further use for him?” (p.78). This weakening of the 
force of Paul’s words is due evidently to the author’s acceptance of the 
Calvinistic doctrine that the elect, once endowed with faith, cannot again 
fall from grace and be lost. But enough of criticism. Really, our review 
is far too long for a book of the size of Dr. Gray’s The Holy Spirit. How- 
ever, since Dr. Gray’s books have found favor also in our circles, it is 
necessary to point out the Arminian, Calvinistic, and enthusiastic leaven 
which is found in so many of them. Often, too, the error is so subtly 
stated that it is not readily perceived in casual reading. Hence the 
reader must be doubly cautious when perusing such fundamentalist 
books as the one just reviewed. J.T. MUELLER. 


Theologia Militans. 6. Heft. Werner Elert: ,Die Herrfchaft Chrifti und die 
Herrfchaft von Menfdhen.” M..65. 7. Heft. Hans Schomerus: ,Lebens- 
frembde und lebenSnahe Weisheit.” M. .75. %. Deidhertfde Buchhandlung, 
Leipzig. 1936. 

Die erftgenannte Schrift behandelt das Verhaltnis von Kirche und Staat. 
Die lutherifchen Grundfaike werden da trefflic) dargelegt. Reine Unterordnung der 
ftaatliden Herrfchaft unter die firclide nad rimifder Weije! Reine Bdentifizie- 
rung der ftaatlicben Herrfdaft mit der Herrfchaft Chrijti nach calviniftijher Weife! 
(S. 4.) Die gweite Weife wandelt fic) leicht in die erfte um — ,da8 Staatsethos 
al8 foldheS ift der Herrjdaft Chrifti gu unterwerfen”. (S. 20.) €8 wird dann 
dargelegt, Dak die Herrfdhaft Chrifti die Chriften nist aus der Dienftbarfeit unter 
den Ordnungen der Welt herausnimmt, ihnen aber im Gegenteil die Freiheit zum 
vollen Cinfak der Liebe gibt. Wir weifen unter anderm auf diefen widhtigen 
Sak hin: ,€8 gibt auch fein Sdeal einer biirgerliden Ordnung, fein Staatsideal, 
das im Vergleich) gu andern einen Fortfhritt auf dem Wege gum Reiche Gottes 
oder jur Herrfhaft Chrifti verbiirgte. Die StaatSverfaffung einer Puritaner- 
folonie al8 weltlichen Verbandes ift fein Haarbreit naher bei der Herrfchaft Chrifti 
al8 der Staat Nero$.” (S. 21.) CElerts falfder Kircenbegriff fommt jum Wus- 
drud in dem Sak (S. 22): ,Die Kirche befteht nist nur aus Erloften.“ 

Die sweite Schrift wenbdet fic) gegen die von Rofenberg, Hauer, Heyfe und 
andern geleitete ,GlaubenSbhewegung”: ,diefe Mifdung von Sentimentalitat, wif- 
fenfdaftlicen Dogmen de$ 19. Jahrhunderts und unfontrollierbaren Geritdhten 
aus der deutfden Vorzeit, und das alles eingebhiillt in einen aufdringlichen Mora- 
li8mus, fann fein gefunder Deutfder als deutfche Urt anfpreden”. (S.4.) Sie 
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tut da8 in ber Form einer Kritif der philofophifien Schrift Han8 Hevfes Adee 
und Griftens”. Sie bedient fic) dabei — twas faum gu vermeiden ift — der fdjul- 
gemafen metaphyfifhen Sprade. Da ftann freilid) nicht jeder alles verftehen. 
Das aber verftehen wir, dak e8 mit der Philofophie nidt weit her ift und dak 
man mit den pbhilofophifden GlaubenSdogmen in der Theologie nidts anfangen 
fann. Ya, GlaubenSdogmen. Wir lefen: ,Die Vorausfegung einer jeden echten 
Pbhilofophie ift die, dak fie bem Wiffentraut.... E8 fweint heute gewif, 
dab gum RKantianismus fein Buriid mehr ift. Lebte der Kantianismus von einem 
Urmiftrauen, der ihn iiberhaupt die Miglidfeit de$ ,Wiffen8‘ a limine in 
Bweifel giehen hieb, fo ift diefe Philofophie iiberhaupt nicht miglid) ohne ein Ur - 
bertrauen.... Wiffen im Sinne diefer Philofophie, namlid ,metaphyfifches 
MWiffen‘, ift alfo nicht miglid) ohne einen Wt de8 Vertrauens und Glaubens. C8 
gibt im Lekten fein durch fic) felbft evidenteS Wiffen, fondern nur ein Wiffen, 
das fic) Dem twagenden Wit eines Glaubens erfdlieht. Die Philofophie tut nicht 
gut, diefen ihr notwendigen Urfprung 3u vergeffen. Das, was die Pbhilofophie 
sweif’, ift in jedem nur denfbaren Sinne ebenfowenig evident als da8, twas die 
Offenbarung verfiindet.” (©. 15.) 8 ift nicht fo weit her mit der Philofophie. 
ySier [an der Hevyfefchen Theorie] wird deutlicd, dak die Philofophie lekten Endes 
ihre eigenen Sake aufhebt.” (©. 20.) Und diefe Weisheit, die Philofophie, die 
naturgemaf auf allerlei Yrrtiimer gerat — fie operiert ja mit GlaubenSdogmen, 
die bon feblbaren Menfden aufgeftellt find; 3.B.: ,Fiir Hevfe ift der Gedante 
eines wirflidjen Gottes einfach) eine jiidifhe Erfindung” (S. 17) —, will die Theo- 
logie meiftern! Der Kirche ift darum jdlecht gedient mit Theologen, die ihre 
WeiSheit aus der Philofophie fchipfen. ,Luther hat den Kampf gegen die fchola- 
ftifhe Theologie aus einer griferen Tiefe gefiihrt als Hevfe, nidt mit Plato und 
UriftoteleS, fondern mit dem Evangelium gegen Plato und Ariftoteles. . . . 
8 ift gewip, Dak Deutfdhland heute nocd) rimifd wire, wenn an Stelle Luthers 
nur ein Philofoph wie Hevfe geftanden hatte. (S. 18.) — Was hielt Luther von 
der Philofophie, wenn fie theologifiert? ,Drei Dinge werden die chriftliche Reli- 
gion verderben: erftenS das Vergeffen der Wohltaten, die wir vom Evangelium 
empfangen haben; stweitenS die Sicherheit, die itberall fon herrfdt; drittens 
die Weltweisheit, die alles mit fiderer Ordnung umfaffen will und allgemeinen 
orieden fdhaffen mit gottlofen Planen.” (S.15.) Mach der fchinen und zarten 
Vernunft, wie die dichtet und ridtet, muh die Lehre gehen; GotteS Wort bleibt, 
wo ¢8 fann. Nun ift die Vernunft wohl fchin angufehen, aber gu lehren und 3u 
regieren taugt fie nidts.” (rl. Wu8g., 42, 255.) Th. Engelder 


The Return to Religion. By Henry C. Link, Ph.D. The Macmillan Com- 
pany, New York. 1936. 181 pages. Price, $1.75. Order through 
Concordia Publishing House, 3558 S. Jefferson Ave., St. Louis, Mo. 

First published in March, 1936, and reprinted twelve times before 
the year was up — whoever knows the religious market of our day will 
not be predisposed in favor of a book with this record on its inside title. 

But for once the religious reading public has sensed true value. Dr. Link 

has written a book which contradicts modern conceptions of religion 

almost at every point and is in harmony in most of its judgments with 
traditional Christianity. Let us remark at the outset that the essence of 

Christianity is missing. To Professor Link, as he speaks in this book, 

Jesus is not the God-man, the Mediator, and the Gospel is not the mes- 

sage of salvation through faith in Christ’s atoning blood. But, on the 
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other hand, Jesus is not to him the social Reformer. Jesus not only 
“refused to identify Himself with any social schemes,” but even revealed 
“a genuine sympathy with the ownership and production of wealth” 
(p.135f.). The social gospel (as set forth in a resolution of the Congre- 
gational and the Christian Church) seems to him “diametrically opposed 
to the teachings of Jesus” (p.139). These be hard words. And what he 
tells the modern parent is as uncompromising. He scouts the popular 
theories that children should not receive corporal punishment, should 
be reasoned with rather than compelled to obey, should never be re- 
pressed, etc. He definitely asserts that scientific psychological evidence 
has proved such views “definitely erroneous,” “leading to mental and 
moral chaos” (p.97). Remember that the author is one of the leading 
psychologists of America. His investigations have been made not on tens, 
but on hundreds of thousands of American men, women, and children. 
And out of this experience flow some very definite judgments, for in- 
stance: “The greatest and most authentic text-book on personality is 
still the Bible, and the discoveries which psychologists have made tend 
to confirm rather than to contradict the codification of personality found 
there” (p.103). In training children to distinguish between right and 
wrong, “there is no rational substitute for the supernatural power which 
the unquestioned belief in a Divine Being and a divine moral order 
confers.” He wants the Ten Commandments taught (p.104). “The doc- 
trine of original sin and the conquest of the natural man, so important 
in religion, is profoundly true from a psychological point of view” (p. 105). 
As for personality and character, the evidence is all in favor of the 
Church. In a study of 10,000 adults “it was found that those who belonged 
or went to a church had significantly better personality traits than those 
who did not” (p.106). This statement is repeated over and over again. 
In fact, it is the theme of the book. It was what convinced Professor 
Link of the value of Christianity after he had been an agnostic, if not 
an atheist, for twenty years as a result of the training he had received 
in some of the Eastern colleges. 

One is tempted to quote from almost every page in this remarkable 
book. There is space here only for a few notations. Dr. Link declares 
that one of the most prevalent “vices” in this country is education, and 
he advises us “to use our heads less and our hands and feet more.” For 
years, he says, “we deified reason and the mind and — became prey to 
innumerable quacks and pseudoscientific fads. In our schools and col- 
leges we have trained “spongy” personalities, “absorbers, consumers, who 
learn more, read more, listen more, and—do less or nothing and are 
disinclined, and even unable, to work”; “who regard their parents, who 
work, as old-fashioned, but freely spend their parents’ money; who scorn 
the religious and moral views of their parents” (p. 61 and passim). 
“Agnosticism is an intellectual disease.” “With all the developments of 
modern science, with all our education, the nation is floundering as it 
never has done before” (p.69). Professor Link is all against the new 
psychology of the Freudian type. He calls this school “pseudoscientific.” 
Regarding sex and related subjects he astonishes us with such old-fash- 
ioned ideas as these: “I have a great deal of respect now for the old- 
fashioned procedure by which parents selected mates for their children 
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and then told the young couples to make the best of it. The privilege 
of selecting one’s own mate or marrying at one’s pleasure is by no means 
.an unmixed good, especially for the many who postpone marriage to their 
detriment and the many who should be, or wish to be, married, but are 
unable” (p.119). He pleads for the study of mathematics and for a def- 
inite marking or grading system in the schools. We disagree with him 
only in his evaluation of the CCC camps. The rigid discipline of these 
institutions appeals to him as a relief from the softening process involved 
in much that passes for education. Experience does not so definitely sup- 
port this judgment. One of our pastors records his experience to this 
effect: “Many of our boys have had to enroll in the CCC camps on ac- 
count of recurrent crop failures. I have yet to find the boy who came 
back as loyal to his Church as before enrolling.” 

The author is director of the Psychological Service Center of New 
York, and during the past five years he has directed many nation-wide 
studies of socio-economic trends made by over a hundred psychologists 
located at various universities. From the experience thus obtained his 
book is written. THEODORE GRAEBNER 


The Church that Was and Is to Be. Aldersgate Studies. By Walter L. 
Ewing. The Methodist Book Concern, New York, Cincinnati, Chi- 
cago. 74 pages, 5448. Flexible covers. Price, 25 cts. 


The chief value of this booklet, which endeavors to sketch the his- 
tory of the Church from the Day of Pentecost to our times, lies in the in- 
formation which it presents on the origin and development of Methodism. 
Strange to say, in the chapter “Road to Aldersgate,” where the author is 
speaking of the “conversion” of John Wesley in a meeting on Aldersgate 
Street, London, May 24, 1738, he does not mention that this was a Mora- 
vian gathering nor that it was Luther’s Introduction to the Epistle to the 
Romans which was read and which so gripped the heart of Wesley that 
he felt a great change coming over him. Is it really historically correct 
when the author says: “We have no details of the service that evening” 
(p.51)? The chief criticism which one has to level at the treatise is that 
it is permeated with Modernism. To substantiate this, we merely have 
to point to what is stated on page 14 regarding the difference in the con- 
ception of God taught in the New Testament from that which we find in 
the Old Testament. The author does not hesitate to insinuate that the 
Old Testament pictured God as “a tribal Deity, who for the most part 
had been thought of as watching over Israel only.” Enough said! 

W. ARNDT 


In allerlet Gottesdienften unter allerlet Rangeln. Bon D. Karl Born- 
haufer, Profeffor der prattifden Theologie. Verlag von C. Vertels- 
mann, Giiter8loh. 1936. 95 Seiten 5X7%. Preis, fartoniert: RM. 2. 


Diefes uns fiir den ,Lutheraner” jzugegangene Buch zeigen wir fieber an 
diefer Stelle an, da e$ befonders intereffant und lehrreid) fiir Paftoren ift. Born- 
haufer ijt BVertreter der praftifden XBheologie an der Univerfitit Marburg, und 
was er bier in leicht leSbarer Form darbietet, bringt immer auch eine Lehre, 
wie er iiberhaupt ein origineller, felbftindiger, in feiner Theologie fonferdativer 
Theolog ift, deffen exegetifdhe Wusfiihrungen man immer mit viel Bntereffe lieft, 
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felbft wenn man ihnen gar nidt felten dod) nidjt folgen fann. (Bgl. C.T.M., 
Upril 1935, S. 311.) So weif er auch in diefem Buche oft gang originelle Be- 
obadtungen und Bemerfungen eingufledten, bon denen wir die eine oder anz- 
dere anderStwo abdrucen wollen. Er hat unter den Kanzeln berithmter Prediger 
gefeffen. Wir nennen Hoffmann in Halle, nist hervorragend im Bortrag, aber 
nad) de8 Homiletifers Hering Urteil der befte Prediger im 19. Jahrhundert, 
Cremer in Greifswald, den beriihmten Lexifographen, von deffen Predigtweife 
PVornhiufer fagt, was wir alle alS Prediger un immer merfen miiffen: ,Wenn 
er begann, meift ungemein flict und einfach, dann hatte man alSbald den Cin- 
drud: Ddiefer Mann fteht nicht nur vor Gott, er fpridt auch jede8s feiner Worte 
al8 in der Gegenwart Gottes. Cr wubte um den Hirer, bon dem Rierfegaard 
fagt, dak twit ihn immer haben, auch wenn aufer un8 faum jemand in der Kirche 
wire.” (©.13.14.) Sodann redet Bornhiufer aud) von weniger allgemein be- 
fannten Predigern, erzahlt von feinem Befucd) in rimifd-fatholifden und in 
fremd{pracigen GotteSdienften, immer rect intereffant und lehrreid, fo dak id 
nidt nur jedeS Wort gelefen, fondern mir auch giemlid) viele Notizen gemacht 
habe. Wuch twas er nebenbei einfliehen laft, ift beadtenSwert, namentlicd feine 
Petonung der Exegefe (,Sorgfiltige, regelmapige Eregefe als Vorbereitung 
der Predigt, denn fie fchiikt bor Entgleifungen; aber feine Borlefung, fon- 
bern Predigt!”, S. 37); feine Bemerfungen iiber Liturgifdes und Unliturgifdes, 
feine BVemerfung, dah die Pfarrfrau ihrem Mann die Wahrheit fagen foll (ih 
erinnere mich, Daf die feingebildete Gattin eines Theologen der Synodalfonferen3, 
pon ihm felbft 3ur Privatzenforin feiner Predigten erzogen, hie und da ihm gang 
freimiitig nad) der Predigt fagte: Na, Papa, heute twwar’s wieder einmal nichts“); 
feine ricdtigen Wusfiihrungen iiber PaffionS- und Weihnadtstrippenfpiele, feine 
Herborhebung und BVetonung de8 Lutherworts ,Der Chrift foll feinem Nadften 
Chriftus werden” mit Anlehnung an das Wort St. Pauli 2 Kor. 3,18 (S. 86); 
feine Gegeniiberftellung und Mahnung: ,Wir riihmen un8, die Kirche der Bibel 
gu fein, und find in Wirklidfeit weithin nur die Kirche der Bibeln. Bibeln haben 
wit viele. €8 gibt faum eine Familie, die fid) evangelifd nennt, die feine Bibel 
hat; aber fie ift leider oft und viel ein verfchloffencs Buds (S.95). Alles dies 
peranlakt uns, diefeS fleine, anfprucslofe Buch gu empfehlen. Mand einer lernt 
gerade aus einer folden Darftellung mehr als aus einem groferen, gelehrten Wert. 
&. Firbringer 


At Jesus’ Feet. A book for the family altar, containing a simple devo- 
tion for each day in the year. Dedicated to the children. The 
Lutheran Book Concern, Columbus, O. 736 pages, 6X9. Price, 
$2.50. Order from Concordia Publishing House, 3558 S. Jefferson 
Ave., St. Louis, Mo. 

This appealing book of family devotions has been produced by a num- 

ber of men who have collaborated with the editor, Dr. Edward W. 

Schramm of the American Lutheran Church. The preface gives this 

succinct description of the work: “There is one devotion for each day in 

the year. Most of the devotions are based on Bible narratives; a few 
of them introduce choice selections from the Psalms and the Prophets. 

In general, the arrangement of the Bible-readings is chronological. The 

New Testament stories are given first, and if the first devotion is read 

about December 15, the selections for Christmas, Lent, and Easter will 

come at about the time these events are actually being celebrated. This 
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leaves the devotions based on Old Testament texts for the second, or non- 
festival, half of the church-year. Faithful use of the book will furnish 
a popular and easy course in Bible History and Christian doctrine. The 
Bible-reading on which a given devotion is based is always indicated, 
and at least a portion of it is printed. The Bible-text used is the Author- 
ized Version. Explanation of difficult words or expressions in the Bible- 
text are indicated in brackets. ... Each devotion aims briefly to explain 
the Bible-story and to connect it with live situations at home, in church, 
at work, and at play. The thought of the text and the meaning of it 
for every-day life is carried into the prayer and the hymn stanza with 
which each devotion closes.” 

The sections which we have read have impressed us as very suitable 
for their purpose on account of the unaffected simplicity of the style and 
the emphasis on what is essential in Christian doctrine and life. 

W. ARNDT 


Theodor Kiiefoth alS Kirdenfithrer. Von H.°U. Stoll. Gittingen: BWanden- 
hid und Ruprecht. 106 Seiten 5X8. Preis: RM. 2.85 (gefentter Wus- 
lands prei8). 

Jn diefem Buch hat der Verfaffer dem groken medlenburgifden Kirdhenfiihrer 
Theodor Kliefoth ein wobhlverdientes Dentmal gefegkt. Denn wenn wir e3 auch tief 
beflagen, dah Kliefoth in der Lehre don Kirdhe und Amt nidt die Schriftwahrheit 
bertreten und fic) aud) der Einridtung von Freifirden und Synoden widerfegt 
bat, fo finnen wir dod nicht verfennen, dak feine Arbeit alS lutherifder Pre- 
diger und Liturgifer mit Recht anerfannt wird als eine Leiftung erften Ranges. 


Wer fic) mit einer der gripten Bewegungen der Neuzeit auf lutherifdem Gebiet 
befannt maden twiil, wird dies Buch mit Jntereffe und Segen ftudieren. 
yg. C. Krekmann 


Religious Errors. A Brief Catechism on the Errors of False Religions. 
By V. A. W. Mennicke, S.T.M. 24 pages, 444x6. Price: 5 cts. 
each; 50 cts. per dozen; $3.00 per hundred. 


A short, popular treatise on comparative symbolics in the form of 
questions and answers for the use of catechumen classes and Bible 
hours. P. E. KRETZMANN. 


Proceedings of the Southern Nebraska District of the Ev. Luth. Synod 
of Missouri, Ohio, and Other States. A. D. 1936. 80 pages, 6x9. 
Price, 15 cts. Order from Concordia Publishing House, 3558 S. 
Jefferson Ave., St. Louis, Mo. 


This report, which is printed to agree with the traditional format and 
style of our synodical reports, contains an English paper by Pastor H.G. 
Hartner on “Unionism, with Particular Reference to the Lutheran Bodies 
in America,” and a somewhat abridged German essay on “Die Ver- 
suchung des Christen zum Boesen” (Sixth Petition), the essayist being 
Pastor A. A. Schormann. The customary business transactions are also 
included in the pamphlet, which will be welcomed by all those who are 
trying to keep their files of synodical reports as complete as possible. 

P. E. KReETZMANN 





Book Review. — Literatur. 239 


Bweiundfedsigiter Synodalberidt de3 Midigan-Diftrifts. 80 Seiten. Preis: 
16 €t8. — Proceedings of the Twenty-First Convention of the Texas 
District. 64 pages. Price, 12 cts. Concordia Publishing House, 
St. Louis, Mo. 

The report of the Michigan District is German entirely; besides the 
usual reports on the activities of the District two essays are included; 
one prepared by Rev. Louis Heinecke on the topic Wo liegt die Ursache 
der vielen Parteiungen in der aeusseren Christenheit? the other by Rev. 
E. A. Knorr on the subject Warum kann und darf es keine Lehrfortbil- 
dung ueber die Schrift hinaus in der Kirche geben? From the title-page 
it appears that an English edition of the report is published, too, with an 
essay on “Modernism and Redemption” and another one on “The Layman 
in Church-work.” — The report of the Texas District includes the begin- 
ning of an essay by Prof. G. Viehweg on “God’s Eternal Election, a Sum- 
mary of Article XI of the Formula of Concord,” on 12 pages, with a Ger- 
man résumé of 6 pages. The mission and school reports fill 17 pages. 

THEO. Hoyer 


It Happened in Palestine. By Leslie D. Weatherhead. The Abingdon 
Press, New York, Cincinnati, Chicago. 325 pages. Price, $2.50. 
Order from Concordia Publishing House, 3558 S. Jefferson Ave., 
St. Louis, Mo. 

This is positively the best description of Palestine which we have 
ever seen. We have never found a better selection of photogravures of 
places of interest in the Holy Land than those contained in this book. 


There are many of them, and they are all well executed. There is, of 
course, no substitute for visiting the Holy Land and seeing the places 
with your own eyes; but few are able to do this, and for the many 
who cannot see and examine this country and its places of interest 
Mr. Weatherhead’s book with its many illustrations will render a very 
valuable service. There is, for instance, a cut showing the entrance to 
the Church of the Nativity in Bethlehem. It is the smallest entrance 
to a large church that we have ever seen. At the same time it reveals 
that there was at one time a large, spacious entrance, which was walled 
up in order to prevent Moslems from entering on horseback or driving 
in their camels and transforming the church into a stable. There are 
thirty-seven of these pictures, and all of them are, of course, as true to 
nature as a photograph can be. We have been in Palestine, know these 
places, and know whereof we speak. The author begins with a descrip- 
tion of Bethlehem and thereafter takes us on a journey through the 
country in which Jesus lived, and at every place he calls attention to 
what Scripture has to say of it. Besides that he speaks of a number of 
places that are not mentioned in the Scriptures, but that are of intense 
interest to the traveler of today, for instance, the wailing-wall at Jeru- 
salem. The author also stops to discuss the comparative merit of dif- 
ferent theories concerning some miracle or some particular place. There 
is considerable dispute concerning the exact place of the crucifixion and 
the garden of the resurrection. This book gives you photographs of both 
places and offers all the arguments in favor of each. Mr. Weatherhead 
writes with delightful fluency and intertwines his descriptions with en- 
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tertaining narrative and anecdote. He has produced a very helpful and 
entertaining book. Any one wishing to visit the Holy Land ought to 
read a volume of this kind before setting out, or, better still, take it 
with him. One caution must be added. The author has a disturbing 
habit of injecting all manner of misgivings concerning miracles and other 
occurrences. We dare not accept all his conclusions. At times he goes 
off at a tangent, for instance, in discussing diseases. He is at his best 
when he describes places and narrates the story connected with them. 
One of his statements calls attention to something that very few travelers 
have spoken of. Concerning the bazaars, or shopping districts, of Jeru- 
salem he writes: “When you return from an intensive study of the 
great bazaars of the East, the slums of London will almost seem clean 
to you.” We remember distinctly that a visit to the market on David 
Street in Jerusalem took away our appetite for dinner. Altogether the 
book is a valuable addition to a pastor’s library. 
Martin S. SOMMER 
BOOKS RECEIVED 


From Concordia Publishing House, St. Louis, Mo.: — 


Concordia Collection of Sacred Choruses and Anthems for More 
Ambitious Choral Organizations. No. 45: Wake, Awake, for Night is 
Flying. For mixed voices. By Matthew N. Lundquist. 4 pages. Price, 
20 cts.— No. 46: Prayer. For mixed voices. By Johann Jeep; arranged 
by Matthew N. Lundquist. 4 pages. Price, 15 cts. 


From the Abingdon Press, New York, Cincinnati, and Chicago (Tracts) : — 


Good Taste. By George Arthur Frantz. How Shall We Pray? By 
J. V. Moldenhawer. The Ladder of Faith. By George A. Buttrick. 
Favorite Hymns. By Stanley Armstrong Hunter. What My Religion 
Means to Me. By J.Edgar Park. Not to Condemn, but to Save. By 
Merton S. Rice. America’s Greatest Need. By John McDowell. “Shall 
We Pray?” By Paul E.Johnson. Why Read the Bible? By J. V.Mol- 
denhawer. Christianity and the Family. By Ernest Fremont Tittle. 
Keeping Up One’s Morale. By Ernest Fremont Tittle. Price: 10 copies 
of each tract, 15 cts., net, with the exception of Christianity and the 
Family and How Shall We Pray? the price of which is 20 cts. for ten 
copies each. 
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